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...nema u nas mnogo vernika koji blagoslove i molitve 
mogu da čitaju iz molitvenika, te su čak i oni koji hi 
o praznicima u sinagoge dolazili, pobožno stajali ili 
sedeli i slušali rabina ili predmolitelja koji se umesto 
njih moli. A to se kosi sa osnovama  jevrejske vere u ko­
joj se svaki čovek obraća sam, neposredno, Gospodu 
i svoje molitve mora da izgovori na jedinom izvornom 
jevrejskom jeziku, koga danas nazivamo ivrit ili he­
brejskim.

Eugen Verber

Uvod ili 0 čitanju pet megilot

Hameš megilot ili pet svitaka, nalaze se u Ketuvim (Spisima), trećem 
delu Tanaha (Jevrejskog kanona Biblije ili ״Starog” zaveta), najsvetije knji­
ge Jevreja, temelja Judaizma. To su svici iz kojih čitamo u sinagogama, ili 
individualno, o praznicima. Šir Haširim (Solomonovapesma nadpesmama) 
čita se tokom Pesaha, a Sefardi je čitaju i pred svaki Sabat; Rut se čita za 
Šavu'ot; Eha (Plač Jeremijin) za post 9. ava; Qohelet (Knjigapropovedni- 
kova) tokom Sukota; a Ester za Purim.

Rabinski Judaizam je laička religija, bez sveštenika i sakramenata, 
koja se temelji na pravu i obavezi svakog čoveka da se neposredno obraća 
Tvorcu, a ne da nemoćno stoji ili sedi u sinagogi, i sluša rabina ili hazana 
kako čitaju i mole se umesto njega. Poželjno je, naravno, da postoji mo­
gućnost pristupa hebrejskom jeziku, jer je to jezik Svete predaje, a i jezik 
jevrejskog liturgijskog jedinstva. Danas, nažalost, većina Jevreja u dijaspori 
ne poznaje hebrejski dovoljno, a neki ga čak ne znaju uopšte. Stoga, ovako 
priređeni svici ne samo da omogućavaju aktivno učešće u liturgijskom izvo­
đenju teksta, nego isti čine i razumljivim, na licu mesta.

U ovom se izdanju stihovi svih pet megilot pojavljuju u interlinear- 
noj formi: prvo na hebrejskom (״kako Bog zapoveda”), potom u translitera- 
ciji (za one koji još nisu savladali hebrejsko pismo), a zatim u srpskom (za 
domaće) i engleskom (za brojne goste) prevodu.
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Napomena o hebrejskom pismu

Dvadeset dva konsonanta hebrejskog pisma gradi jezik Jevreja - 
'Ivrit. Uprkos velikim istorijskim promenama, kako na tlu samog Izraela 
tako i u dijaspori, uprkos velikim uticajima aramejskog i grčkog na drev­
ni hebrejski, i uprkos razvoju jevrejskih jezika u dijaspori (Judeo-arapski, 
Ladino i Jidiš), upravo sveti jezik Tore, poslužio je kao osnova stvaranju 
novohebrejskogjezika, kojim se danas govori u Izraelu.

Odvajkada je poznavanje svetih spisa: Tore, Nevinim i Ketuvim, bilo 
cenjeno u narodu Izraela. Precizna drevna pravila čitanja svetih tekstova 
pomno su prenosili hahamim i soferim (mudraci i pismoznanci), usmenim 
putem, a obzirom da nije bilo znakova za beleženje vokala, izvorni tekst se 
nije mogao besprekorno reprodukovati samo na osnovu zapisa, ako se ne bi 
poznavala usmena predaja vezana za isti.

Vokali počinju da se beleže tek od 8. veka. Predosećajući nadolazeća 
burna vremena, te strahujući da bi pravilno nasleđeno čitanje, a samim tim 
i ispravno razumevanje svetih tekstova moglo da bude bespovratno izgu­
bljeno, učitelji i prepisivači počinju da dodaju tačkice i crtice ispod, iznad 
i unutar konsonanta, vodeći računa o nepromenljivosti primljenog teksta i 
upućujući na pravilno čitanje. Tako su stvoreni različiti sistemi dodavanja 
vokala, a najpotpuniji od svih bio je ״tiberijski” sistem iz 10. veka, usta­
novljen od strane Aharona ben Moše ben Ašera, iz Tiberije, koji se prvi 
ozbiljno i sistematski bavio gramatikom hebrejskog jezika i razvio pravila 
čitanja tradicionalnih tekstova (što je imalo ogroman uticaj na proučavanje 
gramatike biblijskog hebrejskog jezika). Činjenica da se Rambam, najveći 
jevrejski kodifikator i filozof od Mojsija naovamo, u svojim čuvenim propi­
sima za pisanje Sefer Tora rukovodio ben Ašerovim dijakritičkim tekstom, 
dalaje konačni legitimitet i autoritet ovom patentu, koji je u međuvremenu 
postao opšteprihvaćen i opšterasprostranjen.

Sirom sveta, u izdanjima tradicionalnih hebrejskih tekstova, čestaje 
praksa da se koristi upravo font Slomo, u kome su dijakritičke oznake jasno 
izražene. I u ovom radu korišćen je isti font, kako radi njegove preglednosti, 
tako radi njegovog starinskog izgleda.

Vokalizacija usvojena u ovoj transliteriraciji u potpunosti je preuzeta
iz Tanaha simanim u Feldhajmovom izdanju.
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Napomena o transliteraciji

Želeći da transliteracija što autentičnije dočara zvukove hebrejskog 
jezika, opredelila sam se za akademsku transliteraciju hebrejskog alfabeta 
(Svetska organizacija za standard, 1962. godina), koja uzima u obzir po­
stojanje dve ili tri različite a slične foneme, iako se u izgovoru evropskih 
Jevreja iste obično svode na jednu jedinu, onu koja postoji u njihovom sva­
kodnevnom govornom jeziku. Akademska transliteracija jedina omogućava 
prevazilaženje današnjeg haosa, u kome desetine amaterskih ili lokalnih 
transliteracionih tradicija stvaraju osjećaj proizvoljnosti i anarhije.

Tabela za transliteraciju hebrejskih karaktera latiničnim slovima 
može da se pronađe kod različitih autora koji su se bavili proučavanjem 
hebrejske biblijske gramatike, na primer, u Praktičnoj gramatici klasičnog 
hebrejskog jezika, Jakoba Vajngrina, profesora sa Triniti koledža iz Dablina, 
koja se pojavljuje u nekoliko (1939, 1959. i 1963. godine) izdanja.

Standardizovana akademska pravila o latiničnoj transliteraciji he­
brejskih slova, u potpunosti su primenjena u ovom izdanju pet svitaka i 
prikazana su u sledećoj tabeli:

Hebrejsko
slovo

Hebrejski
naziv slova

Transliteracija
(konverzija 

hebrejskog slova
latiničnim)

Izgovor 
latiničnog slova

א ’Alef ’ (apostrof) bez izgovora, seče dah
3 Bet B b
3 Vet V v
ג Gimel G g
ג Gimel G guturalno (grleno) g
ד Dalet D d
ד Dalet D meko d
ד, He H jedva čujno h
ו Waw W meko usneno v
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Napomena o srpskom prevodu

ז Zayin Z z
ח Het H guturalno (grleno) h
ט Tet T tupo t
ר Yo d Y j

פד Kaf K k

כד Haf H spirantno (strujno) h
ל Lamed L l

a ט Mem M m

נו Nun N n

a Sameh S tupo s
ע 'Ayin ' (obrnuti apostrof) bez izgovora, gutural 

koji guta dah
פ Pe P p

פף Fe F f

צץ Sadi S guturalno (grleno) s

ק Qof Q k

ר Reš R r
ש Šin Š š
ש Sin S s
מ Tav T t
מ Tav T meko t

Svete knjige su se sa hebrejskog prevodile još u staroj eri, prvobitno 
na jezike kojima su govorili sami Jevreji, kao što su aramejski i grčki, a po­
tom na druge jezike. Tako su Targumi nastali kao prevodi Tore na aramejski, 
počevši od povratka Jevreja iz Vavilona u Izrael (4. vek stare ere). Targum 
Hašiv' im (lat. Septuaginta) je nastao kao prevod na grčki u Aleksandriji, 
gde je živela velika populacija Jevreja koja se služila grčkim jezikom (3. vek
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stare ere). U 2. veku nove ere na severu Sirije gde je živeo veliki broj Je- 
vreja, nastala je Pešita, prevod na sirijski; a kada je arapski jezik postao go­
vorni jezik većine Jevreja, tada je nastao Tafsir, prevod Tanaha na arapski 
(10. vek nove ere).

Početak prevođenja jevrejskih svetih tekstova u drugim narodima ve­
zuje se mahom za potrebe crkve, što se dešava krajem 4. i početkom 5. veka, 
kada je preveden veći deo ,,Starog” zaveta i to sa grčkog i hebrejskog na 
latinski, tvoreći prvu Vulgatu. Rukopisi su tokom ranog srednjeg veka stalno 
bili revidirani, dodavani su novi prevođeni delovi, umnožavani prepisivanjem 
ali je sve ostajalo u okvirima crkve. Tek od 15. i 16. veka kada se renesansa 
uveliko raširila Evropom, a oslobođene snage ljudskog uma donele silovit 
razvoj nauke, umetnosti, arhitekture i književnosti, Biblija počinje da se širi 
svetom, prevođenjem na različite jezike, kao i umnožavanjem, počevši sa pr­
vim štampanjem latinske Vulgate 1456. godine u Gutenbergovoj štampariji u 
Majncu. Do danas je prevedena na preko 2000 jezika i dijalekata širom sveta.

,,Stari” zavet je na srpski jezik prvi preveo Đura Daničić, i zajed­
no sa prevodom Novog zaveta od strane Vuka Karadžića, u celini prvi put 
objavio kao Sveto pismo Staroga i Novoga zaveta 1868. godine. To je godi­
na kada je Vukov pravopis zvanično prihvaćen u Srbiji i uveden u školski 
sistem, a jezik Biblije postao obrazac biblijskog stilau Srpskoj književnosti.

Đura Daničić je još kao student prava u Beču, postao sledbenik Vuka 
Karadžića, velikog reformatora srpskog jezika, i počeo da studira slovensku 
filologiju i srpski jezik. Posle studija, postao je profesor na Velikoj školi u Be­
ogradu, gde je predavao slovensku filologiju i istoriju književnosti i estetike. 
Sigurno da ga je Vukov rad na prevođenju Novog zaveta podstakao i ohrabrio 
da počne sa prevođenjem delova ,,Starog” zaveta, koji je u celini završio 
1868. godine. Prevodio je sa latinskog, korsiteći se šeasnaestovekovnim pre- 
vodom izvesnog Imanuela Tremeliusa, ali je sva lična imena i sve toponime 
preveo prema crkveno-slovenskoj Bibliji, da bi se što više izgovorom približio 
srpskoj crkvenoj tradiciji. Srpska Pravoslavna crkva se nikada nije protivila 
prevodu Biblije na narodni jezik - ali kako Daničić nije bio teolog - to njegov 
prevod nikad nije zvanično redigovan od strane komisije Sinoda SPC, iako je 
isti u stalnoj upotrebi. To je ujedno i razlog zašto još uvek ne postoje detaljne 
analize prevodilačkih grešaka ili njihove ispravke.

Daničić je prvi lingvista, na prostorima Balkana, koji se ozbiljno i 
naučno bavio književnim jezikom, estetikom, prevođenjem, gramatikom i
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rečnikom srpskog i hrvatskog jezika, pa se zato njegov rad sa filološkog 
stanovišta, smatra izvanredno uspelim. Daničić je svoj prevod ״.Starog” 
zaveta štampao ćiriličnim pismom i ijekavskim dijalektom, koji je svojim 
epskim prizvukom sigurno doprineo arhaičnom štimungu dela, učinivši ga 
istovremeno svečanijim i dostojanstvenijim. Čini se da je Daničićev prevod 
,,Starog” zaveta na narodni, govorni - ali arhaični jezik stvorio kod srpske 
čitalačke publike osećaj autentičnosti, kao da se i ne radi o prevodu - nego 
o tekstu koji je tako nastao u davnini.

Posle njega, jedino je pravnik i leksikograf Lujo Bakotić preveo Stari 
i Novi zavet, koristeći prevode na latinskom, grčkom, ruskom i drugim jezici­
ma, i objavio 1933. godine kao Sveto pismo, na ekavici, latiničnim pismom. 
Taj prevod, iako veoma uspešan u poetskom smislu i dinamički ujednačen, 
nije prihvaćen i autorizovan od strane crkve a nije zaživeo ni u narodu.

Ovom prilikom korišćen je Daničićev prevod ,,Starog” zaveta na 
ekavskom izgovoru i latiničnom pismu.

Napomena o engleskom prevodu

Prvi prevod ,,Starog” zaveta na engleski jezik sa latinske Vulgate, 
uprkos žestokom protivljenju katoličke crkve, napravio je 1380. godine 
Džon Viklif. Među prvim prevodiocima na engleski bilo je puno vrsnih pro­
fesora, naučnika, uglednih ljudi, lekara, teologa i njihovih učenika. Mnogi 
su kažnjeni smrću a prevodi spaljivani od strane rimo-katoličke crkve koja 
je žestoko sprečavala svaki pokušaj približavanja svetih tekstova bilo kom 
narodnom jeziku. Majls Kaverdejl 1535. godine štampa prvu kompletnu Bi­
bliju koju prevodi sa nemačkog (prevod Martina Lutera) i latinske Vulgate. 
Biblija Metju-Tindejla u kojoj se prvi put za prevođenje koristi i originalni 
hebrejski tekst izlazi iz štampe 1537. godine. Proglasivši sebe vrhovnim 
vladarem i poglavarem anglikanske crkve, kralj Henri VIII uživajući u svo­
joj novoj moći, 1539. godine odobrava finansiranje i štampanje prve legalne 
Velike Biblije (visoke 35,5 cm) koja je odobrena za javnu upotrebu i bila 
dostupna narodu u svim crkvama širom Engleske.

U Ženevi 1560. godine, Džon Kalvin, Majls Kaverdejl i drugi pro­
testantski reformatori prognani iz Engleske, štampaju takozvanu Ženevsku
Bibliju, koja doživljava 144 izdanja i veliku popularnost. U njoj je po prvi 
put uvedena konkordancija koja je olakšala snalaženje i omogućila tačne
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i iscrpne komentare za praktično korišćenje teksta podeljenog na stihove. 
Ovo je bila omiljena Sekspirova Biblija iz koje je koristio na stotine citata u 
svojim delima. Na ovoj Bibliji je osnovan i podignut Novi svet - Amerika, 
od prvih doseljenika koji su je doneli, do formiranja prve američke vlade. 
Trebalo je da prođe više decenija da King Dzejms Biblija prevlada srcima 
priraslu Ženevsku Bibliju. Došavši na engleski tron, kralj Dzejms I, i sam 
posvećen proučavanju Biblije, dozvolio je grupi od 47 učenjaka da napra­
ve naučno istraživačku reviziju dotadašnjih izdanja svetih tekstova, što se 
1611. godine realizovalo prvim štampanim primercima. I posle 400 godina, 
ovaj autorizovani prevod je ostao najuticajniji prevod najslavnije knjige na 
svetu. Ovo je najistaknutija knjiga engleskog govornog područja koja je 
štampana u preko milion primeraka i, kao ni jedna druga knjiga, vekovima 
formirala i izgrađivala kako lični karakter pojedinca tako i svojim korpusom 
uticala na društvo u celini.

Svakako treba istaći duboko poštovanje prema naporima i dostignu­
ćima svih vrsnih stručnjaka koji su prevodili svete hebrejske tekstove ali i 
sve vreme imati u svesti da prevod kao tamjan mora da bude naš da bi naša 
reč kao njegov miris bio prihvaćen od Tvorca.

Prvi Jevrejin koji je preveo i štampao kompletnu Bibliju na engle­
skom jeziku u Americi 1853. godine bio je Isak Lizer. Pored uticaja, u to 
vreme, veoma rasprostranjenog prevoda KingDzejms Biblije, njemu su bili 
uzor evropski prethodnici: Abraham Beniš - judaista i prevodilac, i Mihael 
Fridlender - orijentalista, lingvista i talmudista, koji su prevodili ״Stari” 
zavet na engleski i štampali na engleskom i hebrejskom jeziku. Isak Lizer, 
religiozni Aškenaz, talmudista i hazan, je za američke Jevreje imao ulogu 
lidera i inovatora u mnogim duhovnim i svetovnim oblastima. Lizerov re­
vidiran i poboljšan prevod Biblije koristio se u sinagogama širom Amerike 
ali i Engleske. Interesantno je, daje prvi počeo da drži predavanja u sinago­
gama na engleskom tumačeći tekstove iz Biblije. Bioje osnivač Jevrejskog 
izdavačkog društva (Jewish Publication Society - JPS) koje je 24 godine po 
njegovoj smrti, 1892. godine preuzelo inicijativu za novo poboljšanje pre- 
voda kompletne Biblije, uključujući u taj rad vrsne rabine, doktore nauka, 
profesore i prevodioce. Formirana je Izdavačka komisija ispred Jevrejskog 
izdavačkog društva i Američke centralne rabinske konferencije, koja je sa 
svim svojim uključenim ekspertima u periodu od 7 godina nadzirala, razma­
trala i revidirala sve postojeće verzije različitih prevoda, počevši od prvih 
pre nove ere do savremenih. Cilj je bio da se njihovim naučnim umećem,
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engleskim prevodom dostigne jevrejskim duhom prožeta Bihlija. koja će 
nas uvek iznova ispunjavati razumevanjem, znanjem, mudrošću, ljubavlju, 
lepotom, snagom, strahom i blaženstvom. Tako je 1917. godine u izdanju 
Jevrejskog izdavačkog društva, iz štampe izašlo Sveto pismo, prema maso- 
retskom tekstu (The Holly Scriptures, According to the masoretic text, JPS 
1917). Sledeća nova izdanja su izašla 1955. i 1985. godine, bez promena 
u prevodu sem u korišćenju modernog engleskog jezika i korekcija nekih 
topografskih naziva. Ova izdanja Jevrejskog izdavačkog društva su poznata 
kao OJPS (Old JPS) ili originalni prevod iz 1917. godine i kao NJPS (New 
JPS) iz 1985. godine.

Opredeljenje za engleski prevod pet megilot (iz originalnog prevoda 
Svetog pisma, prema masoretskom tekstu, Jevrejskog izdavačkog društva iz 
1917. godine), nastalo je iz razloga: poštovanja prema istaknutim rabinima 
i naučnicima koji su se prihvatili ovog brušenja prevoda Tanaha na engleski 
jezik; književnog stila prevoda koji je u potpunoj lingvističkoj harmoniji 
kako sa jezikom Tore tako i sa prevodom na srpski jezik; i dostupnosti ko- 
rišćenja JPS 1917 sa internets. Za korišćenje engleskog prevoda sa internet 
adrese http://www.mechon-mamre.org/e/et/et0.htm dobijenaje saglasnost.

Zaključak

Pregledno organizovan tekst omogućava praćenje liturgijskog čita­
nja i prevazilaženje pasivnog prisustva u sinagogi, obezbeđujući pojedincu 
(nepotkovanom u hebrejskom jeziku i pismu), kako da prati čitanje hebrej­
skog teksta, tako i da razume isti.

Želela sam, održavanja i obnavljanja tradicije radi, te u cilju omogu­
ćavanja povratka istoj, da čitaoci mogu da kontrolišu svoj izgovor hebrej­
skog pomoću transliteracije, da mogu da porede prevode, te da eventualno 
urone dublje u drevnujevrejsku tradiciju ״nošenja“ sa tekstom.

Imajući u vidu sve napred rečeno, želim da verujem da će na ovaj 
način priređena interlinearna i transliterirana izdanja svih pet megilot, sa 
srpskim i engleskim prevodom, čvršće povezati Jevreje sa njihovim na- 
sleđem. Nadam se i da će, zahvaljujući ovom izdanju, čitaoci uspešnije 
razumevati tradicionalne tekstove, te se možda čak i odlučiti za učenje 
izvornog hebrejskog. Različite generacije sada mogu da čitaju hebrejski,
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čak i ako ga ne znaju. Nadam se da će ih to učiniti otvorenijim za tradicio- 
nalnc jevrejske tekstove, bez obzira da li bi se radilo o ״običnom čitanju” 
ili ozbiljnom proučavanju. Ovde transliterirani tekstovi mogu da budu od 
koristi ne samo onima koji žele da prilježnije učestvuju u jevrejskoj litur­
giji, nego i široj akademskoj i naučnoj zajednici, studentima, lingvistima 
i istoričarima književnosti.

Miljana Šnap
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...there aren 't many believers among us who can read 
blessings andprayersfrom a prayer book, andeven 
those who come to synagogue on holidayspiously 
stand or sit and listen to a rabbi or chazzanprayfor 
them. And this is in opposition to the bases of the 
Jewishfaith where every man addresses the Lord on 
his own, directly, and they must utter theirprayers 
in the only original Jewish language which we today 
call Ivrit or Hebrew.

Eugen Verber

Introduction or About the Reading of Five Megilot

Hames megilot or the Five Scrolls are parts of Ketuvim (Writings), the 
third part of Tanah (the Hebrew Bible or the Old Testament), the most sacred 
book of Jews, and the basis of Judaism. These are the scrolls we read out of 
in synagogue or individually on holidays. Šir Haširim (Solomon's Song of 
Songs) is read on Pesah, and Sefardim read it before every Sabat; Rut is read 
on Šavu'ot; Eha (The Book of Lamentations) is read during the fast on Tiša' 
B'Av; Qohelet (Ecclesiastes) during Sukot; and Ester on Purim.

Rabbinic Judaism is a laic religion, without priests and sacraments, 
which is based on the right and obligation of every man to directly address 
the Creator, rather than to powerlessly stand or sit in a synagogue and listen 
to a rabbi or a chazzan reading and praying instead ofhim. Hebrew language 
competence is, of course, desirable, not only because it is the language of the 
Sacred tradition, but also the language of Jewish liturgical unity. Today, unfor­
tunately, most Jews in the Diaspora are not sufficiently familiar with Hebrew, 
and some of them are not familiar with it at all. Therefore, the scrolls orga­
nized in this way not only allow active participation in conducting the reading 
of the liturgical text, but they also make it immediately understandable.

To this end, the text of all Five Megilot are displayed here in an inter­
linear form: first in Hebrew (“as God demands”), then in transliteration (for 
those who have not mastered the Hebrew script yet), followed by verses in 
Serbian (for natives) and English translation (for visitors). 

14



Note on the Hebrew Script

The twenty-two consonants of the Hebrew script make up the lan­
guage of Jews - 'Ivrit. Despite major historical changes, both in Israel itself 
and in the Diaspora, significant influences of Aramaic and Greek already on 
ancient Hebrew, and the development of Jewish languages in the Diaspora 
(Judeo-Arabic, Ladino and Yiddish), the sacred language of the Tora served 
as the basis for creation of the new Hebrew language spoken today in Israel.

Since time immemorial, being versed in holy writings - Tora, Ne- 
vi'im and Ketuvim - was praised among the people of Israel. Precise ancient 
rules of reading the sacred texts were meticulously conveyed by hahamim 
and soferim (sages and scholars) orally, and since no signs to mark the vow­
els existed, the original text could not be flawlessly reproduced based only 
on the writing, if one was not familiar with the oral tradition connected to it.

Vowel signs started being used only from the 8th century. In anticipa­
tion of the impending turbulent times, and fearing that the correct inherited 
reading and therefore the correct understanding of the sacred texts could be 
irrevocably lost, teachers and scribes started adding dots and dashes under­
neath, above and inside consonants, in order to preserve the received text 
and to teach its correct reading. In this way, different systems of adding 
vocals were created and the most complete of all was the “Tiberian” system 
from 10th century, established by Aharon ben Moše ben Ašer from Tiberias, 
who was the first to studiously and systematically deal with grammar of 
the Hebrew language and develop the rules of reading the traditional texts 
(which had an enormous influence on studying the grammar of Biblical He­
brew). The fact that Rambam, the greatest Jewish codifier and philosopher 
from Moses time onwards, used the ben Ašer’s diacritic text as a guide in 
his famous code for writing the Sefer Tora, gave the final legitimacy and 
authority to this system which eventually became commonly accepted and 
widespread.

Throughout the world, in traditional Hebrew texts, common practice 
is to use the font Shlomo, where diacritics are clearly articulated. This paper 
also uses the same font, both due to the ease of reading it offers and to its 
antique look.

Vocalization adopted in this transliteration was taken in its entirety 
from Tanah simanim, published by the Feldheim Publishers.
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Note on Transliteration

Wanting the transliteration to convey the sounds of Hebrew as au­
thentically as possible, I chose the academic transliteration of the Hebrew 
alphabet (International Standard Organization, 1962), which takes into con­
sideration the existence of two or three different but similar phonemes, even 
though in the pronunciation of European Jews the mentioned phonemes are 
usually reduced to only one - the one existing in their everyday spoken 
language. Academic transliteration is the only one enabling the overcoming 
of the chaos which exists nowadays, where tens of amateur or local translit­
eration traditions create the sense of randomness and anarchy.

The chart for transliteration of Hebrew characters with Latin letters 
can be found with many authors who studied Biblical Hebrew grammar, 
e.g. in A Practical Grammar for Classical Hebrew, written by Jacob We- 
ingreen, professor from the Trinity College in Dublin, which appeared in 
several (1939, 1959 and 1963) issues.

Standardized academic rules on the Latin transliteration of Hebrew 
letters were applied in their entirety in this issue of the Five Scrolls, and they 
are displayed in the following table:

Hebrew
letter

Name 
of the

Hebrew
letter

Transliteration
(conversion of a

Hebrew letter to a
Latin letter)

Pronunciation of the 
Latin letter

א ’Alef ’ (apostrophe) no pronunciation, cut­
ting off of the breath

3 Bet B b
3 Vet V v
ג Gimel G g
ג Gimel G guttural (throat) g
ד Dalet D d
ד Dalet D soft d
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ד, He H barely audible h
ו Waw W soft labial v
ז Zayin Z z

ח Het H guttural (throat) h

ט Tet T dull t
ר Yo d Y j

פד Kaf K k

כד Haf H spirant (fricative) h
ל Lamed L l

a מ Mem M m

נו Nun N n

a Sameh S dull s

ע 'Ayin ' (reverse
apostrophe)

no pronunciation, 
a breath “gulping” 
guttural

פ Pe P P
פף Fe F f

צץ Sadi S guttural (throat) s

ק Qof Q k

ר Reš R r
ש Šin Š sh
ש Sin S s

מ Tav T t

מ Tav T soft t
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Note on Serbian Translation
Sacred books were translated from Hebrew already before the Com­

mon Era, firstly to languages spoken by Jews themselves, such as Aramaic 
and Greek, followed by other languages. In this way Targumim were cre­
ated as translations of the Tora to Aramaic, starting with the return of Jews 
from Babylon to Israel (4th century BCE). Targum Hašiv'im (lat. Septua- 
gint) was created as a translation to Greek in Alexandria, where a big popu­
lation of Jews using the Greek language was living (3rd century BCE). In the 
2nd century of the Common Era, a large number of Jews lived in the North of 
Syria where the Pešita was created, a translation to Syriac; and when Arabic 
became the spoken language of the majority of Jews, Tafsir was created, a 
translation of the Tanah to Arabic (10th century CE).

The beginning of translation of Jewish sacred texts among other peo­
ples is related to needs within the Church, which took place at the end of 4th 
and the beginning of the 5th century, when a major part of the “Old” Tes­
tament was translated, specifically from Greek and Hebrew to Latin, thus 
creating the first Vulgate. During the early medieval period, manuscripts 
were constantly revised, new translated parts were added, and their numbers 
were multiplied through copying, however all of this remained within the 
Church. Only starting from 15th and 16th century, when Renaissance was 
already widespread through Europe, and the liberation of the human mind 
brought a powerful development of science, art, architecture and literature, 
the Bible started spreading throughout the world through translation into 
different languages, and also through copying, starting with the first printed 
issue of the Latin Vulgate in 1456 in Guttenberg’s printing press in Mainz. 
At present, it has been translated into over 2000 languages and dialects 
throughout the world.

The Old” Testament was first translated into Serbian by Đura Daničić, 
and together with the translation of the New Testament by Vuk Karadžić, it 
was published, for the first time in its entirety as “Sveto pismo Staroga i No­
voga zaveta” (The Holy Bible of the Old and the New Testament) in 1868. 
This was the year when Vuk’s spelling rulebook was officially accepted in 
Serbia and introduced to the educational system, and the language of the 
Bible became the model of the biblical style in Serbian literature.

While he was studying Law in Vienna, Đura Daničić became a follow­
er of Vuk Karadžić, a great reformer of the Serbian language, and he started
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studying Slovene philology and the Serbian language. After his studies, he 
beeame a professor at the Great Sehool in Belgrade, where he taught Slovene 
philology, history of literature and aestheties. Indeed, Vuk’s work on trans­
lating the New Testament prompted and encouraged him to start working on 
the translation of parts of the “Old” Testament, which he completed in its 
entirety in 1868. He translated fror Latin, using the sixteenth century trans­
lation of a eertain Immanuel Tremellius, but he translated all toponyms and 
personal names in accordance with the Church-Slavonic Bible, in order to be 
as elose to the Serbian Chureh tradition as possible. The Serbian Orthodox 
Chureh never opposed translating the Bible to the vernaeular - however, sinee 
Daničić was not a theologian - his translation was never offieially redaeted by 
the commission of the Synod of SOC, even though this translation is in per­
manent use. At the same time, this is the reason why there are still no detailed 
analyses of translation mistakes or their corrections.

Daničić was the first linguist in the Balkan area who studiously and 
seientifieally dealt with the literary language, aestheties, translation, gram­
mar and voeabulary of the Serbian and the Croatian language, henee his 
work, from the philological point of view, is considered extraordinarily 
sueeessful. Daničić printed his translation of the “Old” Testament in the 
Cyrillic script and in the Ijekavian dialect, which through its epic tone cer­
tainly eontributed to the arehaie atmosphere of the work, making it at the 
same time more solemn and majestie. Daničić’s translation of the “Old” 
Testament into the vernaeular, spoken - but also arehaie - language ereat- 
ed a sense of authentieity among the Serbian audienee, as if it were not a 
translation - but rather a text whieh was ereated in this way in aneient times.

After him, only the lawyer and lexieographer Lujo Bakotić translat­
ed the Old and the New Testament, using the translations in Latin, Greek, 
Russian and other languages, and published it in 1933 as the Holy Bible, in 
the Ekavian pronunciation, written in the Latin script. This translation, even 
though very successful in the poetic sense and dynamically harmonized, 
was not aeeepted nor authorized by the Chureh and it also did not gain pop­
ularity among the people.

Here, Daničić’s translation of the “Old” Testament has been used in 
the Ekavian dialect and in Latin script.
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Note on English Translation

The first translation of the “Old” Testament to the English language 
from the Latin Vulgate was made by John Wycliffe in 1380, in spite of the 
fierce opposition of the Catholic Church. Among the first translators to 
English there were numerous excellent professors, scientists, respectable 
people, doctors, theologians and their students. Many of them were pun­
ished by death and their translations were burned by the Roman Catholic 
Church, which ferociously prohibited all attempts to present the sacred texts 
in the vernacular. In 1535, Myles Coverdale printed the first complete Bi­
ble which translated it from German (Martin Luther translation) and from 
the Latin Vulgate. The Bible of Matthew-Tyndale, where for the first time 
the original Hebrew text was used for translation as well, was published in 
1537. Proclaiming himself the supreme ruler and the head of the Anglican 
Church, King Henry VIII, asserting his new power, in 1539 authorized the 
funding and printing of the first legal Great Bible (14 inches high) which 
was authorized for public use and made available to the people in every 
church throughout England.

In 1560 in Geneva, John Calvin, Myles Coverdale and other Prot­
estant reformists exiled from England, printed the so called Geneva Bible, 
which went through 144 editions and great popularity. In it, for the first 
time, a concordance was introduced which made the use easier and offered 
correct and exhaustive comments for a practical use of the text divided into 
verses. This was the favourite Bible of Shakespeare who used hundreds of 
citations from it in his works. This Bible was used to found and build the
New World - America, from the first settlers who brought it, to the forma­
tion of the first American government. Several decades had to pass before 
the King James Bible surpassed the Geneva Bible, dear to many hearts. 
When he succeeded to the English throne, King James I, himself devoted to 
the study of the Bible, allowed a group of 47 scholars to create a scientific 
research revision of the existent issues of the Holy Scriptures, which was 
realized in 1611 through the first printed copies. Even after 400 years, this 
authorized translation remain the most influential translation of the most 
glorious book in the world. This is the most distinguished book from the En­
glish-speaking world which was printed in over a million copies, and, as no 
other book, it formed and built both the personal character of the individual
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Certainly, the utter respect for the endeavours and accomplishments of 
all brilliant experts who translated the holy Hebrew texts should be emphasized, 
but one should also bear in mind that translation. like frankincense. has to be our 
own so that our word. like its smell. would be accepted by the Creator.

The first Jewish person to translate and print the entire Bible in 
English in America. in 1853 was Isaac Leeser. Apart from the influence. of 
then very widespread translation of King James ’Bible, his role model were 
also the European predecessors: Abraham Benisch - Hebraist and trans­
lator. and Michael Friedlander - Orientalist. linguist and Talmudist. who 
translated the “Old” Testament into English and printed it in English and 
Hebrew. Isaac Leeser. a religious Ashkenazi Jew. Talmudist and a chazzan. 
had the role of a leader and innovator in many spiritual and secular fields 
for American Jews. Leeser's revised and improved translation of the Bible 
was used in synagogues not only throughout America. but also England. 
It is interesting that he was the first to start conducting lectures in English 
in synagogues interpreting the texts from the Bible. He was the founder 
of the Jewish Publication Society - JPS. which 24 years after his death. in 
1892, took the initiative for an improvement of the translation of the entire 
Bible. including in this work top rabbis. doctors of philosophy. professors 
and translators. The Board of Editors of the Jewish Publication Society of 
America joined forces with the Central Conference of American Rabbis and 
in a seven-year period oversaw the collection and review of all existing 
versions of different translations. from the first ones dating back before the 
Common Era to the contemporary ones. Their aim was to produce a Bi­
ble imbued with Jewish spirit through their scientific skill. Their English 
translation continues to fill us with awe and respect for their understanding. 
knowledge. wisdom. love. beauty and strength. Thus. in 1917. The Holy 
Scriptures. According to the masoretic text. was published by the Jewish 
Publication Society. The next new editions was published in 1955 and 1985 
without changes in translation, apart from the use of the contemporary En­
glish language and corrections of some topographic names. These issues 
of the Jewish Publication Society are known as the OJPS (Old JPS) or the 
original translation from 1917, and as NJPS (New JPS) from 1985.

The choice of the English translation of the Five Megilot (from the 
original translation of the Holy Scriptures, according to the masoretic text, 
published by the Jewish Publication Society in 1917). was made for rea­
sons of: respect for distinguished rabbis and scientists who undertook this
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polishing of the translation of the Tanah into English; the literary style of 
the translation which is in complete linguistic harmony both with the lan­
guage of the Tora and with the translation to the Serbian language; and also 
the availability of JPS 1917 to be used from the Internet. Consent was ob­
tained to use the English translation from the Internet address http://www. 
mechon-mamre.org/e/et/et0.htm.

Conclusion

The text is organized in such a way that it allows easy surveying and 
enables us to follow the liturgical reading and overcome the passive pres­
ence in a synagogue. It also enables the individual (unversed in the Hebrew 
language and script), both to follow the reading of the Hebrew text and to 
understand it.

For the sake of preserving and revising tradition, and with the aim of 
returning to it, I wanted to enable readers to control their pronunciation of He­
brew through transliteration, to be able to compare translations, and to poten­
tially dive deeper into the ancient Jewish tradition of “coping” with the text.

Bearing in mind all that was said above, I want to believe that the in­
terlinear and transliterated issues of all Five Megilot, organized in this way, 
with Serbian and English translations, will more closely tie Jews to their 
heritage. I hope that as a result, readers will more successfully understand 
traditional texts, and that they will potentially decide to study the original 
Hebrew. Various generations can now read Hebrew, even if they do not un­
derstand it. I hope this will make them more open to traditional Jewish texts, 
whether it be the “plain reading” or a more serious study. Here, transliterat­
ed text can be of use not only to those who want to participate in a Jewish 
liturgy in more serious manner, but also to the wider academic and scientific 
community, students, linguists and historians of literature.

Miljana Šnap
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 לקרוא יכולים אשר בינינו מאמינים הרבה ...אין
 שיגיעו אלו ואף מהסידור, והתפילות הברכות את

 ישבו או באדיקות יעמדו בחגים הכנסת לבית
 זאת במקומם. שיתפלל לחזן או לרב ויקשיבו

 כל כי קובעת אשר היהודית האמונה לבסיס בניגוד
 חייב והוא ישיר, באופן בעצמו, לאל יפנה אדם
וםעברית...יה הקרויה הודיתהי השפב פלללהת

ורבר אאוגן

המגילות המש קריאת על או הקדמה,
 )התנ״ך התנ"ך של השלישי החלק מ"כתובים", חלק הן המגילות חמש

 אלו ליהדות. והבסיס היהודים עבור ביותר הקדוש הספר הישנה(, הברית או היהודי
 שיר מגילת בחגים. פרטי באופן או הכנסת בבית מהן קוראים אנו אשר המגילות הן

 כל לפני בה קוראים וספרדים בפסח, נקראת המלך( שלמה ע״י )שנכתבה השירים
 מגילת באב; טי צום במהלך נקראת איכה מגילת בשבועות; נקראת רות מגילת שבת;

בפורים. נקראת אסתר ומגילת סוכות; חג במהלך נקראת קוהלת
 של קיומם באי מאופיינת אורתודוקסית יהדות הנוצרית, מהדת בשונה

 כל של וחובתו זכותו על מבוססת אורתודוקסית יהדות פולחניים. וטקסים כמרים
 כנסת בבית אונים חסרת לנוכחות בניגוד עולם, בורא אל ישירה בצורה לפנות אדם

 היכולת כמובן, עדיפה, בעבורו. ומתפלל קורא אשר חזן( או )רב דת לאיש והקשבה
 מרבית כיום, זאת, עם הקודש. שפת שזו מפני העברית, השפה את ולקרוא להבין

 על כלל. אותה מכירים לא וחלקם העברית, בשפה היטב מעורים לא בגולה היהודים
 בקריאה פעילה השתתפות מאפשר אשר באופן מאורגנות זה בגיליון המגילות כן,
הטקסט. תוכן של מיידית והבנה הפולחני הטקסט של

 תחילה לינארי: באופן מוצגים המגילות חמש מכל פסוקים זה, בגיליון
 בשפה מעורים שלא אלו )בעבור אקדמיים כללים ע״פ בתעתיק מכן לאחר בעברית,

ולאנגלית. לסרבית הפסוקים בתרגום ולבסוף העברית(,

העברית השפה על הערה
 עברית. - היהודים שפת את מרכיבות עבריות אותיות ושתיים עשרים

 של נרחבות השפעות ולמרות ובגלות, בישראל מהותיים, היסטוריים שינויים למרות
 היהודים שפות של להתפתחות ובנוסף עתיקה, עברית על והיוונית הארמית השפות
 כבסיס שימשה התורה של הקודש שפת ויידיש(, לאדינו )יהודית-ערבית, בגלות

בישראל. כיום מדברים אותה החדשה לעברית
נביאים תורה, התנ״ך: של הקדושים הפסוקים היהודית, ההיסטוריה משחר
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 לקריאה בנוגע ומדויקים עהיקים כללים ישראל. עם בקרב לשבחים זכו וכהובים,
 שלא ומפני פה, בעל וסופרים חכמים ע״י בקפידה לעם הועברו הקדושים הכהבים

 המעהיק אם בכהב רק המקוריים הכהבים אה להעהיק היה ניהן לא ניקוד, סימני היו
לכהבים. הקשורוה פה בעל במסורוה היטב שולט היה לא

 8th) הנוצרים לספירה השמיניה מהמאה החל להופיע החלו ניקוד סימני
century c.e.) הקודש בכהבי הנכונה הקריאה שמא וחשש סוערים, זמנים של צפי 

 להוסיף החלו סה״ם וסופרי מורים יאבדו, הקודש כהבי של הנכונה ההבנה וכיו״ב
 של אפשריה השהנוה מנעו הם ובכך ובהוכן, מעליהן לאוהיוה, מהחה וקווים נקודוה

 שונוה שיטוה נוסחו זה באופן הטקסט. של נכונה לקריאה הקורא אה וכיוונו הכהבים
 במאה בטבריה שמקורה השיטה הייהה מכולן המלאה השיטה כאשר ניקוד, להוספה

 אשר בן משה בן אהרון ע״י נוסדה הטברייניה השיטה הנוצרים. לספירה 10ה-
 השפה של בדקדוק ומחקרי שיטהי באופן שעסק הראשון היה אשר מטבריה,
 הכהבים של קריאה וכללי חוקים מערכה פיהח אשר בן משה בן אהרון העבריה.
 שהרמב״ם, העובדה הנ"כיה. עבריה של הדקדוק למידה על רבוה והשפיע הקדושים

 אשר בן של בהכוונוה השהמש משה, מאז היהודים והפילוסופים הרבנים גדול
 אשר בן של לכלליו וסמכוה סופיה לגיטימציה נהן הורה" "ספר בכהיבה כמדריך

הכלל. על מקובלים להיוה כבר שהספיקו
 בפונט להשהמש הוא מנהג מסורהיים, יהודים בטקסטים העולם, ברחבי

 גם שלמה, בפונט השהמש גם זו עבודה המילים. הטייה אה היטב מכווין אשר שלמה
מקנה. הוא אוהה הנראוה בשל וגם קריאהו קלוה בשל

 ע״י שפורסם סימנים" מ"הנך כולו נלקח זה להעהיק אומץ אשר הניקוד
פלדהיים". "הוצאה

התעתיק על הערה
 המצלול אה ביוהר הטובה בצורה מעביר אשר העהיק ליצור במטרה

 international )לפי העברי האלף-ביה של אקדמי בהעהיק בחרהי העברי,
1962 ,Standard Organization,) או שהיים של קיומן אה בחשבון לוקח אשר 
 שגורה אשר בלבד אחה להופעה מרודדוה אירופה יהדוה שבקרב הופעוה שלוש

 במספר הופיע בדבלין, קולג' מטריניטי פרופסור וינגרין, יעקב ידי על שנכהב
(.1963 ו 1959 ,1939) גליונוה

אקדמי העהיק בכללי שימוש נעשה המגילוה חמש על זה בגיליון

 מסודר העהיק מאפשר אשר היחיד ההעהיק הוא האקדמי ההעהיק המדוברה. בשפה
סדר. ואי אקראיוה של החושה יוצרים מקומי או פרטי שהעהיק בעוד ומוסכם,

 בקרב להמצא יכולה לטיניוה לאוהיוה עבריוה אוהיוה של להעהיק הטבלה
קלאסיה", לעבריה מעשי "דקדוק כגון, ההנ"כי. העברי לדקדוק רבים מומחים

למטה: בטבלה מוצג אשר לטיניוה לאוהיוה עבריוה אוהיוה של סטנדרטיים
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לסרבית התרגום על הערה
 המדוברות לשפות תחילה הנוכחית, העת לפני מעברית תורגמו קודש כתבי

 נוצרו זה באופן אחרות. לשפות מכן ולאחר ויוונית, ארמית כמו עצמם, היהודים ע״י
 4ה- )במאה לישראל מבבל יהודים של מחזרתם החל לארמית, התורה של תרגומים

 כתרגום נוצר (Septuaginta )בלטינית השבעים" "תרגום הנוצרים(. ספירת לפני
 השפה את דיברה אשר גדולה יהודית אוכלוסיה הייתה שם באלכסנדריה, ליוונית
 מספר הנוצרים, לספירת 2ה- במאה הנוצרים(. ספירת לפני 3ה- )במאה היוונית

 "פשיטתא"; השם תחת לסורית תרגום נוצר שם סוריה, בצפון חי יהודים של גדול
 התנ״ך תורגם היהודים, מרבית בקרב המדוברת לשפה הפכה הערבית השפה כאשר

הנוצרים(. לספירת 10ה- )במאה כ"תפסיר" לערבית
 נקשר אחרים עמים בקרב היהודים הקודש כתבי של התרגום תחילת

 5ה- המאה ובתחילת 4ה- המאה בסוף החלו אלו תרגומים הנצרות. של לצורך
 ועברית מיוונית בעיקר תורגם, הישנה מהברית ניכר חלק כאשר הנוצרים, לספירת

 הכתבים המוקדמים, הביניים ימי במהלך ה"וולגטה". תרגומ נוצר ובכך ללטינית,
 כל אך גדלה, התרגומים וכמות תורגמו, חדשים חלקים מתמיד, באופן עודכנו

 כשתקופת הנוצרים, לספירת 16וה- 15ה- במאות רק הכנסיה. בידי נותרו התרגומים
 להיות התנ״ך החל שוחררה, החופשית והמחשבה אירופה ברחבי נפוצה הרנסאנס

 בהדפסה החל התהליך והעתקתו. השונות לשפות תרגומו באמצעות העולם בכל נפוץ
 תרגום עם היום, עד וממשיך במיינץ 1456ב- הלטינית הוולגטה של ראשונה
העולם. ברחבי וניבים שפות לאלפיים

 ופורסמה דאניצייץ' גיורה ע״י לסרבית לראשונה תורגמה הישנה הברית
 "התנ״ך השם תחת קאראגייץ', ווק ע"י שתורגמה החדשה הברית עם יחד לראשונה,

 הכללים ספר שבה השנה הייתה גם זו .1868ב- והחדשה" הישנה הברית של הקדוש
 שפת החינוך. למערכת והוכנס בסרביה רשמי באופן התקבל ווק של ואיות לדקדוק
הסרבית. בספרות התנ"כי לסגנון הדוגמה להיות הפכה בתרגום התנ״ך

 של לתלמידו במהרה הפך דאניצייץ' גיורה בוינה, המשפטים לימוד בזמן
 את ללמוד החל והוא הסרבית, השפה של גדול רפורמטור שהיה קאראגייץי ווק

 לימודיו, לאחר הסרבית. השפה ושל הסלובנית הספרות של וההיסטוריה הפילוסופיה
 פילוסופיה, לימד הוא שם בבלגרד, הגדול הספר בבית פרופסור נהייה הוא

 של הוועד ע״י רשמי באופן התקבלו לא מעולם תרגומיו תיאולוג, היה לא שהוא
 בשימוש היו תרגומיו זאת עם (.commission of the Synod of SOC) הסינוד
קבוע.

 הברית תרגום על ווק של עבודתו לבטח, סלובנית. ואסתטיקה ספרות היסטוריה,
 הושלם אשר הישנה, מהברית חלקים של תרגום על לעבוד לדאניצייץי גרמה החדשה

 16ה- מהמאה טרמליוס עמנואל של הלטיני התרגום את תרגם דאניצייץי .1868ב-
 של לתנ״ך בהתאם והאנשים המקומות שמות את תרגם הוא אך הנוצרים, לספירת
 הסרבית הכנסיה הניתן. ככל הסרבית הכנסיה למסורת להתקרב כדי הסלבית הכנסיה

בגלל אך דאניצייץי, של המדוברת לשפה לתרגום התנגדה לא מעולם האורתודוקסית
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 שיטתי באופן עסק אשר הבלקן באיזור הראשון הבלשן היה דאניצ'יץ'
 השפות של המילים ובאוצר בדקדוק בתרגום, באסתטיקה, הספרותית, בשפה ומדעי

 למוצלחות נחשבת פילוסופית, מבט מנקודת עבודתו, כן ועל והקרואטית, הסרבית
 האייקוויאני ובניב קרילי בכתיב הישנה לברית תרגומו את הדפיס דאניצייץ' ביותר.

 להיות אותה והפך עבודתו של הארכאית לאווירה רבות תרם אשר האפי הטון בעל
 ארכאית, גם אך המדוברת, לשפה הישנה הברית של התרגום כי נראה חגיגית. יותר
 תחושה שנוצרה באופן הסרבי, הקהל בקרב מקוריות של תחושה יצר דאניצייץ', של

קדומים. בזמנים כך נוצר אשר בטקסט אלא - בתרגום מדובר שלא
 הישנה הברית את תרגם באקוטיץ' לויו והמילונאי הדין עורך רק אחריו,

 של התרגום נוספות. ושפות רוסית יוונית, ללטינית, בתרגומים שימוש תוך והחדשה,
 של )סוג "אקוואית" בהגייה הקדוש", "התנ״ך השם תחת 1933ב- פורסם באקוטיץ'

 הכישרון למרות הכנסייה ע״י אושר ולא התקבל לא זה תרגום לטיני. בכתיב הגייה(,
האוכלוסייה. בקרב לפופולריות זכה לא כן וכמו שבו, הדינמית וההרמוניה הפואטי

 בניב הישנה לברית דאניצ'יץ' של בתרגום שימוש נעשה זה, בגיליון
לטיני. ובכתיב האקיוויאני

לאנגלית התרגום על הערה
 ע״י נכתב הלטינית מהוולגטה לאנגלית הישנה הברית של הראשון התרגום

 מתרגמים הקתולית. הכנסייה של נחרצת התנגדות למרות ,1380ב- וויקליף ג'ון
 רופאים, מכובדים, אנשים מדענים, פרופסורים, כללו לאנגלית התנ״ך של קודמים

 הכנסייה ע״י נשרפו ותרגומיהם במוות נענשו מהם רבים ותלמידיהם. תיאולוגים
 שפה לכל הקודש כתבי תרגום של ניסיון כל בחריפות שאסרה הרומית הקתולית

 התנ״ך של המלא הראשון העותק את הדפיס קוברדייל מיילס ,1535ב- שהיא.
 מתיו- של התרגום הלטינית. ומהוולגטה לותיר( מרטין )ע״י מגרמנית שתורגם
 המלך .1537ב- לאור יצא העברי, בטקסט שימוש לראשונה נעשה שבו טינדייל,

 אישר האנגליקנית הכנסייה וראש עליון שליט עצמו הגדיר אשר ה-שמיני הנרי
 "התנ״ך והרשמי. הראשון הגדול" "התנ״ך של ההדפסה את 1539ב- ותיקצב
אנגליה. ברחבי כנסייה בכל לציבור נגיש ונעשה ציבורי לשימוש אושר הגדול"

 הממשל יצירת למעמד עד עימו אותו הביאו אשר הראשון מהמתיישב החל
 עלה ג'יימס" המלך של "התנ״ך עשורים, מספר כעבור . הראשון האמריקאי

עצמו הקדיש אשר הראשון, ג'יימס המלך ג'נבה". של "התנ״ך על שלו בפופולריות

 מהפכניים ופרוטסטנטים קוברדייל מיילס קלווין, ג'ון בג'נבה, ,1560ב-
 זכה אשר ג'נבה", של "התנ״ך הקרוי התנ"ך את הדפיסו מאנגליה הוגלו אשר נוספים
 לראשונה, ג'נבה, של בתנ״ך רבה. ופופולריות הוצאות וארבע ארבעימ ל-מאה
 יומיומי. לשימוש הערות מתן ואפשרה הקורא על הקלה אשר קונקורדנציה הוצגה
 בעבודותיו. רבות אותו ציטט אשר שייקספיר ע"יל האהוב התנ״ך היה ג'נבה תנ"ך
אמריקה, - החדש" "העולם של ולבנייה להקמה שימש ג'נבה של התנ"ך כן, כמו
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 מדעי מחקר לערוך חוקרים ושבעה ארבעים של לקבוצה אפשר ההנ״ך, ללימוד
 בטקסטים קיימוה לבעיוה עדכונים מהן ואפשר הקדושים הטקסטים בנושא

 גם גייימס". המלך של כ"הנ״ך לראשונה לאור יצאה עבודהם 1611ב- הקדושים.
 ביוהר הגדולה ההשפעה בעל ההרגום עדיין הוא זה הרגום שנה, מאוה ארבע לאחר

 המפורסם הספר הוא ההנ״ך בעולם. ביוהר הגדולה ההשפעה בעל הספר של בעולם
 אישיוהם אה ועיצב עוהקים ממיליון בלמעלה הודפס אשר האנגליה בשפה ביוהר

כולה. החברה אה עיצבו אשר אינדיווידואלים של
 המבריקים המומחים כל של והישגיהם למעשיהם הראוי הכבוד כל עם

 הטעמים אה יעבירו שההרגומים כדי הקדושים, העבריים הטקסטים אה הרגמו אשר
היהודי. העם ע״י להיעשוה עליהם עולם, בורא ע"י ויהקבלו הטקסט של המיוחדים

 חי באנגליה בשלמוהו ההנ״ך אה לאור והוציא הרגם אשר הראשון היהודי
 המלך של "ההנ״ך של להשפעה בנוסף ליסר. יצחק ונקרא 1853ב- באמריקה,

 אברהם האירופיים: מקודמיו הושפע גם ליסר יצחק בזמנו, פופולרי שהיה גייימס"
 המזרח, הרבוה חוקר - פרידלנדר ומיכאל ומהרגם, עבריה הרבוה חוקר - בניש
 באנגליה לאור והוציאה לאנגליה הישנה הבריה אה הרגם אשר הלמוד וחוקר בלשן

 וממציא מנהיג היה וחזן הלמוד איש דהי, אשכנזי יהודי ליסר, יצחק ובעבריה.
 להנ״ך ליסר של המשופר ההרגום וחול. קודש בנושאי אמריקאים יהודים בעבור
 שילב אשר אשר הראשון הוא כן, כמו ואנגליה. אמריקה ברחבי כנסה בבהי שימש

 של המייסד היה הוא כנסה. בבהי באנגליה ובשיעורים בהרצאוה להנ״ך הרגומים
 ב- מוהו, לאחר שנים וארבע עשרים אשר ,JPS - היהודיה לאור המוציאים חברה
 גדולים, רבנים של עבודהם אה גם כמו כולו, ההנ״ך של ההרגום אה שיפרה ,1892

 .ll'’S~- של העורכים חבר נוספים. ומהרגמים פרופסורים לפילוסופיה, דוקטורים
 של הקודמים ההרגומים של הגרסאוה כל אה עדכנו האמריקאיה הרבנים וההאגדוה

 הנוצרים ספירה החילה לפני הראשונים מההרגומים החל שנים, שבע במשך ההנ״ך
 אה מכיל אשר להנ״ך הרגום ליצור הייהה המטרה לזמנם. האחרונים להרגומים עד

 אוהנו ימלא זה הנ״ך לאנגליה. והרגום מדעיים כלים באמצעוה בהוכו היהודיה הרוח
 הכהבים ,1917ב- כך, וביראה. בכוח ביופי, באהבה, בחוכמה, בידע, בהבנה, מחדש

 נוספוה הוצאוה המסורהיים. הטקסטים לפי ,JPS-n ע"י לאור הוצאו הקדושים
 יוהר עכשוויה באנגליה לשימוש פרט בהרגום שינוי ללא 1985-1 1955ב- פורסמו
 עבור OJPS^ בהור ידועוה JPS^ ע"י אלו לאור הוצאוה כהיב. שגיאוה ולהיקון
.1985מ- יוהר המעודכנה ההוצאה עבור NJPS^ 1917מ- המקורי ההרגום

 המגילוה. חמש של לאנגליה OJPS של בהרגום משהמש זה גיליון
 שיפרו אשר ומדענים מכובדים לרבנים הוקרה הבאוה: מהסיבוה נעשהה הבחירה

 אשר ההרגום של הספרוהי הסגנון לאנגליה; ההנ״ך של ההרגום אה משמעוהיה
של והזמינוה הסרבי; ההרגום ועם ההורה שפה עם מלאה לשוניה בהרמוניה נמצא

OJPS^ ניהן לאנגליה בהרגום לשימוש אישור מהן באינטרנט. 1917 משנה 
http://www.mechon-rnamre.org/e/et/et0.htrn האינטרנט מכהובה
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סיכום
 אשר שלו והקריאה הסקירה על מקל אשר באופן מאורגן הטקסט

 הכנסת. בבית הסבילה הנוכחות על ומתגבר הפולחנית הקריאה את מאפשרות
 אחר לעקוב ובכתבים(, תעבריה בשפה בקיא נויא )אשר ליחיד מאפשר מטקסט
 אחר לעקוב ובכתבים(, העברית בשפה בקיא ינו.אתםרושא אין)הבדלחיו יםליירשעבפהמאיםהטקסט

 העברית ההגייה על שליטה לקורא ולאפשר סורתם.מתהאואתביןרהמלשו ליםינרובצערהב הטקסטים
 תייורדבועהההיהתייוגרהוהמסלבע קהמייטעלהשול א,רםויקמלגורתשהאפללשו תהראוסשומה תשרא פראמלש,ליקיתונעצתרהב באמצעות

 היהודיות במסורות ולהעמיק התרגומים, של השוואה ט.רסשקפטאהל ם,עיק"תתעותדהמודתתעוהצ"מלאשב
 המגילות חמש כל של שהתעתיק להאמין רוצה אני ר,ט.מסאקנטרהשםאע ל"כת דוםדע"התמו של

 םתעילוםמגדיההושהיחמאתכלרלושיקיק,תתעיתגלהנשוא יןתמיאבהרללסצהםוירומיגנראתר,םמענאה,רזשןאאופכלב םרעמסוד אשר
 את לכהp# להבין יצקיחו קוראים זה גיליון שבזכות מקווה אני שלהם. אמסורת

 תדורו בעברית. סטיםeהט את ללמוד טוייחל תזא ובעקבות המסורתיים טקסטיםה
 זה שתיליון מקווה אותהסאני מבינים לא הם אם גם רית,בבע לקרוא יננולים רטים
 קריאה לש טוהפש אופן3 גם היהודים, המסורתיים לטקסטים בנוגע לפתיחות יביא

 השתתףל רוצים אשר לללו ישמש עתיקתה יותר. מעמיק בלימוד וגם הטקסט
 באקדמיה יותר רחב שימוש בעבור גם כמו יותר, וכן כולל באופן היהודי בפולחן

ספרות. של והיסטוריונים בלשנים סנזודננזים, בקרב המדעית, ובקהילה

שנפ מיליאנה
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.J אא פרק קוהלת
Propovednik, glava 1 / Ecclesiastes Chapter 1

ביתשלם: מלך בן־דוד קהלת דברי א
1 Divre Qohelet ben-Dawid meleh bIrušalaim.
1:1 Reči propovednika, sina Davidovog cara u Jerusalimu.
1 The words of Koheleth, the son of David, king in 
Jerusalem.

 הכל הבלים הבל קהלת הבליםאמר הבל ב
הבל:

2 Havel havalim amar Qohelet havel havalim hakol 
havel.
1:2 Taština nad taštinama, veli propovednik, taština nad 
taštinama, sve je taština.
2 Vanity of vanities, saith Koheleth; vanity of vanities, all is 
vanity.

 תחת שיעמל בכל־עמלו לאדם מה״״תרון ג
השמש:

3 Ma-yitron la’adam; behol-'amalo šeya'amol tahat 
hašameš.
1:3 Kakva je korist čoveku od svega truda njegovog, kojim 
se trudi pod suncem?
3 What profit hath man of all his labour wherein he 
laboureth under the sun?

עמדת: לעולם והארץ בא הלדודור דור ד
4 Dor holeh wedor ba weha’ares le'olam 'omadet.
1:4 Naraštaj jedan odlazi i drugi dolazi, a zemlja stoji uvek.
4 One generation passeth away, and another generation 
cometh; and the earth abideth for ever.
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 זורח שואף ואל־מקומו השמש ובא השמש וזרח ה
שם: הוא

5 Wezarah hašemeš uva hašameš; we’el-meqomo šo’ef 
zoreah hu šam.
1:5 Sunce izlazi i zalazi, i opet hiti na mesto svoje odakle 
izlazi.
5 The sun also ariseth, and the sun goeth down, and hasteth 
to his place where he ariseth.

 סבב 1 סובב אל־צפון וסובב הולךאל־ךרום ו
הרוח: שב ועל־סביבתיו הרוח הולך

6 Holeh el-darom wesovev el-safon; sovev sovev holeh 
haruah we'al-sevivotaw šav haruah.
1:6 Vetar ide najug i obrće se, i u obrtanju svom vraća se.
6 The wind goeth toward the south, and turneth about unto 
the north; it turneth about continually in its circuit, and the 
wind returneth again to its circuits.

 מלא איננו והים אל־הים הלכים בל־הנחלים ז
 שבים הם שם שהנחליםהלכים אל־מקום

ללכת:
7 Kol-hanehalim holehim el-hayam wehayam enenu 
male; el-meqom šehanehalim holehim šam hem šavim 
lalahet.
1:7 Sve reke teku u more, i more se ne prepunja; odakle 
teku reke, onamo se vraćaju da opet teku.
7 All the rivers run into the sea, yet the sea is not full; unto 
the place whither the rivers go, thither they go again.

 לדבר איש לא־יוכל יגעים בל־הךברים ח
משמע: אזן ולא־תמלא לראות עין לא־תשבע
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8 Kol-hadevarim yege'im lo-yuhal iš ledaber; lo-tisbar 
'ayin lir’ot welo-timale ozen mišemo'a.
1:8 Sve je mučno, da čovek ne može iskazati; oko se ne 
može nagledati, niti se uho može naslušati.
8 All things toil to weariness; man cannot utter it, the eye is 
not satisfied with seeing, nor the ear filled with hearing.

 שיעשה הוא ומה־שנעשה שיהיה מה־שהיההוא ט
השמש: תחת כל־חדש ואין

9 Ma-šehaya hu šeyihye uma-šena'asa hu šeye'ase; 
we’en kol-hadaš tahat hašameš.
1:9 Šta je bilo to će biti, šta se činilo to će se činiti, i nema 
ništa novo pod suncem.
9 That which hath been is that which shall be, and that which 
hath been done is that which shall be done; and there is 
nothing new under the sun.

 היה כבר הוא חדש ראה־זה שיאמר דבר יש י
מלפננו: היה אשר לעלמים

10 Yeš davar šeyomar re’e-ze hadaš hu; kevar haya 
le'olamim ašer haya milefanenu.
1:10 Ima li šta za šta bi ko rekao: vidi, to je novo? Već je bilo 
za vekova koji su bili pre nas.
10 Is there a thing whereof it is said: 'See, this is new'?--it 
hath been already, in the ages which were before us.

 שיהיו לאחרנים וגם לראשנים זכרון אין יא
לאחרנה:}פ{ שיהיו עם להםזכרון לא־יהיה

11 En zihron larišonim; wegam la’aharonim šeyihyu lo- 
yihye lahem zikaron 'im šeyihyu la’aharona.
1:11 Ne pominje se šta je pre bilo; ni ono što će posle biti
neće se pominjati u onih koji će posle nastati.
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11 There is no remembrance of them of former times; neither 
shall there be any remembrance of them of latter times that 
are to come, among those that shall come after. {P}

בירושלט: על־ישראל מלך הייתי קהלת אני יב
12 Ani Qohelet hayiti meleh 'al-Yisra’el bIrušalaim. 
1:12 Ja propovednik bejah car nad Izrailjem u Jerusalimu.
12 I Koheleth have been king over Israel in Jerusalem.

 על בחכמה ולתור לךרוש את־לבי ונתתי יג
 נתן רע ענ_;ן 1 הוא השמים תחת נעשה כל־אשר

בו: לענות האךט לבני אלהיט
13 Wenatati et-libi lidroš welatur bahohma 'al kol-ašer 
na'asa tahat hašamayim; hu 'inyan ra' natan Elohim 
livne ha’adam la'anot bo.
1:131 upravih srce svoje da tražim i razberem mudrošću sve 
što biva pod nebom; taj mučni posao dade Bog sinovima 
ljudskim da se muče oko njega.
13 And I applied my heart to seek and to search out by 
wisdom concerning all things that are done under heaven; it 
is a sore task that God hath given to the sons of men to be 
exercised therewith.

 השמש תחת שנעשו ראיתיאת־כל־המעשיט יך
רוח: ורעות הבל הכל והנה

14 Ra’iti et-kol-hama'asim šena'asu tahat hašameš; 
wehine hakol hevel ur'ut ruah.
1:14 Videh sve što biva pod suncem, i gle, sve je taština i 
muka duhu.
14 I have seen all the works that are done under the sun; and,
behold, all is vanity and a striving after wind.
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S' לא־יוכל וחסרון לתקן לא-יוכל מעות טו
להמנות: 7

15 Me'uwat lo-yuhal litqon; wehesron lo-yuhal 
lehimanot.
1:15 Šta je krivo ne može se ispraviti, i nedostaci ne mogu 
se izbrojati.
15 That which is crooked cannot be made straight; and that 
which is wanting cannot be numbered.

 הגדלתי הנה אני עם-לבילאמר אני דברתי טז
 לפני כל-אשר-היה על והוספתיחכמה

ודעת: חכמה הרבה ראה ולבי על-ירושלם
16 Dibarti ani 'im-libi lemor ani hine higdalti wehosafti 
hohma 'al kol-ašer-haya lefanay 'al-Yerušalaim; welibi 
ra’a harbe hohma wada'at.
1:16 Ja rekoh u srcu svom govoreći: evo, ja postah velik, i 
pretekoh mudrošću sve koji biše pre mene u Jerusalimu, i 
srce moje vide mnogo mudrosti i znanja.
16 I spoke with my own heart, saying: 'Lo, I have gotten 
great wisdom, more also than all that were before me over 
Jerusalem'; yea, my heart hath had great experience of 
wisdom and knowledge.

 ושכלות הוללת ודעת חכמה לדעת לבי ואתנה יז
רוח: רעיון הוא שגם-זה ידעתי

17 Wa’etena libi lada'at hohma weda'at holelot 
wesihlut; yada'ti šegam-ze hu ra'yon ruah.
1:171 upravih srce svoje da poznam mudrost i da poznam 
bezumlje i ludost; pa doznah daje i to muka duhu.
17 And I applied my heart to know wisdom, and to know 
madness and folly--I perceived that this also was a stri 
after wind.
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 יוסיף דעת ויוסיף ךב־בעס חכמה בךב בי יח
מכאוב:

18 Ki berov hohma rov-ka'as; weyosif da'at yosif 
mah’ov.
1:18 Jer gde je mnogo mudrosti, mnogo je brige, i ko 
umnožava znanje umnožava muku.
18 For in much wisdom is much vexation; and he that 
increaseth knowledge increaseth sorrow.

ב פךק קוהלת
Propovednik, glava 2 / Ecclesiastes Chapter 2

 בשמחה אנקכה לכה־נא אניבלבי אמךתי א
הבל: גם־הוא והנה בטוב וךאה

1 Amarti ani belibi leha-na anaseha vesimha ur’e vetov; 
wehine gam-hu havel.
2:1 Ja rekoh u srcu svom: daj da te okušam veseljem; uživaj 
dobra. Ali gle i to beše taština.
1 I said in my heart: 'Come now, I will try thee with mirth, 
and enjoy pleasure'; and, behold, this also was vanity.

עשה: מה־ז-ה ולשמחה מהולל אמךתי לשחוק ב
2 Lishoq amarti meholal; ulsimha ma-zo 'osa.
2:2 Smehu rekoh: luduješ; i veselju: šta to radiš?
2 I said of laughter: 'It is mad'; and of mirth: 'What doth it 
accomplish?'

 נהג ולבי את־בשךי ב;ין למשוך בלבי תךתי ג
 איחה אשך־אךאה עד בסכלות בחכמהולאחז

מספך השמים יעשותחת האךטאשך לבני טוב
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3 Tarti velibi limšoh bayayin et-besari; welibi noheg 
bahohma wele’ehoz besihlut 'ad ašer-er’e e-ze tov livne 
ha’adam ašer ya'asu tahat hašamayim mispar yeme 
hayehem.
2:3 Razmišljah u srcu svom da puštam teto svoje na piće, i 
srcem svojim upravljajući mudro da se držim ludosti dokle 
ne vidim šta bi dobro bilo sinovima ljudskim da čine pod 
nebom dok su živi.
3 I searched in my heart how to pamper my flesh with wine, 
and, my heart conducting itself with wisdom, how yet to lay 
hold on folly, till I might see which it was best for the sons 
of men that they should do under the heaven the few days of 
their life.

לי נטעתי באים לי בניתי מעשי הגדלתי ד
כרמים:

4 Higdalti ma'asay; baniti li batim nata'ti li keramim.
2:4 Velika dela učinih: sazidah sebi kuće, nasadih sebi 
vinograde;
4 I made me great works; I builded me houses; I planted me 
vineyards;

 עץ בהם ונטעתי ופרדסים גנות לי עשיתי ה
כל־פרי:

5 'Asiti li ganot ufardesim; wenata'ti vahem 'es kol- 
peri.
2:5 Načinih sebi vrtove i voćnjake, i nasadih u njima 
svakojakih drveta rodnih;
5 I made me gardens and parks, and I planted trees in them 
of all kinds of fruit;

צומח יער מהם להשקות מים ברכות לי עשיתי ו
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li berehot mayim; lehašqot mehem ya'ar 
someah 'esim.
2:6 Načinih sebi jezera vodena da zalivam iz njih šumu gde 
rastu drveta;
6 I made me pools of water, to water therefrom the wood 
springing up with trees;

גם לי היה ובני־בית ושפחות קניתיעבדים ז T( ‘ ‘ ־: J T J J* T ’• 1־ ’ A * TJT ־J
 לפני שהיו מכל לי היה הרבה וצאן מקנהבקר
בירושלם:

7 Qaniti 'avadim ušfahot uvne-vayit haya li; gam miqne 
vaqar wason harbe haya li mikol šehayu lefanay 
bIrušalaim.
2:7 Nabavih sebi sluga i sluškinja, i imah sluga rođenih u 
kući mojoj; i imah goveda i ovaca više od svih koji biše pre 
mene u Jerusalimu;
7 I acquired men-servants and maid-servants, and had 
servants born in my house; also I had great possessions of 
herds and flocks, above all that were before me in Jerusalem;

 מלכים וסגלת וזהב גם־כסף לי כנסתי ח
בני ותענגות ושרות שרים לי עשיתי והמדינות

ושדות: שדה האדם
8 Kanasti li gam-kesef wezahav usgulat melahim 
wehamedinot; 'asiti li šarim wešarot weta'anugot bene 
ha’adam šida wešidot.
2:8 Takođe nakupih sebi srebra i zlata i zaklada od careva i 
zemalja; nabavih sebi pevača i pevačica i milina ljudskih, i 
sprava muzičkih svakojakih.
8 I gathered me also silver and gold, and treasure such as 
kings and the provinces have as their own; I got me men- 
singers and women-singers, and the delights of the sons of 
men, women very many.
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 ביךושלם לפני שהייה מבל והוספתי וגדלתי ט
לי: עמדה חכמתי אף

9 Wegadalti wehosafti mikol šehaya lefanay bIrušalaim; 
af hohmati 'ameda li.
2:91 tako postah veći i sitniji od svih koji biše pre mene u 
Jerusalimu; i mudrost moja osta sa mnom.
9 So I was great, and increased more than all that were 
before me in Jerusalem; also my wisdom stood me in stead.

 לא־מנעתי מהם אצלתי לא עיני שאלו וכל'אשר י
 שמח'מבל־עמלי בי־לבי מבל־שמחה את־לבי
מבל־עמלי: חלקי וזה־הייה

10 Wehol ašer ša’alu 'enay lo asalti mehem; lo-mana'ti 
et-libi mikol-simha ki-libi sameah mikol-'amali weze-
haya helqi mikol-'amali.
2:101 šta god željahu oči moje, ne branjah im niti uskraćivah 
srcu svom kakvo veselje, nego se srce moje veseljaše sa 
svakog truda mog, i to mi beše deo od svakog truda mog.
10 And whatsoever mine eyes desired I kept not from them;
I withheld not my heart from any joy, for my heart had joy of 
all my labour; and this was my portion from all my labour.

 ובעמל ידי שעשו בכל־מעשי' אני ופניתי יא
 ואין רוח הבל'וךעות הבל והנה לעשות שעמלתי

השמש: תחת יתךין
11 Ufaniti ani behol-ma'asay še'asu yaday uve'amal 
še'amalti la'asot; wehine hakol hevel ur'ut ruah we’en 
yitron tahat hašameš.
2:11 A kad pogledah na sva dela svoja što uradiše ruke 
moje, i na trud kojim se trudih da uradim, gle, sve beše 
taština i muka duhu, i nema koristi pod suncem.
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11 Then I looked on all the works that my hands had 
wrought, and on the labour that I had laboured to do; and, 
behold, all was vanity and a striving after wind, and there 
was no profit under the sun.

 וסכלות והוללות חכמה אנילראות ופניתי יב
 את המלך שיבואאחרי האדם מה 1 כי

עשוהו: אשר־כבר
12 Ufaniti ani lir’ot hohma weholelot wesihlut; ki me 
ha’adam šeyavo ahare hameleh et ašer-kevar 'asuhu.
2:12 Tada se obratih da vidim mudrost i ludost i bezumlje, 
jer šta bi činio čovek koji bi nastao posle cara? šta je već 
učinjeno.
12 And I turned myself to behold wisdom, and madness and 
folly; for what can the man do that cometh after the king? 
even that which hath been already done.

 מן־הסכלות לחכמה יתרון שיש אני וראיתי יג
מן־החשך: האור כיתרון

13 Wera’iti ani šeyeš yitron lahohma min-hasihlut; 
kiteron ha’or min-hahošeh.
2:131 videh da je bolja mudrost od ludosti, kao što je bolja 
svetlost od mraka.
13 Then I saw that wisdom excelleth folly, as far as light 
excelleth darkness.

 הולך בחשך והכסיל בראשו עיניויהחכם יד
את־כלם: יקרה אחד שמקרה גם־אני וידעתי

14 Hehaham 'enaw berošo wehakesil bahošeh holeh; 
weyada'ti gam-ani šemiqre ehad yiqre et-kulam.
2:14 Mudri ima oči u glavi, a bezumni ide po mraku; ali 
takođe doznah da jednako biva svima.
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14 The wise man, his eyes are in his head; but the fool 
walketh in darkness. And I also perceived that one event 
happeneth to them all.

 הכסילנם־אני כמקרה בלבי אני ואמרתי טו
 בלבי ודברתי יתר אז אני חכמתי ולמה יקרני

הבל: שנם־זה
15 We’amarti ani belibi kemiqre hakesil gam-ani 
yiqreni welama hahamti ani az yoter; wedibarti velibi 
šegam-ze havel.
2:15 Zato rekoh u srcu svom: meni će biti kao bezumniku 
što biva; šta će mi dakle pomoći što sam mudar? I rekoh u 
srcu svom: i to je taština.
15 Then said I in my heart: 'As it happeneth to the fool, so 
will it happen even to me; and why was I then more wise?' 
Then I said in my heart, that this also is vanity.

 לעולם עם־הכסיל לחכם זכרון כיאין טז
 ימות ואיך נשכח הכל הבאים הימים בשכבר

עם־הכסיל: החכם
16 Ki en zihron lehaham 'im-hakesil le'olam; bešekevar 
hayamim haba’im hakol niškah we’eh yamut hehaham 
'im-hakesil.
2:16 Jer se neće spominjati mudrac kao ni bezumnik do 
veka;jer što sada jeste, sve se zaboravlja posle, i mudrac 
umire kao i bezumnik.
16 For of the wise man, even as of the fool, there is no 
remembrance for ever; seeing that in the days to come all 
will long ago have been forgotten. And how must the wise 
man die even as the fool!
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 שנעשה עלי'המעשה רע בי את־החיים ושנאתי' יז
ךוח: ורעות הבל בי־הבל השמש תחת

17 Wesaneti et-hahayim ki ra' 'alay hama'ase šena'asa 
tahat hašameš; ki-hakol hevel ur'ut ruah.
2:17 Zato mi omrze život, jer mi nije milo šta biva pod 
suncem, jer je sve taština i muka duhu.
17 So I hated life; because the work that is wrought under 
the sun was grievous unto me; for all is vanity and a striving 
after wind.

 תחת עמל שאני את־בל־עמלי אני' ושנאתי יח
אחךי: שיהיה לאדם שאניחנו השמש

18 Wesaneti ani et-kol-'amali še’ani 'amel tahat 
hašameš; še’anihenu la’adam šeyihye aharay.
2:18 I omrze mi sav trud moj oko kog se trudih pod suncem, 
jer ću ga ostaviti čoveku koji će nastati nakon mene.
18 And I hated all my labour wherein I laboured under the 
sun, seeing that I must leave it unto the man that shall be 
after me.

 וישלט' סכל או יהיה' החכם יידע ומי יט
 השמש תחת ושחכמתי שעמלתי בכל־עמלי

הבל: נם־זה
19 Umi yode'a hehaham yihye o sahal weyišlat behol- 
'amali še'amalti wešehahamti tahat hašameš; gam-ze 
havel.
2:191 ko zna hoće li biti mudar ili lud? i opet će biti gospodar 
od svega truda mog oko kog se trudih i mudrovah pod 
suncem. I to je taština.
19 And who knoweth whether he will be a wise man or a 
fool? yet will he have rule over all my labour wherein I have 
laboured, and wherein I have shown myself wise under the 
sun. This also is vanity.
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 כל-העמל על את־לבי ליאש אני וסבותי כ
השמש: תחת שעמלתי

20 Wesaboti ani leya’eš et-libi; 'al kol-he'amal 
še'amalti tahat hašameš.
2:20 Zato dođoh na to da mi srce izgubi nadanje o svakom 
trudu oko kog se trudih pod suncem.
20 Therefore I turned about to cause my heart to despair 
concerning all the labour wherein I had laboured under the 
sun.

 ובכשרון ובדעת בחכמה שעמלו אדם כי־יש כא
 הבל נם־זה חלקו יתננו עמל־בו שלא ולאדם

רבה: ורעה
21 Ki-yeš adam še'amalo behohma uvda'at uvhišron; 
ul’adam šelo 'amal-bo yitenenu helqo gam-ze hevel 
wera'a raba.
2:21 Jer ima ljudi koji se trude mudro i razumno i pravo, pa 
to ostavljaju u deo drugom koji se nije trudio oko toga. I to je 
taština i veliko zlo.
21 For there is a man whose labour is with wisdom, and with 
knowledge, and with skill; yet to a man that hath not 
laboured therein shall he leave it for his portion. This also is 
vanity and a great evil.

 לבו וברעיון לאדם'בכל־עמלו מה־הוה כי כב
השמש: תחת עמל שהוא

22 Ki me-howe la’adam behol-'amalo uvra'yon libo; 
šehu 'amel tahat hašameš.
2:22 Jer šta ima čovek od svega truda svog i od muke srca 
svog, koju podnosi pod suncem?
22 For what hath a man of all his labour, and of the striving 
of his heart, wherein he laboureth under the sun?
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 נם-בלילה ענינו וכעס מכאבים כל-ימיו כי כג
הוא: הבל נם-זה לבו לא-שכב

23 Ki hol-yamaw mah’ovim waha'as 'inyano gam- 
balayla lo-šahav libo; gam-ze hevel hu.
2:23 Jer su svi dani njegovi muka, a poslovi njegovi briga; ni 
noću se ne odmara srce njegovo. I to je taština.
23 For all his days are pains, and his occupation vexation; 
yea, even in the night his heart taketh not rest. This also is 
vanity.

 והראה ושתה באדםשיאכל אין-טוב כד
 מיד כי אני ראיתי יגם-זה בעמלו טוב את-נפשו
היא: האלהים

24 En-tov ba’adam šeyohal wešata weher’a et-nafšo tov 
ba'amalo; gam-zo ra’iti ani ki miyad ha’Elohim hi.
2:24 Nije li, dakle, dobro čoveku da jede i pije i da gleda da 
mu je duši dobro od truda njegovog? Ja videh i to daje iz 
ruke Božije.
24 There is nothing better for a man than that he should eat 
and drink, and make his soul enjoy pleasure for his labour. 
This also I saw, that it is from the hand of God.

ממני: חוץ יחוש ומי יאכל מי כי כה
25 Ki mi yohal umi yahuš hus mimeni.
2:25 Jer ko je jeo i uživao više nego ja?
25 For who will eat, or who will enjoy, if not I?

 ודעת חכמה נתן לפניו לאדםשטוב כי כו
 לתת ולכנוס לאסף ענין ולחוטאנתן ושמחה

רוח: ורעות הבל גם־זה האלהים לפני לטוב
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26 Ki le’adam šetov lefanaw natan hohma weda' 
wesimha; welahote natan 'inyan le’esof welihnos 
letov lifne ha’Elohim gam-ze hevel ur'ut ruah. 
2:26 Jer čoveku koji mu je po volji daje mudrost i razum i 
radost, a grešniku daje muku da sabira i skuplja da da 
onome koji je po volji Bogu. I to je taština i muka duhu.
26 For to the man that is good in His sight He giveth 
wisdom, and knowledge, and joy; but to the sinner He giveth 
the task, to gather and to heap up, that he may leave to him 
that is good in the sight of God. This also is vanity and a 
striving after wind.

ג פרק קוהלת
Propovednik, glava 3 / Ecclesiastes Chapter 3

{סהשמים:} תחת לכל־חפץ ועת זמן לכל א
1 Lakol zeman; we'et lehol-hefes tahat hašamayim.
3:1 Svemu ima vreme, i svakom poslu pod nebom ima 
vreme.
1 To every thing there is a season, and a time to every 
purpose under the heaven: {S}

עת }ס{ למות }ר{ ועת }ס{ ללדת }ר{ עת ב
}ר{ ועת }ס{ לטעת }ר{

}ס{נטוע: לעקור
2 'Et laledet we'et lamut; 'et lata'at we'et la'aqor 
natu'a.
3:2 Ima vreme kad se rađa, i vreme kad se umire; vreme 
kad se sadi, i vreme kad se čupa posađeno;
2 A time {N} to be born {S}, and a time {N} to die; {S} a 
time {N} to plant {S}, and a time {N} to pluck up that which 
is planted; {S}
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 עת }ס{ לרפוא }ר{ ועת }ס{ 'להרוג }ר{ עת ג
 }ר{ ועת }ס{ לפרוץ }ר{

}ס{לבנות:
3 'Et laharog we'et lirpo 'et lifros we'et livnot.
3:3 Vreme kad se ubija, i vreme kad se isceljuje; vreme kad 
se razvaljuje, i vreme kad se gradi.
3 A time {N} to kill {S}, and a time {N} to heal; {S} a time 
{N} to break down {S}, and a time {N} to build up; {S}

 עת }ס{ לקזחוק }ר{ ועת }ס{לבכות }ר{ עת ד
}ר{ ועת }ס{ ספוד }ר{

}ס{רקוד:
4 'Et livkot we'et lishoq 'et sefod we'et reqod.
3:4 Vreme plaču i vreme smehu; vreme ridanju i vreme 
igranju;
4 A time {N} to weep {S}, and a time {N} to laugh; {S} a 
time {N} to mourn {S}, and a time {N} to dance; {S}

 כנוס }ר{ ועת }ס{ אבנים להשליך }ר{ עת ה
}ר{ עת }ס{ אבנים
}ס{מחבק: לרחק }ר{ ועת }ס{ לחבוק

5 'Et lehašlih avanim we'et kenos avanim; 'et lahavoq 
we'et lirhoq mehabeq.
3:5 Vreme kad se razmeće kamenje, i vreme kad se skuplja 
kamenje; vreme kad se grli, i vreme kad se ostavlja grljenje;
5 A time {N} to cast away stones {S}, and a time {N} to 
gather stones together; {S} a time {N} to embrace {S}, and a 
time {N} to refrain from embracing; {S}
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 עת }ס{ לאבד }ר{ ועת }ס{ לבקש }ר{ עת ו
 }ר{ ועת }ס{ לשמור }ר{

}ס{להשליך:
6 'Et levaqeš we'et le’abed 'et lišmor we'et lehašlih.
3:6 Vreme kad se traži, i vreme kad se gubi; vreme kad se 
čuva, i vreme kad se baca;
6 A time {N} to seek {S}, and a time {N} to lose; {S} a time 
{N} to keep {S}, and a time {N} to cast away; {S}

 עת }ס{ לתבור }ר{ ועת }ס{ לקרוע }ר{ עת ז
}ר{ ועת }ס{ לחשות }ר{

}ס{לדבר:
7 'Et liqro'a we'et litpor 'et lahašot we'et ledaber.
3:7 Vreme kad se dere, i vreme kad se sašiva; vreme kad 
se ćuti i vreme kad se govori.
7 A time {N} to rend {S}, and a time {N} to sew; {S} a time 
{N} to keep silence {S}, and a time {N} to speak; {S}

 עת }ס{ לשנא }ר{ ועת }ס{ לאהב }ר{ עת ח
 }ר{ ועת }ס{ מלחמה }ר{

{סשלום:}
8 'Et le’ehov we'et lisno 'et milhama we'et šalom.
3:8 Vreme kad se ljubi, i vreme kad se mrzi; vreme ratu i 
vreme miru.
8 A time {N} to love {S}, and a time {N} to hate; {S} a time 
{N} for war {S}, and a time {N} for peace. {S}

עמל: הוא באשר העושהייתרון}ר{מה- ט
9 Ma-yitron ha'ose ba’ašer hu 'amel.
3:9 Kakva je korist onome koji radi od onog oko čega 
trudi?
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' v.
v" 9 What {N} profit hath he that worketh in that he laboureth?
(F האדם לבני אלהים נתן אשר את־הענין ראיתי י

בו לענות :
10 Ra’iti et-ha'inyan ašer natan Elohim livne ha’adam 
la'ano t bo.
3:10 Video sam poslove koje je Bog dao sinovima ljudskim 
da se muče oko njih.
10 I have seen the task which God hath given to the sons of 
men to be exercised therewith.

 את־העלםנתן גם בעתו יפה עשה את־הכל יא
 את־המעשה האדם לא־ימצא אשר מבלי בלבם

ועד־סוף: מראש האלהים אשר־עשה
11 Et-hakol 'asa yafe ve'ito; gam et-ha'olam natan 
belibam mibeli ašer lo-yimsa ha’adam et-hama'ase 
ašer-'asa ha’Elohim meroš we'ad-sof.
3:11 Sve je učinio daje lepo u svoje vreme, i savet metnuo 
im je u srce, ali da ne može čovek dokučiti dela koja Bog 
tvori, ni početka ni kraja.
11 He hath made every thing beautiful in its time; also He 
hath set the world in their heart, yet so that man cannot find 
out the work that God hath done from the beginning even to 
the end.

 ולעשות אם־לשמוח כי בם טוב אין כי ידעתי יב
בחייו: טוב

12 Yada'ti ki en tov bam; ki im-lismoah wela'asot tov 
behayaw.
3:12 Doznah da nema ništa bolje za njih nego da se vesele i 
čine dobro za života svog.
12 I know that there is nothing better for them, than to 
rejoice, and to get pleasure so long as they live.
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 טוב וראה הושת שיאכל כל-האדם וגם יג
היא: אלהים מתת בכל-עמלו

13 Wegam kol-ha’adam šeyohal wešata wera’a tov 
behol-'amalo; matat Elohim hi.
3:131 kad svaki čovek jede i pije i uživa dobra od svakog 
truda svog, to je dar Božji.
13 But also that every man should eat and drink, and enjoy 
pleasure for all his labour, is the gift of God.

 יהיה האלהיםהוא יעשה כל-אשר כי ידעתי יד
 לגרע אין וממנו להולף עליואין לעולם

מלפניו: שיראו עשה והאלהים
14 Yada'ti ki kol-ašer ya'ase ha’Elohim hu yihye 
le'olam 'alaw en lehosif umimenu en ligro'a; 
weha’Elohim 'asa šeyire’u milefanaw.
3:14 Doznah da šta god tvori Bog ono traje doveka, ne 
može mu se ništa dodati niti se od toga može šta oduzeti; i 
Bog tvori da bi ga se bojali.
14 I know that, whatsoever God doeth, it shall be for ever; 
nothing can be added to it, nor any thing taken from it; and 
God hath so made it, that men should fear before Him.

 היה כבר להיות ואשר הוא מה-שהיהכבר טו
את-נרךף: יב^ש והאלהים

15 Ma-šehaya kevar hu wa’ašer lihyot kevar haya;
weha’Elohim yevaqeš et-nirdaf.
3:15 Šta je bilo to je sada, i šta će biti to je već bilo;jer Bog 
vraća šta je prošlo.
15 That which is hath been long ago, and that which is to be 
hath already been; and God seeketh that which is pursued.
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 שמה המשפט מקום השמש תחת ראיתי ועוד טז
הרשע: שמה הצדק ומקום הרשע

16 We'od ra’iti tahat hašameš; meqom hamišpat šama 
hareša' umqom hasedeq šama haraša'.
3:16 Još videh pod suncem gde je mesto suda bezbožnost i 
mesto pravde bezbožnost.
16 And moreover I saw under the sun, in the place of justice, 
that wickedness was there; and in the place of righteousness, 
that wickedness was there.

 ישפט את־הצדיקואת־הרשע בלמי אני אמרתי יז
שם: כל־המעשה ועל לכל־חפץ כי־עת האלהים

17 Amarti ani belibi et-hasadiq we’et-haraša' yišpot 
ha’Elohim; ki-'et lehol-hefes we'al kol-hama'ase šam.
3:171 rekoh u srcu svom: Bog će suditi pravedniku i 
bezbožniku;jer ima vreme svemu i svakom poslu.
17 I said in my heart: 'The righteous and the wicked God will 
judge; for there is a time there for every purpose and for 
every work.'

 לברם האדם על־דברתבני בלמי אני אמרתי יח
להם: המה שהם־בהמה ולראות האלהים

18 Amarti ani belibi 'al-divrat bene ha’adam levaram 
ha’Elohim; welir’ot šehem-behema hema lahem.
3:18 Rekoh u srcu svom za sinove ljudske da im je Bog 
pokazao da vide da su kao stoka.
18 I said in my heart: 'It is because of the sons of men, that 
God may sift them, and that they may see that they 
themselves are but as beasts.'

 ומקרה הבהמה ומקרה בני־האדם כימקרה יט
 לכל אחד ורוח זה מות זהבן כמות להם אחד

הבל: הכל כי מן־הבהמחאין האדם ומותר
. .
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19 Ki miqre vene-ha’adam umiqre habehema umiqre 
ehad lahem kemot ze ken mot ze weruah ehad lakol; 
umotar ha’adam min-habehema ayin ki hakol havel. 
3:19 Jer šta biva sinovima ljudskim to biva i stoci, jednako 
im biva; kako gine ona tako ginu i oni, i svi imaju isti duh; i 
čovek ništa nije bolji od stoke, jer je sve taština.
19 For that which befalleth the sons of men befalleth beasts; 
even one thing befalleth them; as the one dieth, so dieth the 
other; yea, they have all one breath; so that man hath no pre­
eminence above a beast; for all is vanity.

 מךהע£ר הכלהיה אחד אל־מקום הולך הבל כ
אל־העפר: שב והכל

20 Hakol holeh el-maqom ehad; hakol haya min-he'afar 
wehakol šav el-he'afar.
3:20 Sve ide na jedno mesto; sve je od praha i sve se vraća 
u prah.
20 All go unto one place; all are of the dust, and all return to 
dust.

 למעלה היא העלה האדם בני רוח< יודע מי כא
לארץ: למטה היא ה?רדת הבהמה ורוח

21 Mi yode'a ruah bene ha’adam ha'ola hi lema'la; 
weruah habehema hayoredet hi lemata la’ares.
3:21 Ko zna da duh sinova ljudskih ide gore, a duh stoke da 
ide dole pod zemlju?
21 Who knoweth the spirit of man whether it goeth upward, 
and the spirit of the beast whether it goeth downward to the 
earth?

האדם ישמח טובמאשר אין כי וראיתי כב
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22 Wera’iti ki en tov me’ašer yismah ha’adam 
bema'asaw ki-hu helqo; ki mi yevi’enu lir’ot beme 
šeyihye aharaw.
3:22 Zato videh da ništa nema bolje čoveku nego da se 
veseli onim što radi, jer mu je to deo;jer ko će ga dovesti da 
vidi šta će biti posle njega?
22 Wherefore I perceived that there is nothing better, than 
that a man should rejoice in his works; for that is his portion; 
for who shall bring him to see what shall be after him?

ד פרק קוהלת
Propovednik, glava 4 / Ecclesiastes Chapter 4

 אשר ואראהאת־כל־העשקים אני ושבתי א
 ואין העשקים דמעת 1 והנה השמש תחת נעשים

מנחם: להם ואין כח עשקיהם ומיד להטמנחם
1 Wešavti ani wa’er’e et-kol-ha'ašuqim ašer na'asim 
tahat hašameš; wehine dim'at ha'ašuqim we’en lahem 
menahem umiyad 'ošeqehem koah we’en lahem 
menahem.
4:1 Opet videh sve nepravde koje se čine pod suncem, i gle, 
suze onih kojima se čini nepravda, i nemaju ko bi ih potešio 
ni snage da se izbave iz ruku onih koji im čine nepravdu; 
nemaju nikoga da ih poteši.
1 But I returned and considered all the oppressions that are 
done under the sun; and behold the tears of such as were 
oppressed, and they had no comforter; and on the side of 
their oppressors there was power, but they had no comforter.

מן־החיים מתו שכבר את־המתים אני ושבח ב
עדנה חיים המה אשר
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2 Wešabeah ani et-hametim šekevar metu; min- 
hahayim ašer hema hay im 'adena.
4:2 Zato hvalih mrtve koji već pomreše više nego žive 
još žive.
2 Wherefore I praised the dead that are already dead more 
than the living that are yet alive;

 אשר היה לא אשר־עדן את משניהם וטוב ג
 תחת נעשה אשר הרע לא־ראהאת־המעשה

השמש:
3 Wetov mišenehem et ašer-'aden lo haya; ašer lo-ra’a 
et-hama'ase hara' ašer na'asa tahat hašameš.
4:3 Alije bolji i od jednih i od drugih onaj koji još nije postao, 
koji nije video zlo što biva pod suncem.
3 but better than they both is he that hath not yet been, who 
hath not seen the evil work that is done under the sun.

 ן1כל־כשריואת את־כל־עמל אני וראיתי ד
הבל גם־זה מרעהו קנאת־איש היא כי המעשה

רוח: ורעות
4 Wera’iti ani et-kol-'amal we’et kol-kišron hama'ase 
ki hi qin’at-iš mere'ehu; gam-ze hevel ur'ut ruah.
4:4 Jer videh svaki trud i svako dobro delo da od njega biva 
zavist čoveku od bližnjeg njegovog. I to je taština i muka 
duhu.
4 Again, I considered all labour and all excelling in work, 
that it is a man's rivalry with his neighbour. This also is 
vanity and a striving after wind.

את־בשרו: ואכל את־ידיו הכסילחבק ה
5 Hakesil hoveq et-yadaw we’ohel et-besaro. 
4:5 Bezumnik sklapa ruke svoje, i jede svoje telo.
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5 The fool foldeth his hands together, and eateth his own 
flesh.

 ורעות עמל הפנים ממלא נחת כף מלא טוב ו
רוח:

6 Tov melo haf nahat; mimelo hofnayim 'amal ur'ut 
ruah.
4:6 Bolja je jedna grst u miru nego obe grsti s trudom i 
mukom u duhu.
6 Better is a handful of quietness, than both the hands full of 
labour and striving after wind.

השמש: תחת הבל ואראה אני ושבתי ז
7 Wešavti ani wa’er’e hevel tahat hašameš.
4:7 Opet videh taštinu pod suncem.
7 Then I returned and saw vanity under the sun.

 קץ ואין אין־לו ואח בן גם שני אחךואין .יש ח
 עשר לא־תשבע )עינו( גם־עיניו לכל־עמלו

 גם־זה מטובה את־נפשי' ומחסר עמל אני 1 ולמי
הוא: רע ועמן הבל

8 Yeš ehad we’en šeni gam ben wa’ah en-lo we’en qes 
lehol-'amalo gam-'eno lo-tisba' 'ošer; ulmi ani 'amel 
umhaser et-nafši mitova gam-ze hevel we'inyan ra' hu.
4:8 Ima koje sam, inokosan, nema ni sina ni brata, i opet 
nema kraja trudu njegovom, i oči njegove ne mogu da se 
nasite bogatstva; a ne misli: za koga se mučim i oduzimam 
svojoj duši dobra? I to je taština i zao posao.
8 There is one that is alone, and he hath not a second; yea, he 
hath neither son nor brother; yet is there no end of all his 
labour, neither is his eye satisfied with riches: 'for whom 
then do I labour, and bereave my soul of pleasure?' This also 
is vanity, yea, it is a grievous business.
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 שכר יש־להם אשר מן־האחד השנים טובים ט
בעמלם: טוב

9 Tovim hašenim min-ha’ehad; ašer yeš-lahem sahar 
tov ba'amalam.
4:9 Bolje je dvojici nego jednom, jer imaju dobru dobit od 
svog truda.
9 Two are better than one; because they have a good reward 
for their labour.

 האחד ואילו את־חברו יקים האחד אם־יפלו בי י
להקימו: שני ואין שיפול

10 Ki im-yipol ha’ehad yaqim et-havero; we’ilo 
ha’ehad šeyipol we’en šeni lahaqimo.
4:10 Jer ako jedan padne, drugi će podignuti druga svog; a 
teško jednom! ako padne, nema drugog da ga podigne.
10 For if they fall, the one will lift up his fellow; but woe to 
him that is alone when he falleth, and hath not another to lift 
him up.

איך ולאחד להם וחם שנים אם־ישבבו נם יא
יחם:

11 Gam im-yiškevu šenayim weham lahem; ul’ehad eh 
yeham.
4:11 Još ako dvojica spavaju zajedno, greje jedan drugog; a 
jedan kako će se zgrejati?
11 Again, if two lie together, then they have warmth; but 
how can one be warm alone?

 והחוט נגדו יעמדו השנים האחד ואם־יתקפו יב
ינתק: במהרה לא המשלש

12 We’im-yitqefu ha’ehad hašenayim ya'amdu negdo; 
wehahut hamšulaš lo vimhera yinateq.

56



v-

4:121 ako bi ko nadjačao jednog, dvojica će mu odoleti; i 
trostruka vrpca ne kida se lako.
12 And if a man prevail against him that is alone, two shall 
withstand him; and a threefold cord is not quickly broken.

 אשר וכסיליזקן ממלך וחכם מסכן .יילד טוב יג
עוד: להזהר לא־ידע

13 Tov yeled misken wehaham; mimeleh zaqen uhsil 
ašer lo-yada' lehizaher 'od.
4:13 Bolje je dete ubogo, a mudro nego car star, a 
bezuman, koji se već ne zna poučiti.
13 Better is a poor and wise child than an old and foolish 
king, who knoweth not how to receive admonition any more.

 במלכותו גם כי למלך יצא הסורים כי־מבית יד
רש: נולד

14 Ki-mibet hasurim yasa limloh; ki gam bemalhuto 
nolad raš.
4:14 Jer jedan izlazi iz tamnice da caruje, a drugi koji se rodi 
da caruje osiromaši.
14 For out of prison he came forth to be king; although in his 
kingdom he was born poor.

 השמש תחת המהלכים ראיתיאת־כל־הח^ים טו
תחתיו: יעמד אשר השני דדלד עם

15 Ra’iti et-kol-hahayim hamhalehim tahat hašameš;
'im hay eled hašeni ašer ya'amod tahtaw.
4:15 Videh sve žive koji hode pod suncem gde pristaju za 
detetom drugim, koje će stupiti na njegovo mesto.
15 I saw all the living that walk under the sun, that they were 
with the child, the second, that was to stand up in his stead.
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 גם אשר־היהל^ניהם לכל לכל־העם אין־קץ טז
ורעיון הבל פי־גם־זה ישמחו־בו לא האחרונים

רוח:
16 En-qes lehol-ha'am lehol ašer-haya lifnehem gam 
ha’aharonim lo yismehu-vo; ki-gam-ze hevel wera'yon 
ruah.
4:16 Nema kraja narodu koji beše pred njim, a koji posle 
nastanu neće se radovati njemu. I to je taština i muka duhu.
16 There was no end of all the people, even of all them 
whom he did lead; yet they that come after shall not rejoice 
in him. Surely this also is vanity and a striving after wind.

 תלךאל־בית באשר )רגלך( רגליך שמר יז
 זבח הבסילים מתת לשמע וקרוב האלהים
רע: לעשות יוךעים בי־אינם

17 Šemor ragleha ka’ašer teleh el-bet ha’Elohim 
weqarov lišmo'a mitet hakesilim zavah; ki-enam 
yode'im la'asot ra'.
4:17 Čuvaj nogu svoju kad ideš u dom Božji, i pristupi da 
slušaš; to je bolje nego što bezumni daju žrtve, jer ne znaju 
da zlo čine.
17 Guard thy foot when thou goest to the house of God, and 
be ready to hearken: it is better than when fools give 
sacrifices; for they know not that they do evil.
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£ ה פרק קוהלת
Propovednik, glava 5 / Ecclesiastes Chapter 5

 להוציא אל־ימהר ולבך על־פיך אל־תבהל א
 בשמיטואתה האלהים כי האלהים לפני דבר

מעטים: דבריך ■יהיו על״כן על״הארץ
1 Al-tevahel 'al-piha welibeha al-yemaher lehosi davar 
lifne ha’Elohim; ki ha’Elohim bašamayim we’ata 'al- 
ha’ares 'al-ken yihyu devareha me'atim.
5:1 Nemoj nagliti ustima svojim, i srce tvoje da ne bude brzo 
izgovoriti šta pred Bogom, jer je Bog na nebu, a ti si na 
zemlji, zato neka bude malo reči tvojih.
1 Be not rash with thy mouth, and let not thy heart be hasty 
to utter a word before God; for God is in heaven, and thou 
upon earth; therefore let thy words be few.

ברב כסיל וקול ענגן ברב החלום בא כי ב
דברים:

2 Ki ba hahalom berov 'inyan; weqol kesil berov 
devarim.
5:2 Jer san dolazi od mnogog posla, a glas bezumnikov od 
mnogih reči.
2 For a dream cometh through a multitude of business; and a 
fool's voice through a multitude of words.

 כי אל־תאחרלשלמו לאלהים נדר כאשרתדר ג
שלם: אשר־תדר את בכסילים חפץ אין

3 Ka’ašer tidor neder l’Elohim al-te’aher lešalemo ki en 
hefes bakesilim; et ašer-tidor šalem.
5:3 Kad učiniš zavet Bogu, ne oklevaj ispuniti ga, jer mu 
nisu mili bezumnici; šta god zavetuješ, ispuni.
3 When thou vowest a vow unto God, defer not to pay it; for 
He hath no pleasure in fools; pay that which thou vowest.
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תשלם: ולא משתדור לא־תדר אשר טוב ד
4 Tov ašer lo-tidor; mišetidor welo tešalem.
5:4 Bolje je da ne zavetuješ negoli da zavetuješ pa ne 
ispuniš.
4 Better is it that thou shouldest not vow, than that thou 
shouldest vow and not pay.

 ואל־תאמר את־בשרך לחטיא את־פיך אל־תתן ה
 האלהים יקצף למה היא שגגה בי המלאך לפני

יךיך: את־מעשה וחבל על־קולך
5 Al-titen et-piha lahati et-besareha we’al-tomar lifne 
hamal’ah ki šegaga hi; lama yiqsof ha’Elohim 'al- 
qoleha wehibel et-ma'ase yadeha.
5:5 Ne daj ustima svojim da na greh navode telo tvoje, i ne 
govori pred anđelom daje bilo nehotice. Zašto bi se gnevio 
Bog na reči tvoje i potro delo ruku tvojih?
5 Suffer not thy mouth to bring thy flesh into guilt, neither 
say thou before the messenger, that it was an error; 
wherefore should God be angry at thy voice, and destroy the 
work of thy hands?

 בי הרבה ודברים חלמוית'והבלים ברב בי ו
ירא: את־האלהים

6 Ki verov halomot wahavalim udvarim harbe; ki et- 
ha’Elohim yera.
5:6 Jer kao što u mnoštvu snova ima taštine, tako i u 
mnogim rečima; nego boj se Boga.
6 For through the multitude of dreams and vanities there are 
also many words; but fear thou God.

60



 במדינה וצדקתראה משפט וגזל רש אם־עשק ז
 גבהשמ מעל גבה כי על־הדזפץ אל־תתמה

עליהם: וגבהים
7 Im-'ošeq raš wegezel mišpat wasedeq tir’e vamedina 
al-titmah 'al-hahefes; ki gavoha me'al gavoha šomer 
ugvohim 'alehem.
5:7 Ako vidiš gde se čini nepravda siromahu i otima sud i 
pravda u zemlji, ne čudi se tome, jer viši pazi na visokog, i 
ima još viših nad njima.
7 If thou seest the oppression of the poor, and the violent 
perverting of justice and righteousness in the state, marvel 
not at the matter; for one higher than the high watcheth, and 
there are higher than they.

 לשדה מלך )הוא( היא בכל ארץ ויתרון ח
נעבד:

8 Weyitron eres bakol hu; meleh lesade ne'evad.
5:8 Alije zemlja korisnija od svega; i car njivi služi.
8 But the profit of a land every way is a king that maketh 
himself servant to the field.

 לא בהמון ומי־אהב כסף לא־ישבע כסף אהב ט
הבל: גם־זה תבואה

9 Ohev kesef lo-yisba' kesef umi-ohev behamon lo tevu’a; 
gam-ze havel.
5:9 Ko ljubi novce, neće se nasititi novaca; i ko ljubi 
bogatstvo, neće imati koristi od njega. I to je taština.
9 He that loveth silver shall not be satisfied with silver; nor
he that loveth abundance, with increase; this also is vanity.

 יומה־כשרון אוכליה רבו הטובה ברבות י
עיניו: )ראות( אם־ראית כי לבעליה
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10 Birvot hatova rabu oheleha; uma-kišron liv'aleha ki 
im-re’ut 'enaw.
5:10 Gdeje mnogo dobra, mnogo je i onih koji ga jedu; pa 
kakva je korist od toga gospodaru? osim što gleda svojim 
očima.
10 When goods increase, they are increased that eat them; 
and what advantage is there to the owner thereof, saving the 
beholding of them with his eyes?

 יאכל ואם־הרבה אם־מעט העבד מתוקהשנת יא
לישון: לו מניח איננו לעשיר והשבע

11 Metuqa šenat ha'oved im-me'at we’im-harbe yohel; 
wehasava' le'ašir enenu maniah lo lišon.
5:11 Sladak je san onome koji radi, jeo malo ili mnogo; a 
sitost bogatome ne da spavati.
11 Sweet is the sleep of a labouring man, whether he eat 
little or much; but the satiety of the rich will not suffer him 
to sleep.

 שמור עשר השמש תחת ראיתי חולה רעה <ישיב
לרעתו: לבעליו

12 Yeš ra'a hola ra’iti tahat hašameš; 'ošer šamur 
liv'alaw lera'ato.
5:12 Ima ljuto zlo koje videh pod suncem: bogatstvo koje se 
čuva na zlo onome čije je.
12 There is a grievous evil which I have seen under the sun, 
namely, riches kept by the owner thereof to his hurt;

 ואין בן והוליד רע בעמן ההוא העשר ואבד יג
מאומה: בידו

13 We’avad ha'ošer hahu be'inyan ra'; weholid ben
we’en beyado me’uma.
5:13 Jertako bogatstvo propadne zlom nezgodom, te sinu 
kog je rodio ne ostane ništa u ruku.
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13 and those riches perish by evil adventure; and if he hath 
begotten a son, there is nothing in his hand.

 ללכת ישוב ערום אמו יצאמבטן באשר יד
בידו: שילך בעמלו ומאומהלא־ישא בשבא

14 Ka’ašer yasa mibeten imo 'arom yašuv lalehet 
kešeba; um’uma lo-yisa va'amalo šeyoleh beyado.
5:14 Kao što je izašao iz utrobe matere svoje nag, tako opet 
odlazi kako je došao; i ništa ne uzima od truda svog da 
ponese u ruci svojoj.
14 As he came forth of his mother's womb, naked shall he go 
back as he came, and shall take nothing for his labour, which 
he may carry away in his hand.

 ילך בן שבא בל־עמת חולה וגם־זהרעה טו
לרוח: שיעמל לו ומה־יתרון

15 Wegam-zo ra'a hola kol-'umat šeba ken yeleh; uma- 
yitron lo šeya'amol laruah.
5:151 to je ljuto zlo što odlazi kako je došao; i kakva mu je 
korist što se trudio u vetar,
15 And this also is a grievous evil, that in all points as he 
came, so shall he go; and what profit hath he that he 
laboureth for the wind?

וחליו הרבה וכעס יאכל בחשך ויכל־;מ גם טז
גק^ף:

16 Gam kol-yamaw bahošeh yohel; weha'as harbe 
weholyo waqasef.
5:161 svega veka svog jeo u mraku, i mnogo se brinuo i 
žalostio i ljutio?
16 All his days also he eateth in darkness, and he hath much
vexation and sickness and wrath.
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 אשר־יפה טוב אני אשר״ראיתי הנה יז
 1 בכל־עמלו טובה ולראות לאכול-ולשתות

 אשר־נתן־לו ימי־חיו מספר תחת־השמש שיעמל
חלקו: כי־הוא האלהים

17 Hine ašer-ra’iti ani tov ašer-yafe le’ehol-welištot 
welir’ot tova behol-'amalo šeya'amol tahat-hašemeš 
mispar yeme-hayaw ašer-natan-lo ha’Elohim ki-hu 
helqo.
5:17 Eto, to videh da je dobro i lepo čoveku da jede i pije i 
uživa dobro od svega truda svog kojim se trudi pod nebom 
za života svog, koji mu Bog da, jer mu je to deo.
17 Behold that which I have seen: it is good, yea, it is 
comely for one to eat and to drink, and to enjoy pleasure for 
all his labour, wherein he laboureth under the sun, all the 
days of his life which God hath given him; for this is his 
portion.

 האלהיםעשר נתן־לו אשר כל״האדם נם יח
 את־חלקו ולשאת ממנו לאכל והשליטו ונכסים
היא: אלהים מתת זה בעמלו ולשמח

18 Gam kol-ha’adam ašer natan-lo ha’Elohim 'ošer
unhasim wehišlito le’ehol mimenu welaset et-helqo 
welismoah ba'amalo; zo matat Elohim hi.
5:181 kad kome Bog da bogatstvo i blago, i da mu da uživa i 
uzima svoj deo i da se veseli s truda svog, to je dar Božji.
18 Every man also to whom God hath given riches and 
wealth, and hath given him power to eat thereof, and to take 
his portion, and to rejoice in his labour--this is the gift of
God
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 האלהים כי חייו את-ימי יזכר הרבה לא כי יט
לבו: בשמחת מענה

19 Ki lo harbe yizkor et-yeme hay aw; ki ha’Elohim 
ma'ane besimhat libo.
5:19 Jer se neće mnogo opominjati dana života svog, jer mu 
Bog daje damu je srce veselo.
19 For let him remember the days of his life that they are not 
many; for God answereth him in the joy of his heart.

ו פרק קוהלת
Propovednik, glava 6 / Ecclesiastes Chapter 6

 היא ורבה השמש תחת ראיתי אשר רעה יש א
על-האדם:

1 Yeš ra'a ašer ra’iti tahat hašameš; weraba hi 'al- 
ha’adam.
6:1 Ima zlo koje videh pod suncem i često je među ljudima.
1 There is an evil which I have seen under the sun, and it is 
heavy upon men:

 וכבוד עשרונכסים האלהים יתן-לו אשר איש ב
 אשר-יתאוה מכל 1 לנפשו חסר ואיננו

 נכרי איש כי ממנו לאכל האלהים ולא-ישליטנו
הוא: רע וחלי הבל זה יאכלנו

2 Iš ašer yiten-lo ha’Elohim 'ošer unhasim wehavod
we’enenu haser lenafšo mikol ašer-yit’awe welo- 
yašlitenu ha’Elohim le’ehol mimenu ki iš nohri 
yohelenu; ze hevel waholi ra' hu.
6:2 Nekome Bog da bogatstvo i blago i slavu, te duša 
njegova ima sve šta god želi, ali mu ne da Bog da to uživa, 
nego uživa drugi. To je taština i ljuto zlo.
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2 a man to whom God giveth riches, wealth, and honour, so 
that he wanteth nothing for his soul of all that he desireth, 
yet God giveth him not power to eat thereof, but a stranger 
eateth it; this is vanity, and it is an evil disease.

 1 ורב ;חיה ושניםרבות מאה איש אם־יוליד ג
 מן־הטוצה לא־תשבע ונפשו ימי־שניו שיהיו

 ממנו טוב אמרתי לו לא־היתה וגם־קבורה
הנפל:

3 Im-yolid iš me’a wešanim rabot yihye werav šeyihyu 
yeme-šanaw wenafšo lo-tisba' min-hatova wegam- 
qevura lo-hayeta lo; amarti tov mimenu hanafel.
6:3 Da bi ko rodio sto sinova i živeo mnogo godina i dani bi 
se veka njegovog veoma namnožili, a duša se njegova ne bi 
nasitila dobrog, te ni pogreba ne bi imao, kažem daje bolje 
nedonošče od njega.
3 If a man beget a hundred children, and live many years, so 
that the days of his years are many, but his soul have not 
enough of good, and moreover he have no burial; I say, that 
an untimely birth is better than he;

יכסה: שמו ובחשך ילך ובחשך בא כי־בהבל ד
4 Ki-vahevel ba uvahošeh yeleh; uvahošeh šemo 
yehuse.
6:4 Jer uzalud dođe i u tamu otide i ime mu je tamom 
pokriveno;
4 for it cometh in vanity, and departeth in darkness, and the 
name thereof is covered with darkness;

מזה: לזה נחת ידע ולא לא־ראה נם־שמש
5 Gam-šemeš lo-ra’a welo yada'; nahat laze mize.
6:5 Ni sunca ne vide, niti šta pozna, a počiva bolje nego 
onaj.

ה
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5 moreover it hath not seen the sun nor known it; this hath 
gratification rather than the other;

 ראה לא וטובה שניכפעמים אלף חיה ואלו ו
הולך: הכל אחד אל־מקום הלא

6 We’ilu haya elef šanim pa'amayim wetova lo ra’a; 
halo el-maqom ehad hakol holeh.
6:61 da bi živeo dve hiljade godina, a dobra ne bi uživao, ne 
odlaze li svi na jedno mesto?
6 yea, though he live a thousand years twice told, and enjoy 
no good; do not all go to one place?

תמלא: לא וגם־הנפש לפיהו האדם כל־עמל ז
7 Kol-'amal ha’adam lefihu; wegam-hanefeš lo timale. 
6:7 Sav je trud čovečji za usta njegova, ali se ne može 
nasititi duša njegova.
7 All the labour of man is for his mouth, and yet the appetite 
is not filled.

 יודע מה־לעני מן־הכסיל לחכם מה־יותר כי ח
החיים: נגד להלך

8 Ki ma-yoter lehaham min-hakesil; ma-le'ani yode'a 
lahaloh neged hahayim.
6:8 Jer šta ima mudri više nego bezumni? šta li siromah, 
koji se ume vladati među živima?
8 For what advantage hath the wise more than the fool? or 
the poor man that hath understanding, in walking before the 
living?

הבל גם־זה מהלך־נפש עינים מראה טוב ט
רוח: ורעות

9 Tov mar’e 'enayim mehaloh-nafeš; gam-ze hevel 
ur'ut ruah.
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v" 6:9 Bolje je videti očima nego li želeti; i to je taština i muka 
ijjs duhu.
 Better is the seeing of the eyes than the wandering of the יי 9

desire; this also is vanity and a striving after wind.
 אדם אשר־הוא ונודע שמו כברנקרא מה־שהיה י

ממנו: שתקיף עם לדין ולא־יוכל
10 Ma-šehaya kevar niqra šemo wenoda' ašer-hu adam; 
welo-yuhal ladin 'im šetaqif mimenu.
6:10 Šta je ko, davno je tim nazvan; i zna se daje čovek i 
da se ne može suditi s jačim od sebe.
10 Whatsoever cometh into being, the name thereof was 
given long ago, and it is foreknown what man is; neither can 
he contend with Him that is mightier than he.

 מה־יתר הבל מרבים הרבה יש־דברים כי יא
לאדם:

11 Ki yeš-devarim harbe marbim havel; ma-yoter 
la’adam.
6:11 Kad, dakle, ima mnogo stvari koje umnožavaju taštinu, 
kakvaje korist čoveku?
11 Seeing there are many words that increase vanity, what is 
man the better?

 מספר בחיים לאדם מי־יודעמה־טוב כי יב
לאדם מי־יניד אשר כצל ויעשם הבלו ימי־חיי

השמש: תחת אחריו מה־יהיה
12 Ki mi-yode'a ma-tov la’adam bahayim mispar yeme- 
haye hevlo weya'asem kasel; ašer mi-yagid la’adam 
ma-yihye aharaw tahat hašameš.
6:12 Jer ko zna šta je dobro čoveku u životu, za malo dana 
taštog života njegovog, koji mu prolaze kao sen? ili ko će 
kazati čoveku šta će biti posle njega pod suncem?
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12 For who knoweth what is good for man in his life, all the 
days of his vain life which he spendeth as a shadow? for who 
can tell a man what shall be after him under the sun?

ז פרק קוהלת
Propovednik, glava 7 / Ecclesiastes Chapter 7

הולךו: מיום המות רום טוב משמן שם ובט א
1 Tov šem mišemen tov; weyom hamawet miyom 
hiwaledo.
7:1 Bolje je ime nego dobro ulje, i dan smrtni nego dan u 
koji se ko rodi.
1 A good name is better than precious oil; and the day of 
death than the day of one's birth.

 מלכתאל־בית אל־בית־אבל ללכת טוב ב
 לתן והחי כל־האךם סוף הוא באשר משתה

אל־לבו:
2 Tov lalehet el-bet-evel milehet el-bet mište ba’ašer hu 
sof kol-ha’adam; wehahay yiten el-libo.
7:2 Bolje je ići u kuću gde je žalost nego gdeje gozba, jer je 
onde kraj svakog čoveka, i ko je živ, slaže u srce svoje.
2 It is better to go to the house of mourning, than to go to the 
house of feasting; for that is the end of all men, and the 
living will lay it to his heart.

לב: ייטב פנים כי״ברע מ^חיק כעס טוב ג
3 Tov ka'as misehoq; ki-vero'a panim yitav lev.
7:3 Bolja je žalost nego smeh,jer kad je lice neveselo, srce 
postaje bolje.
3 Vexation is better than laughter; for by the sadness of the 
countenance the heart may be gladdened.
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 בבית כסילים ולב אבל חכמיםבבית לב ד
שמחה:

4 Lev hahamim bevet evel welev kesilim bevet simha.
7:4 Srce je mudrih ljudi u kući gde je žalost, a srce 
bezumnih u kući gde je veselje.
4 The heart of the wise is in the house of mourning; but the 
heart of fools is in the house of mirth.

 שיר שמע מאיש חכם גערת לשמע טוב ה
כסילים:

5 Tov lišmo'a ga'arat haham; me’iš šome'a šir kesilim.
7:5 Bolje je slušati karanje mudroga nego da ko sluša 
pesmu bezumnih.
5 It is better to hear the rebuke of the wise, than for a man to 
hear the song of fools.

 הכסיל שחק כן הסיר הסיריםתחת כקול כי ו
הבל: וגם־זה

6 Ki heqol hasirim tahat hasir ken sehoq hakesil; 
wegam-ze havel.
7:6 Jer kao što prašti trnje pod loncem, takav je smeh 
bezumnikov; i to je taština.
6 For as the crackling of thorns under a pot, so is the laughter 
of the fool; this also is vanity.

מתנה: את־לב ויאבד חכם יהולל העשק כי ז
7 Ki ha'ošeq yeholel haham; wi’abed et-lev matana.
7:7 Nasilje obezumljuje mudroga, i poklon izopačuje srce.
7 Surely oppression turneth a wise man into a fool; and a gift 
destroyeth the understanding.

 ארך־רוח טוב מראשיתו דבר אחרית טוב ח
מגבח־רוח:
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aharit davar merešito; tov ereh-ruah migevah-

7:8 Bolji je kraj stvari nego početak joj; bolji je ko je 
strpljivog duha negoli ko je ponositog duha.
8 Better is the end of a thing than the beginning thereof; and 
the patient in spirit is better than the proud in spirit.

 בחיק כעס כי לכעוס ברוחך אל־תבהל ט
ינוח: כסילים

9 Al-tevahel beruhaha lih'os; ki ha'as beheq kesilim 
yanuah.
7:9 Ne budi nagao u duhu svom na gnev,jer gnev počiva u 
nedrima bezumnih.
9 Be not hasty in thy spirit to be angry; for anger resteth in 
the bosom of fools.

 היו הראשנים שהימים היה מה אל־תאמר י
על־זה: שאלת מחכמה לא כי מאלה טובים

10 Al-tomar me haya šehayamim harišonim hayu tovim 
me’ele; ki lo mehohma ša’alta 'al-ze.
7:10 Ne govori: šta je to, te su pređašnji dani bili bolji od 
ovih? jer ne bi bilo mudro da za to pitaš.
10 Say not thou: 'How was it that the former days were better 
than these?' for it is not out of wisdom that thou inquirest 
concerning this.

השמש: לראי ויתר עם־נחלה חכמה טובה יא
11 Tova hohma 'im-nahala; weyoter lero’e hašameš.
7:11 Dobra je mudrost s imanjem, i korisna je onima koji 
vide sunce.
11 Wisdom is good with an inheritance, yea, a profit to them
that see the sun.
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 לעת ויתרון הכסף ?צל ההקמה ?צל כי יב
בעליה: תהיה ההקמה

12 Ki besel hahohma besel hakasef; weyitron da'at 
hahohma tehaye ve'aleha.
7:12 Jer je mudrost zaklon, i novci su zaklon; ali je 
pretežnije znanje mudrosti tim što daje život onome ko je 
ima.
12 For wisdom is a defence, even as money is a defence; but 
the excellency of knowledge is, that wisdom preserveth the 
life of him that hath it.

 את יוכללת^ן מי כי האלהים את־מעשה ראה יג
עותו: אשר

13 Re’e et-ma'ase ha’Elohim; ki mi yuhal letaqen et 
ašer 'iweto.
7:13 Pogledaj delo Božije; jer ko može ispraviti šta on 
iskrivi?
13 Consider the work of God; for who can make that 
straight, which He hath made crooked?

 גם ראה רעה וביום בטוב טובההיה ביום יד
שלא על־דברת האלהים לעמת־זהעשה אתהה
מאומה: אהריו האדם ימצא

14 Beyom tova heye vetov uvyom ra'a re’e; gam et-ze 
le'umat-ze 'asa ha’Elohim 'al-divrat šelo yimsa 
ha’adam aharaw me’uma.
7:14 U dobro vreme uživaj dobro, a u zlo vreme gledaj, jer je 
Bog stvorio jedno prema drugom za to da čovek ne zna šta 
će biti.
14 In the day of prosperity be joyful, and in the day of 
adversity consider; God hath made even the one as well as 
the other, to the end that man should find nothing after him.
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 אבד צדיק' .יש הבלי בימי ראיתי את־הכל טו
ברעתו: מאריך רשע ויש בצדקו

15 Et-hakol ra’iti bime hevli; yeš sadiq oved besidqo 
weyeš raša' ma’arih bera'ato.
7:15 Svašta videh za vremena taštine svoje: pravednika koji 
propada u pravdi svojoj, i bezbožnika koji dugo živi u svojoj 
zloći.
15 All things have I seen in the days of my vanity; there is a 
righteous man that perisheth in his righteousness, and there 
is a wicked man that prolongeth his life in his evil-doing.

 למה יותר ואל־תתחכם הרבה צדיק' אל־תהי טז
תשומם:

16 Al-tehi sadiq harbe we’al-tithakam yoter; lama 
tišomem.
7:16 Ne budi suviše pravedan ni suviše mudar; zašto bi 
sebe upropastio?
16 Be not righteous overmuch; neither make thyself 
overwise; why shouldest thou destroy thyself?

 תמות למה סכל ואל־תהי הרבה אל־תרשע יז
עתך: בלא

17 Al-tirša' harbe we’al-tehi sahal; lama tamut belo 
'iteha.
7:17 Ne budi suviše bezbožan ni lud; zašto bi umro pre 
vremena?
17 Be not overmuch wicked, neither be thou foolish; why 
shouldest thou die before thy time?

 אל־תנח וגם־מוה בזה תאחז אשר טוב< יח
את־כלם: יצא אלהים כי־ירא את־ידך

18 Tov ašer te’ehoz baze wegam-mize al-tanah et- 
yadeha; ki-yere Elohim yese et-kulam.
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7:18 Dobro je da držiš jedno, a drugo da ne puštaš iz ruke; 
jer ko se boji Boga izbaviće se od svega.
18 It is good that thou shouldest take hold of the one; yea, 
also from the other withdraw not thy hand; for he that feareth 
God shall discharge himself of them all.

היו אשר שליטים מעשרה לחכם תעז החכמה יט
בעיר:

19 Hahohma ta'oz lehaham; me'asara šalitim ašer hayu 
ba'ir.
7:19 Mudrost krepi čoveka više nego deset knezova koji su 
u gradu.
19 Wisdom is a stronghold to the wise man more than ten 
rulers that are in a city.

ולא יעשה־טוב אשר בארץ צדיק אין אדם כי כ
יחטא:

20 Ki adam en sadiq ba’ares; ašer ya'ase-tov welo 
yeheta.
7:20 Doista nema čoveka pravednog na zemlji koji tvori 
dobro i ne greši.
20 For there is not a righteous man upon earth, that doeth 
good, and sinneth not.

 לבך אל־תתן ידברו אשר לכל־הדברים גם כא
מקללך: את־עבדך לא־תשמע אשר

21 Gam lehol-hadevarim ašer yedaberu al-titen libeha; 
ašer lo-tišma' et-'avdeha meqaleleha.
7:21 Ne uzimaj na um svašta što se govori, ako bi i slugu 
svog čuo gde te psuje;
21 Also take not heed unto all words that are spoken, lest
thou hear thy servant curse thee;
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 נם־את אשר לבך ידע רבות נם־מעמים כי כב
אחרים: קללת )אתה(

22 Ki gam-pe'amim rabot yada' libeha; ašer gam-ata 
qilalta aherim.
7:22 Jer srce tvoje zna da si i ti više puta psovao druge.
22 for oftentimes also thine own heart knoweth that thou 
thyself likewise hast cursed others.

 והיא אחכמה אמרתי בחכמה נסיתי כל־זה כג
ממני: רחוקה

23 Kol-zo nisiti vahohma; amarti ehkama wehi rehoqa 
mimeni.
7:23 Sve to ogledah mudrošću i rekoh: biću mudar; ali 
mudrost beše daleko od mene.
23 All this have I tried by wisdom; I said: 'I will get 
wisdom'; but it was far from me.

ימצאנו: מי עמק 1 ועמק מה־שהיה רחוק כד
24 Rahoq ma-šehaya; we'amoq 'amoq mi yimsa’enu. 
7:24 Šta je tako daleko i vrlo duboko, ko će naći?
24 That which is is far off, and exceeding deep; who can find 
it out?

 חכמה ובקש ולתור לדעת ולבי אני סבותי כה
הוללות: והסכלות כסל ולדעתרשע וחשבון

25 Saboti ani welibi lada'at welatur uvaqeš hohma 
wehešbon; welada'at reša' kesel wehasihlut holelot.
7:25 Okretoh se srcem svojim da poznam i izvidim i 
iznađem mudrost i razum, i da poznam bezbožnost ludosti i 
ludost bezumlja.
25 I turned about, and applied my heart to know and to 
search out, and to seek wisdom and the reason of things, and 
to know wickedness to be folly, and foolishness to be 
madness;
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 את־האשהאשר־היא ממות מר אני ומוצא כו
 לפני טוב ידיה אסורים לבה וחרמים מצודים

בה: ילכד וחוטא ממנה האלהים'ימלט
26 Umose ani mar mimawet et-ha’iša ašer-hi mesodim 
waharamim libah asurim yadeha; tov lifne ha’Elohim 
yimalet mimena wehote yilahed bah.
7:261 nađoh daje gorča od smrti žena kojoj je srce mreža i 
zamka, kojoj su ruke okovi; ko je mio Bogu, sačuvaće se od 
nje, a grešnika će uhvatiti ona.
26 and I find more bitter than death the woman, whose heart 
is snares and nets, and her hands as bands; whoso pleaseth 
God shall escape from her; but the sinner shall be taken by 
her.

 לאחת אחת קהלת אמרה מצאתי זה ראה' כז
חשבון: למצא

27 Re’e ze masati amera Qohelet; ahat le’ahat limso 
hešbon.
7:27 Gle, to nađoh, veli propovednik, jedno prema drugom, 
tražeći da razumem.
27 Behold, this have I found, saith Koheleth, adding one 
thing to another, to find out the account;

 אחד אדם מצאתי ולא נפשי עוד־בקשה אשר כח
מצאתי: לא בכל־אלה ואשה מאלף'מצאתי

28 Ašer 'od-biqša nafši welo masati; adam ehad me’elef
masati we’iša vehol-ele lo masati.
7:28 Još traži duša moja, ali ne nađoh. Čoveka jednog u 
hiljade nađoh, ali žene među svima ne nađoh.
28 which yet my soul sought, but I found not; one man 
among a thousand have I found; but a woman among all 
those have I not found.
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 האלהים עשה אשר מצאתי לבלראה־זה כט
רבים: חשבנות בקשו והמה ישר את־האדם

29 Levad re’e-ze masati ašer 'asa ha’Elohim et-ha’adam 
yašar; wehema viqšu hiševonot rabim.
7:29 Samo, gle, ovo nađoh: da je Bog stvorio čoveka 
dobrog; a oni traže svakojake pomisli.
29 Behold, this only have I found, that God made man 
upright; but they have sought out many inventions.

ח פרק קוהלת
Propovednik, glava 8 / Ecclesiastes Chapter 8

 אדם חכמת דבר פשר יודע ומי כהדוצם מי א
ישנא: פניו ועז פניו תאיר

1 Mi kehehaham umi yode'a pešer davar; hohmat adam 
ta’ir panaw we'oz panaw yešune.
8:1 Koje kao mudri? i ko zna šta znače stvari? Mudrost 
prosvetljuje čoveku lice, a tvrdoća lica njegovog menja se.
1 Who is as the wise man? and who knoweth the 
interpretation of a thing? A man's wisdom maketh his face to 
shine, and the boldness of his face is changed.

אלהים: שבועת דברת ועל שמר פי־מלך אל ב
2 Ani pi-meleh šemor we'al divrat ševu'at Elohim.
8:2 Ja ti kažem: izvršuj zapovest carevu, i to zakletve Božje 
radi.
2 I [counsel thee]: keep the king's command, and that in 
regard of the oath of God.

כי רע בדבר אל־תעמד תלך מפניו אל־תבהל ג
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3 Al-tibahel mipanaw teleh al-ta'amod bedavar ra'; ki 
kol-ašer yahpos ya'ase.
8:3 Ne budi brz da odeš ispred njega; ne stoj u zloj stvari, 
jer će učiniti šta god hoće.
3 Be not hasty to go out of his presence; stand not in an evil 
thing; for he doeth whatsoever pleaseth him.

 יאמר־לו ומי שלטון דבר־מלך באשר ד
מה־תעשה:

4 Ba’ašer devar-meleh šilton; umi yomar-lo ma-ta'ase.
8:4 Jer gde je god reč careva onde je vlast, i ko će mu reći: 
šta radiš?
4 Forasmuch as the king's word hath power; and who may 
say unto him: 'What doest thou?'

 ידע ומשפט ועת רע דבר ידע לא מצוה שומר ה
חכם: לב

5 Šomer miswa lo yeda' davar ra'; we'et umišpat yeda' 
lev haham.
8:5 Ko izvršuje zapovest, neće znati za zlo,jer srce 
mudroga zna vreme i način.
5 Whoso keepeth the commandment shall know no evil 
thing; and a wise man's heart discerneth time and judgment.

 האדם לי״רעת ומשפט עת יש לכל־חפץ כי ו
עליו: רבה

6 Ki lehol-hefes yeš 'et umišpat; ki-ra'at ha’adam raba 
'alaw.
8:6 Jer svačemu ima vreme i način; ali mnoga zla snalaze 
čoveka,
6 For to every matter there is a time and judgment; for the
evil of man is great upon him.
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יגיד מי יהיה כאשר כי מה־שיהיה ידע כי־איננו ז

7 Ki-enenu yode'a ma-šeyihye; ki ka’ašer yihye mi 
yagid lo.
8:7 Što ne zna šta će biti;jer kad će šta biti, ko će mu 
kazati?
7 For he knoweth not that which shall be; for even when it 
cometh to pass, who shall declare it unto him?

 ואין את־הרוח לכלוא ברוח' שליט אדם אין ח
 במלחמה משלחת ואין המות שלטון'בץם

את־בעליו: רשע ולא־ימלט
8 En adam šalit baruah lihlo et-haruah we’en šilton 
beyom hamawet we’en mišlahat bamilhama; welo- 
yemalet reša' et-be'alaw.
8:8 Čovek nije vlastan nad duhom da bi zaustavio duh, niti 
ima vlasti nad danom smrtnim, niti ima odbrane u toj borbi; 
ni bezbožnost ne izbavlja onog u koga je.
8 There is no man that hath power over the wind to retain the 
wind; neither hath he power over the day of death; and there 
is no discharge in war; neither shall wickedness deliver him 
that is given to it.

 לכל־מעשה את־לבי ונתון ראיתי' את־כל־זה ט
 האדם שלט אשר עת השמש תחת נעשה אשר

לו: לרע באדם
9 Et-kol-ze ra’iti wenaton et-libi lehol-ma'ase ašer 
na'asa tahat hašameš; 'et ašer šalat ha’adam be’adam 
lera' lo.
8:9 Sve ovo videh, i upravih srce svoje na sve što se radi 
pod suncem. Kad vlada čovek nad čovekom na zlo njegovo.
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9 All this have I seen, even applied my heart thereto, 
whatever the work that is done under the sun; what time one 
man had power over another to his hurt.

 קדוש וממקום ובאו קברים ראיתיירשעים ובכן י
הבל: גם־זה כן־עשו אשר בעיר וישתכחו יהלכו

10 Uvhen ra’iti reša'im qevurim wava’u umimeqom 
qadoš yehalehu weyištakehu va'ir ašer ken-'asu; gam-ze 
havel.
8:101 tada videh bezbožnike pogrebene, gde se vratiše; a 
koji dobro činjahu otidoše sa svetog mesta i biše 
zaboravljeni u gradu. I to je taština.
10 And so I saw the wicked buried, and they entered into 
their rest; but they that had done right went away from the 
holy place, and were forgotten in the city; this also is vanity.

 מהרה הרעה מעשה פתגם אשראין־נעשה יא
רע: לעשות בהם בני־האדם לב מלא על־כן

11 Ašer en-na'asa fitgam ma'ase hara'a mehera; 'al-ken 
male lev bene-ha’adam bahem la'asot ra'.
8:11 Što nema odmah osude za zlo delo, zato srce sinova 
ljudskih kipi u njima da čine zlo.
11 Because sentence against an evil work is not executed 
speedily, therefore the heart of the sons of men is fully set in 
them to do evil;

 כי לו ומאריך מאת רע עשה חטא אשר יב
 האלהים .יהיה־טובליראי אשר אני גם־יודע

מלפניו: ייראו אשר
12 Ašer hote 'ose ra' me’at uma’arih lo; ki gam-yode'a 
ani ašer yihye-tov leyir’e ha’Elohim ašer yire’u
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8:12 Neka grešnik sto puta čini zlo i odgađa mu se, ja ipak 
znam da će biti dobro onima koji se boje Boga, koji se boje 
lica njegova.
12 because a sinner doeth evil a hundred times, and 
prolongeth his days--though yet I know that it shall be well 
with them that fear God, that fear before Him;

 כצל ימים ולא־יאריך לרשע לא־יהיה וטוב יג
אלהיט: מלפני ירא איננו אשר

13 Wetov lo-yihye laraša' welo-ya’arih yamim kasel; 
ašer enenu yare milifne Elohim.
8:13 A bezbožniku neće biti dobro, niti će mu se produžiti 
dani, nego će biti kao sen onome koji se ne boji lica Božijeg.
13 but it shall not be well with the wicked, neither shall he 
prolong his days, which are as a shadow, because he feareth 
not before God.

 .יש 1 אשר על־הארץ■ נעשה ;ש־הבל׳אשר יד
 ויש הרשעים אלהטכמעשה מניע אשר צדיקים
 אמרתי הצדיקים כמעשה אלהם שמניע רשעיט
הבל: שנם־זה

14 Yeš-hevel ašer na'asa 'al-ha’ares ašer yeš sadiqim 
ašer magi'a alehem kema'ase hareša'im weyeš reša'im 
šemagi'a alehem kema'ase hasadiqim; amarti šegam-ze 
havel.
8:14 Taština je koja biva na zemlji što ima pravednika 
kojima biva po delima bezbožničkim, a ima bezbožnika 
kojima biva po delima pravedničkim. Rekoh: i to je taština.
14 There is a vanity which is done upon the earth: that there 
are righteous men, unto whom it happeneth according to the 
work of the wicked; again, there are wicked men, to whom it 
happeneth according to the work of the righteous--I said that 
this also is vanity.
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 לאדם' אין־טוב אשר אניאת־השמחה ושבחתי טו
 והוא ולשמוח ולשתות אם־לאכל כי השמש תחת
 תחת האלהים אשר־נתן־לו חייו ימי בעמלו ילבבו

השמש:
15 Wešibahti ani et-hasimha ašer en-tov la’adam tahat 
hašemeš ki im-le’ehol welištot welismoah; wehu 
yilwenu va'amalo yeme hay aw ašer-natan-lo ha’Elohim 
tahat hašameš.
8:15 Zato ja hvalih veselje, jer nema ništa bolje čoveku pod 
suncem nego da jede i pije i da se veseli; i to mu je od truda 
njegovog za života njegovog, koji mu Bog da pod suncem.
15 So I commended mirth, that a man hath no better thing 
under the sun, than to eat, and to drink, and to be merry, and 
that this should accompany him in his labour all the days of 
his life which God hath given him under the sun.

 ולראות' חכמה לדעת את־לבי' נתתי כאשר טז
 ביום' גם כי על־הארץ נעשה אשר את־הענין

ראה: איננו בעיניו שנה ובלילה
16 Ka’ašer natati et-libi lada'at hohma welir’ot et- 
ha'inyan ašer na'asa 'al-ha’ares; ki gam bayom uvalayla 
šena be'enaw enenu roe.
8:16 Kad upravih srce svoje da poznam mudrost i vidim šta 
se radi na zemlji, te danju ni noću ne dolazi čoveku san na 
oči.
16 When I applied my heart to know wisdom, and to see the 
business that is done upon the earth--for neither day nor 
night do men see sleep with their eyes—

 יוכל כילא האלהים וראיתי~את־כל־מעשה יז
נעשה למצואאת־המעשהאשר האדם

1־
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 ולא לבקש האדם לעמל אשר ?של תחת־ה^מש
 יוכל לא לדעת החכם אם־יאמר וגם ימצא

למצא:
17 Wera’iti et-kol-ma'ase ha’Elohim ki lo yuhal 
ha’adam limso et-hama'ase ašer na'asa tahat-hašemeš 
bešel ašer ya'amol ha’adam levaqeš welo yimsa; 
wegam im-yomar hehaham lada'at lo yuhal limso.
8:17 Videh na svim delima Božijim da čovek ne može 
dokučiti ono što se radi pod suncem, oko čega se trudi 
čovek tražeći, ali ne nalazi, i ako i mudrac kaže da zna, ipak 
ne može dokučiti.
17 then I beheld all the work of God, that man cannot find 
out the work that is done under the sun; because though a 
man labour to seek it out, yet he shall not find it; yea further, 
though a wise man think to know it, yet shall he not be able 
to find it.

ט פרק קוהלת
Propovednik, glava 9 / Ecclesiastes Chapter 9

 את־כללה ולבור אל־לבי נתתי את־כל־זה כי א
 האלהים ביד ועבדיהם והחכמים הצדיקים אשר

 הכל האדם יודע אין גם־שנאה גם־אהבה
לפניהם:

1 Ki et-kol-ze natati el-libi welavor et-kol-ze ašer 
hasadiqim wehahahamim wa'avadehem beyad 
ha’Elohim; gam-ahava gam-sin’a en yode'a ha’adam
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9:1 Doista sve ovo složih u srce svoje da bih rasvetlio sve 
to, kako su pravedni i mudri i dela njihova u ruci Božijoj, a 
čovek ne zna ni ljubavi ni mržnje od svega što je pred njim.
1 For all this I laid to my heart, even to make clear all this: 
that the righteous, and the wise, and their works, are in the 
hand of God; whether it be love or hatred, man knoweth it 
not; all is before them.

 ולרשע לצדיק אחד מקרה לכל כאשר הכל ב
 זבח איננו ולאשר ולזבח ולטמא ולטהור לטוב
ירא: שבועה כאשר הנשבע כחמא כטוב

2 Hakol ka’ašer lakol miqre ehad lasadiq welaraša' 
latov welatahor welatame welazoveah wela’ašer enenu 
zoveah; katov kahote hanišba' ka’ašer ševu'a yare.
9:2 Sve biva svima jednako: pravedniku biva kao 
bezbožniku, dobrom i čistom kao nečistom, onom koji 
prinosi žrtvu kao onom koji ne prinosi, kako dobrom tako 
grešniku, onom koji se kune kao onom koji se boji zakletve.
2 All things come alike to all; there is one event to the 
righteous and to the wicked; to the good and to the clean and 
to the unclean; to him that sacrificeth and to him that 
sacrificeth not; as is the good, so is the sinner, and he that 
sweareth, as he that feareth an oath.

 כי־מקרה השמש אשר־נעשהתחת בכל רע 1 זה ג
 והוללות מלא־רע בני״האדם לב וגם לכל אחד

אל־המתים: ואחריו בח״יהםיבלבבם
3 Ze ra' behol ašer-na'asa tahat hašemeš ki-miqre ehad 
lakol; wegam lev bene-ha’adam male-ra' weholelot 
bilvavam behayehem we’aharaw el-hametim.
9:3 A to je najgore od svega što biva pod suncem što svima 
jednako biva, te je i srce ljudsko puno zla, i ludost im je u 
srcu dok su živi, a potom umiru.
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3 This is an evil in all that is done under the sun, that there is 
one event unto all; yea also, the heart of the sons of men is 
full of evil, and madness is in their heart while they live, and 
after that they go to the dead.

 יש כל״החיים אל )יחבר( יבחר אשר כי־מי ד
המת: מן־האריה טוב הואיחי כי־לכלב בטחון

4 Ki-mi ašer yehubar el kol-hahayim yeš bitahon; ki- 
lehelev hay hu tov min-ha’arye hamet.
9:4 Jer ko će biti izabran? U živih svih ima nadanja; i psu 
živom bolje je nego mrtvom lavu.
4 For to him that is joined to all the living there is hope; for a 
living dog is better than a dead lion.

 יודעים אינם והמתים שימתו יודעים החיים כי ה
זכרם: נשכח כי להטשכר ואין־עוד מאומה

5 Ki hahayim yode'im šeyamutu; wehametim enam 
yode'im me’uma we’en-'od lahem sahar ki niškah 
zihram.
9:5 Jer živi znaju da će umreti, a mrtvi ne znaju ništa niti im 
ima plate, jer im se spomen zaboravio.
5 For the living know that they shall die; but the dead know 
not any thing, neither have they any more a reward; for the 
memory of them is forgotten.

 אבדה כבר גם־קנאתם גם־שנאתם אהבתם גם ו
 אשר־נעשה בכל עודלעולם אין־להם וחלק
השמש: תחת

6 Gam ahavatam gam-sin’atam gam-qin’atam kevar 
avada; weheleq en-lahem 'od le'olam behol ašer-na'asa
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v" 9:61 ljubavi njihove i mržnje njihove i zavisti njihove nestalo 

Je, i više nemaju dela nikada ni u čemu što biva pod
V suncem.

6 As well their love, as their hatred and their envy, is long 
ago perished; neither have they any more a portion for ever 
in any thing that is done under the sun.

 יינך בלב־טוב ושתה בשמחהלחטך אכל לך ז
את־מעשיך: האלהים רצה כבי כי

7 Leh ehol besimha lahmeha ušete velev-tov yeneha; ki 
hevar rasa ha’Elohim et-ma'aseha.
9:7 Hajde, jedi hleb svoj s radošću, i veselog srca pij vino 
svoje, jer su mila Bogu dela tvoja.
7 Go thy way, eat thy bread with joy, and drink thy wine 
with a merry heart; for God hath already accepted thy works.

 על־ראשך ושמן לבנים ב?דד יהיו בכל־עת ח
אל־יחסר:

8 Behol-'et yihyu vegadeha levanim; wešemen 'al- 
rošeha al-yehsar.
9:8 Svagda neka su ti haljine bele, i ulja na glavi tvojoj da ne 
nedostaje.
8 Let thy garments be always white; and let thy head lack no 
oil.

 כל־ימיחדי אשר־אהבת עם־אשה חיים ראה ט
 הבלך ימי כל השמש נתן־לךתחת אשר הבלך

 עמל אשר־אתה ובעמלך חלקךבחיים הוא כי
השמש: תחת

9 Re’e hay im 'im-iša ašer-ahavta kol-yeme haye
hevleha ašer natan-leha tahat hašemeš kol yeme 
hevleha; ki hu helqeha bahayim uva'amaleha ašer-ata 
'amel tahat hašameš.
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9:9 Uživaj život sa ženom koju ljubiš svega veka svog 
taštog, koji ti je dat pod suncem za sve vreme taštine tvoje, 
jer ti je to deo u životu i od truda tvog kojim se trudiš pod
suncem.
9 Enjoy life with the wife whom thou lovest all the days of 
the life of thy vanity, which He hath given thee under the 
sun, all the days of thy vanity; for that is thy portion in life, 
and in thy labour wherein thou labourest under the sun.

 כיאין עשה בכחך לעשות ידך תמצא אשר כל י
 אתה אשר בשאול וחכמה וחשבוין/ודעת מעשה
שמה:}ס{ הלך

10 Kol ašer timsa yadeha la'asot behohaha 'ase; ki en 
ma'ase wehešbon weda'at wehohma biš’ol ašer ata
holeh šama.
9:10 Sve što ti dođe na ruku da činiš, čini po mogućnosti 
svojoj, jer nema rada ni mišljenja ni znanja ni mudrosti u 
grobu u koji ideš.
10 Whatsoever thy hand attaineth to do by thy strength, that 
do; for there is no work, nor device, nor knowledge, nor 
wisdom, in the grave, whither thou goest. {S}

 לאלילים כי תחת־השמש וראה שבתי יא
 לחכמים לא וגם”המלחמה לגבורים ולא המרוץ

 חן לידעים לא וגם לנבניםעשר לא לחםוגם
את־כלם: יקרה ופגע כי־עת

11 Šavti wera’o tahat-hašemeš ki lo laqalim hameros 
welo lagiborim hamilhama wegam lo lahahamim lehem 
wegam lo lanevonim 'ošer wegam lo layode'im hen; ki-
'et wafega' yiqra et-kulam.
9:11 Opet videh pod suncem da nije do brzih trka, ni rat do 
hrabrih, ni hleb do mudrih, ni bogatstvo do razumnih, ni 
dobra volja do veštih, nego da sve stoji do vremena i zgode.
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11 I returned, and saw under the sun, that the race is not to 
the swift, nor the battle to the strong, neither yet bread to the 
wise, nor yet riches to men of understanding, nor yet favour 
to men of skill; but time and chance happeneth to them all.

 שנאחזים כדגים את־עתו האדם גסלא־ידע כי יב
 כחם בפח האחזות וכצפרים רעה במצודה

 עליהם כשתפול רעה לעת האדם בני יוקשים
?תאם:

12 Ki gam lo-yeda' ha’adam et-'ito kadagim 
šene’ehazim bimsoda ra'a wehasiporim ha’ahuzot 
bapah; kahem yuqašim bene ha’adam le'et ra'a 
kešetipol 'alehem pit’om.
9:12 Jer čovek ne zna vreme svoje, nego kao što se ribe 
hvataju mrežom nesrećnom i kao što se ptice hvataju 
zamkom, tako se hvataju sinovi čovečiji u zao čas, kad 
navali na njih iznenada.
12 For man also knoweth not his time; as the fishes that are 
taken in an evil net, and as the birds that are caught in the 
snare, even so are the sons of men snared in an evil time, 
when it falleth suddenly upon them.

 היא וגדולה השמש תחת חכמה ראיתי גם־זה יג
אלי:

13 Gam-zo ra’iti hohma tahat hašameš; ugdola hi elay. 
9:13 Videh i ovu mudrost pod suncem, koja mi se učini 
velika.
13 This also have I seen as wisdom under the sun, and it 
seemed great unto me:

 מלך ובא־אליה מעט בח ואנשים קטנה עיר יד
גדלים: מצודים עליה ובנה אתח גדולוסבב
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14 ' Ir qetana wa’anašim bah me'at; uva-eleha meleh 
gadol wesavav otah uvana 'aleha mesodim gedolim. 
9:14 Beše malen grad i u njemu malo ljudi; i dođe na nj velik 
car, i opkoli ga i načini oko njega velike opkope.
14 there was a little city, and few men within it; and there 
came a great king against it, and besieged it, and built great 
bulwarks against it;

 את־העיר ומלט־הוא חצםימ?כן איש בה ומצא טו
ההוא: המסכן את־האיש זכר לא ואדם בחכמתו

15 Umasa vah iš misken haham umilat-hu et-ha'ir 
behohmato; we’adam lo zahar et-ha’iš hamisken hahu.
9:15 A nađe se u njemu siromah čovek mudar, koji izbavi 
grad mudrošću svojom, a niko se ne sećaše tog siromaha 
čoveka.
15 now there was found in it a man poor and wise, and he by 
his wisdom delivered the city; yet no man remembered that 
same poor man.

 וחכמת מגבורה חכמה טובה אני ואמרתי טז
נשמעים: אינם ודבריו בזויהיהמסכן

16 We’amarti ani tova hohma migevura; wehohmat 
hamisken bezuya udvaraw enam nišma'im.
9:16 Tada ja rekoh: bolja je mudrost nego snaga, ako se i 
ne maraše za mudrost onog siromaha i reči se njegove ne 
slušahu.
16 Then said I: 'Wisdom is better than strength; nevertheless 
the poor man's wisdom is despised, and his words are not 
heard.'

מושל מזעקת נשמעים בנחת חכמים חברי יז
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17 Divre hahamim benahat nišma'im; miza'aqat mošel 
bakesilim.
9:17 Reči mudrih ljudi valja s mirom slušati više nego viku 
onog koji zapoveda među ludima.
17 The words of the wise spoken in quiet are more 
acceptable than the cry of a ruler among fools.

 יאבד אחד וחוטא קרב מכלי חכמה טובה יח
הרבה: טובה

18 Tova hohma mikele qerav; wehote ehad ye’abed 
tova harbe.
9:18 Bolja je mudrost nego oružje ubojito; ali jedan grešnik 
kvari mnoga dobra.
18 Wisdom is better than weapons of war; but one sinner 
destroyeth much good.

י פרק קוהלת
Propovednik, glava 10 / Ecclesiastes Chapter 10

 מחכמה י״קר רוקח שמן יביע יבאיש מות זבובי א
מעט: סכלות מכבוד

1 Zevuve mawet yav’iš yabi'a šemen roqeah; yaqar 
mehohma mikavod sihlut me'at.
10:1 Od mrtvih muva usmrdi se i pokvari ulje apotekarsko, 
tako od malo ludosti cena mudrosti i slavi.
1 Dead flies make the ointment of the perfumer fetid and 
putrid; so doth a little folly outweigh wisdom and honour.

לשמאלו: כסיל ולב לימיצו חכם לב ב
2 Lev haham limino welev kesil lismolo.
10:2 Srceje mudrom s desne strane, a ludom je s leve 
strane.
2 A wise man's understanding is at his right hand; but a 
fool's understanding at his left.
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 חסר לבו הלך )?שסכל( כשהסכל וגם־בהרך ג
הוא: סכל לכל ואמר

3 Wegam-badereh kešesahal holeh libo haser; we’amar 
lakol sahal hu.
10:3 Bezumnik i kad ide putem, bez razuma je i kazuje 
svima da je bezuman.
3 Yea also, when a fool walketh by the way, his 
understanding faileth him, and he saith to every one that he 
is a fool.

 אל־תנח מקומך עליך המושלתעלה אם־ךח ד
גדולים: חטאים יניח מר^א כי

4 Im-ruah hamošel ta'ale 'aleha meqomeha al-tanah; ki 
marpe yaniah hata’im gedolim.
10:4 Ako se podigne na te gnev onog koji vlada, ne ostavljaj 
mesto svoje, jer blagost uklanja velike grehe.
4 If the spirit of the ruler rise up against thee, leave not thy 
place; for gentleness allayeth great offences.

 שיצא כשגגה השמש תחת ראיתי רעה יש ה
השליט: מלפני

5 Yeš ra'a ra’iti tahat hašameš; kišgaga šeyosa milifne 
hašalit.
10:5 Ima zlo koje videh pod suncem, kao pogreška koja 
dolazi od vladaoca.
5 There is an evil which I have seen under the sun, like an 
error which proceedeth from a ruler:

בשפל ועשירים רבים במרומים הסכל נתן ו
ישבו:

6 Nitan hasehel bameromim rabim; wa'aširim bašefel 
yeševu.
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10:6 Ludost se posađuje na najviše mesto, i bogati sede na 
niskom mestu.
6 Folly is set on great heights, and the rich sit in low place.

 הלכים ושרים על־סוסים עבדים ראיתי ז
על־הארץ: בעבדים

7 Ra’iti 'avadim 'al-susim; wesarim holehim ka'avadim 
'al-ha’ares.
10:7 Videh sluge na konjima, a knezovi idu pešice, kao 
sluge.
7 I have seen servants upon horses, and princes walking as 
servants upon the earth.

נחש: ישכנו נדר ופרץ יפול בו גומץ חפר ח
8 Hofer gumas bo yipol; ufores gader yišehenu nahaš.
10:8 Ko jamu kopa, u nju će pasti, i ko razvaljuje ogradu, 
uješće ga zmija.
8 He that diggeth a pit shall fall into it; and whoso breaketh 
through a fence, a serpent shall bite him.

בם: יסכן עצים בוקע בהם .יעצב אבנים מסיע ט
9 Masi'a avanim ye'asev bahem; boqe'a 'esim yisahen 
bam.
10:9 Ko odmiče kamenje, udariće se o njih, ko cepa drva, 
nije miran od njih.
9 Whoso quarrieth stones shall be hurt therewith; and he that 
cleaveth wood is endangered thereby.

 וחילים קלקל לא־פנים והוא הברזל אם־קהה י
חכמה: הכשיר ויתרון יגבר

10 Im-qeha habarzel wehu lo-fanim qilqal wahayalim 
yegaber; weyitron hahšer hohma.
10:10 Kad se zatupi gvožđe i oštrice mu se ne naoštre, tada 
treba više snage; ali mudrost može bolje popraviti.
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10 If the iron be blunt, and one do not whet the edge, then 
must he put to more strength; but wisdom is profitable to 
direct.

 לבעל יתרון ר^ין בלוא־לחש הנחש אם־ישך יא
הלשון:

11 Im-yišoh hanahaš belo-lahaš; we’en yitron leva'al 
halašon.
10:11 Ako ujede zmija pre bajanja, ništa neće pomoći bajač.
11 If the serpent bite before it is charmed, then the charmer 
hath no advantage.

תבלענו: כסיל ושפתות חן פי־חכם דברי יב
12 Divre fi-haham hen; wesiftot kesil tevale'enu.
10:12 Reči iz usta mudrog ljupke su, a bezumnog proždiru 
usne njegove.
12 The words of a wise man's mouth are gracious; but the 
lips of a fool will swallow up himself.

 פיהו ואחרית סכלות דברי־פיהו תחלת יג
רעה: הוללות

13 Tehilat divre-fihu sihlut; we’aharit pihu holelut ra'a.
10:13 Početak je rečima usta njegovih ludost, a svršetak 
govoru njegovom zlo bezumlje.
13 The beginning of the words of his mouth is foolishness; 
and the end of his talk is grievous madness.

 האדם לא־ידע דברים ירבה והסכל יד
לו: יגיד מי מאחריו יהיה ואשר מה־שיהיה

14 Wehasahal yarbe devarim; lo-yeda' ha’adam ma- 
šeyihye wa’ašer yihye me’aharaw mi yagid lo.
10:14 Jer ludi mnogo govori, a čovek ne zna šta će biti; i ko 
će mu kazati šta će posle njega biti?
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14 A fool also multiplieth words; yet man knoweth not what 
shall be; and that which shall be after him, who can tell him?

 ללכת לא־יךע אשר תיגענו הכסילים עמל טו
אל־עיר:

15 'Amal hakesilim teyage'enu; ašer lo-yada' lalehet el- 
'ir.
10:15 Lude mori trud njihov, jer ne znaju ni u grad otići.
15 The labour of fools wearieth every one of them, for he 
knoweth not how to go to the city.

יאכלו: בבקר ושריך נער שמלכך ארץ אי־לך טז
16 I-lah eres šemalkeh na'ar; wesarayih baboqer 
yohelu.
10:16 Teško tebi, zemljo, kad ti je car dete i knezovi tvoji 
rano jedu!
16 Woe to thee, O land, when thy king is a boy, and thy 
princes feast in the morning!

 ושריךבעת בן־חורים שמלכך ארץ אשריך יז
בשתי: ולא בגבורה יאכלו

17 Ašreh eres šemalkeh ben-horim; wesarayih ba'et 
yohelu bigvura welo vašeti.
10:17 Blago tebi, zemljo, kad ti je car plemenit i knezovi tvoji 
jedu na vreme da se potkrepe, a ne da se opiju.
17 Happy art thou, O land, when thy king is a free man, and 
thy princes eat in due season, in strength, and not in 
drunkenness!

 יךלף יךים ובשפלות המקרה ימך בעצלתים יח
הבית:
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18 Ba'asaltayim yimah hameqare; uvšiflut yadayim 
yidlof habayit.
10:18 S lenjosti ugiblje se krov i s nemarnih ruku prokapljuje 
kuća.
18 By slothfulness the rafters sink in; and through idleness of 
the hands the house leaketh.

 והכ^ף חיים ישמח ריין לחם לשחוקעשים יט
את־הכל: יענה

19 Lishoq 'osim lehem weyayin yesamah hayim; 
wehakesef ya'ane et-hakol.
10:19 Radi veselja gotove se gozbe, i vino veseli žive, a 
novci vrše sve.
19 A feast is made for laughter, and wine maketh glad the 
life; and money answereth all things.

 משכבך ,ובחדרי אל־תקלל מלך< במדעך נם כ
 את־ה^ול השמיטיוליך עוף כי עשיר אל־תקלל

דבר: יניד )כנפים( הכנפים ובעל
20 Gam bemada'aha meleh al-teqalel uvhadre 
miškaveha al-teqalel 'ašir; ki 'of hašamayim yolih et- 
haqol uva'al kenafayim yaged davar.
10:20 Ni u misli svojoj ne psuj cara, ni u kleti, u kojoj 
spavaš, ne psuj bogatog, jer ptica nebeska odneće glas i šta 
krila ima dokazaće reč.
20 Curse not the king, no, not in thy thought, and curse not 
the rich in thy bedchamber; for a bird of the air shall carry 
the voice, and that which hath wings shall tell the matter.
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יא פרק קוהלת
Propovednik, glava 11 / Ecclesiastes Chapter 11

הימים כי־ברב המים על־פני לחמך שלח א
תמצאנו:

1 Šalah lahmeha 'al-pene hamayim; ki-verov hayamim 
timsa’enu.
11:1 Baci hleb svoj povrh vode; jer ćeš ga naći posle mnogo 
vremena.
1 Cast thy bread upon the waters, for thou shalt find it after 
many days.

תךע לא כי לשמונה וג_ם לשבעה תן־חלק ב

2 Ten-heleq lešiv'a wegam lišmona; ki lo teda' ma- 
yihye ra'a 'al-ha’ares.
11:2 Razdeli sedmorici i osmorici; jer ne znaš kakvo će zlo 
biti na zemlji.
2 Divide a portion into seven, yea, even into eight; for thou 
knowest not what evil shall be upon the earth.

 יריקו גשטעל־הארץ העבים אם־ימלאו ג
 שיפול מקום בצפון ואם בדרום עץ ואם־יפול

יהוא: שם העץ
3 Im-yimale’u he'avim gešem 'al-ha’ares yariqu we’im- 
yipol 'es badarom we’im basafon; meqom šeyipol ha'es 
šam yehu.
11:3 Kad se napune oblaci, prosipaju dažd na zemlju, i ako 
padne drvo na jug ili na sever, gde padne drvo onde će 
ostati.
3 If the clouds be full of rain, they empty themselves upon 
the earth; and if a tree fall in the south, or in the north, in the 
place where the tree falleth, there shall it be.

96



ך

ה

יקצור: לא בעבים וראה יזרע לא רוח שמר
4 Šomer ruah lo yizra'; wero’e ve'avim lo yiqsor.
11:4 Ko pazi na vetar, neće sejati, i ko gleda na oblake, 
neće žeti.
4 He that observeth the wind shall not sow; and he that 
regardeth the clouds shall not reap.

כעצמים הרוח מה־ךיך יוךע' אינך כאשר
 האלהים את־מעשה תךע' לא ככה המלאה בבטן
את־הכל: יעשה אשר

5 Ka’ašer eneha yode'a ma-dereh haruah ka'asamim 
beveten hamele’a; kaha lo teda' et-ma'ase ha’Elohim 
ašer ya'ase et-hakol.
11:5 Kako ne znaš koji je put vetru ni kako postaju kosti u 
utrobi trudne žene, tako ne znaš dela Božijeg i kako tvori 
sve.
5 As thou knowest not what is the way of the wind, nor how 
the bones do grow in the womb of her that is with child; 
even so thou knowest not the work of God who doeth all 
things.

 כיי יךך אל־תנח ולערב את־זרעך זרע בבקר' ו
 ואם־שניהם או־זה הזה יכשר' זה אי יוךע אינך

טובים: כאחך
6 Baboqer zera' et-zar'eha wela'erev al-tanah yadeha; 
ki eneha yode'a e ze yihšar haze o-ze we’im-šenehem 
ke’ehad tovim.
11:6 Iz jutra sej seme svoje i uveče nemoj da ti počivaju 
ruke, jer ne znaš šta će biti bolje, ovo ili ono, ili će oboje biti 
jednako dobro.
6 In the morning sow thy seed, and in the evening withhold 
not thy hand; for thou knowest not which shall prosper,
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whether this or that, or whether they both shall be alike 
good.

את־השמש: לראות לעינים וטוב האור ומתוק ז
7 Umatoq ha’or; wetov la'enayim lir’ot et-hašameš.
11:7 Slatka je svetlost, i dobro je očima gledati sunce;
7 And the light is sweet, and a pleasant thing it is for the 
eyes to behold the sun.

 ישמח בכלם האדם יחיה הרבה אם־שנים כי ח
 כל־שבא יהיו כי־הרבה החשך ויזכראת־ימי

הבל:
8 Ki im-šanim harbe yihye ha’adam behulam yismah; 
weyizkor et-yeme hahošeh ki-harbe yihyu kol-šeba 
havel.
11:8 Ali da čovek živi mnogo godina i svagda se veseli, pa 
se opomene dana tamnih kako će ih biti mnogo, sve što je 
bilo biće taština.
8 For if a man live many years, let him rejoice in them all, 
and remember the days of darkness, for they shall be many. 
All that cometh is vanity.

 בימי לבך ויטיבך בילדותיך בחור שמח ט
 ודע עיניך ובמראי לבך והלךבדרכי בחורותיך

במשפט: האלהים יביאך על־כל־אלה כי
9 Semah bahur beyalduteha witiveha libeha bime 
vehuroteha wehaleh bedarhe libeha uvmar’e 'eneha;
weda' ki 'al-kol-ele yevi’aha ha’Elohim bamišpat.
11:9 Raduj se, mladiću, za mladosti svoje, i neka se veseli 
srce tvoje dok si mlad, i hodi kuda te srce tvoje vodi i kuda 
oči tvoje gledaju; ali znaj da će te za sve to Bog izvesti na 
sud.
9 Rejoice, O young man, in thy youth; and let thy heart cheer 
thee in the days of thy youth, and walk in the ways of thy
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heart, and in the sight of thine eyes; but know thou, that for 
all these things God will bring thee into judgment.

 מבשרך רעה והעבר כעסמלבך והסר י
הבל: והשחרות כי־הילךות

10 Wehaser ka'as milibeha weha'aver ra'a mibesareha; 
ki-hayaldut wehašaharut havel.
11:10 Ukloni dakle žalost od srca svog, i odrini zlo od tela 
svog, jer je detinjstvo i mladost taština.
10 Therefore remove vexation from thy heart, and put away 
evil from thy flesh; for childhood and youth are vanity.

יב פרק קוהלת
Propovednik, glava 12 / Ecclesiastes Chapter 12

 אשר עך בחורתיך בימי וזכראת־בוראיך א
 תאמר אשר שלם והגיעו הרעה ימי לא־יבאו

חפץ: בהם אין״לי
1 Uzhor et-bor’eha bime behuroteha; 'ad ašer lo-yavo’u 
yeme hara'a wehigi'u šanim ašer tomar en-li vahem 
hefes.
12:1 Ali opominji se tvorca svog u mladosti svojoj pre nego 
dođu dani zli i prispeju godine, za koje ćeš reći: nisu mi mile;
1 Remember then thy Creator in the days of thy youth, 
before the evil days come, and the years draw nigh, when 
thou shalt say: 'I have no pleasure in them';

והירח השמש/האור לא־תחשך אשר עך ב
הגשם: אחר העבים ושבו והכוכבים

2 'Ad ašer lo-tehšah hašemeš weha’or wehayareah 
wehakohavim; wešavu he'avim ahar hagašem.
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12:2 Pre nego pomrkne sunce i videlo i mesec i zvezde, i 
opet dođu oblaci iza dažda,
2 Before the sun, and the light, and the moon, and the stars, 
are darkened, and the clouds return after the rain;

 החיל אנשי והתעותו הבית שמרי שיזעו ביום ג
בארבות: הראות וחשכו מעטו כי הטחנות' ובטלו

3 Bay om šeyazu'u šomere habayit wehit'awetu anše 
hehayil; uvatelu hatohanot ki mi'etu wehašehu haro’ot 
ba’arubot.
12:3 Kad će drhtati stražari kućni i pognuti se junaci, i stati 
mlinarice, što ih je malo, i potamneti koji gledaju kroz 
prozore,
3 In the day when the keepers of the house shall tremble, and 
the strong men shall bow themselves, and the grinders cease 
because they are few, and those that look out shall be 
darkened in the windows,

 ויקום' הטחנה קול בשפל בשוק ךלתים' וסגרו ך
השיר: כל־בנות וישחו הצפור לקול

4 Wesugeru delatayim bašuq bišfal qol hatahana; 
weyaqum leqol hasipor weyišahu kol-benot hašir.
12:41 kad će se zatvoriti vrata s ulice, i oslabiti zveka od 
mlevenja, i kad će se ustajati na ptičiji glas i prestati sve 
pevačice,
4 And the doors shall be shut in the street, when the sound of 
the grinding is low; and one shall start up at the voice of a 
bird, and all the daughters of music shall be brought low;

 השקד וינאץ בדרך וחתחתים יראו' מגבה ג_ם ה
 האךם' כי־הלך האביונה ותפר החגב ויסתבל
הסופךים: בשוק וסבבו עולמו אל־בית

5 Gam migavoha yira’u wehathatim badereh weyanes 
hašaqed weyistabel hehagav wetafer ha’aviyona; ki-

100



holeh ha’adam el-bet 'olamo wesavevo vašuq 
hasofedim.
12:51 visokog mesta kad će se bojati i strašiti se na putu, 
kad će badem ucvetati i skakavac otežati i želja proći, jer 
čovek ide u kuću svoju večnu, i pokajnice će hoditi po 
ulicama;
5 Also when they shall be afraid of that which is high, and 
terrors shall be in the way; and the almond-tree shall 
blossom, and the grasshopper shall drag itself along, and the 
caperberry shall fail; because man goeth to his long home, 
and the mourners go about the streets;

 ותרוץ הכשף חבל )ירתק( לא־ירחק אשר עד ו
 הגלגל ונרץ כדעל־המבוע ותשבר הזהב גלת

אל־הבור:
6 'Ad ašer lo-yerateq hevel hakesef wetarus gulat 
hazahav; wetišaver kad 'al-hamabu'a wenaros hagalgal 
el-habor.
12:6 Pre nego se prekine uže srebrno, čaša se zlatna 
razbije i raspe se vedro na izvoru i slomi se točak na 
studencu,
6 Before the silver cord is snapped asunder, and the golden 
bowl is shattered, and the pitcher is broken at the fountain, 
and the wheel falleth shattered, into the pit;

 תשוב והרוח כשהיה על־הארץ העפר וישב ז
נתנה: אשר אל־האלהים

7 Weyašov he'afar 'al-ha’ares kešehaya; weharuah 
tašuv el-ha’Elohim ašer netanah.
12:71 vrati se prah u zemlju, kako je bio, a duh se vrati 
Bogu, koji gaje dao.
7 And the dust returneth to the earth as it was, and the spirit 
returneth unto God who gave it.
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הבל: הבל הקוהלת אמר חבלים חבל ח
8 Havel havalim amar haQohelet hakol havel.
12:8 Taština nad taštinama, veli propovednik, sve je taština.
8 Vanity of vanities, saith Koheleth; all is vanity.

 למד־דעת עוד חכם קהלת שהייה ויתר ט
חרבה: משלים תקן וחקר ואזן את־העם

9 Weyoter šehaya Qohelet haham; 'od limad-da'at et- 
ha'am we’izen wehiqer tiqen mešalim harbe.
12:9 A ne samo mudar beše propovednik, nego još i narod 
učaše mudrosti, i motreći i istražujući složi mnogo priča.
9 And besides that Koheleth was wise, he also taught the 
people knowledge; yea, he pondered, and sought out, and set 
in order many proverbs.

ישר וכתוב דברי־חפץ למצא קהלת בקש י
אמת: דברי

10 Biqeš Qohelet limso divre-hefes; wehatuv yošer 
divre emet.
12:10 Staraše se propovednik da nađe ugodne reči, i napisa 
štaje pravo, reči istine.
10 Koheleth sought to find out words of delight, and that 
which was written uprightly, even words of truth.

 נטועים וכמשמרות בדרבנות חכמים דברי יא
אחד: מרעה נתנו אספות בעלי

11 Divre hahamim kadarevonot uhmasmerot netu'im 
ba'ale asupot; nitenu mero'e ehad.
12:11 Reči su mudrih ljudi kao žalci i kao klini udareni; reči 
onih koji ih složiše dao je jedan pastir.
11 The words of the wise are as goads, and as nails well 
fastened are those that are composed in collections; they are 
given from one shepherd.
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הרבה' ספרים עשות הזהר מי מהמה ויתר יב
בשר: יגעת הרבה ולהג £ץ אין

12 Weyoter mehema beni hizaher; 'asot sefarim harbe 
en qes welahag harbe yegi'at basar.
12:121 tako, sine moj, čuvaj se onog što je preko ovog, jer 
nema kraja sastavljanju mnogih knjiga, i mnogo čitanje umor 
je telu.
12 And furthermore, my son, be admonished: of making 
many books there is no end; and much study is a weariness 
of the flesh.

 ירא' את־האלהים נשמע הכל ךבר וףס יג
כל־האךם: כי־זה שמור ואת־מצותיו

13 Sof davar hakol nišma'; et-ha’Elohim yera we’et- 
mis wo taw šemor ki-ze kol-ha’adam.
12:13 Glavno je svemu što si čuo: Boga se boj, i zapovesti 
njegove drži, jer to je sve čoveku.
13 The end of the matter, all having been heard: fear God, 
and keep His commandments; for this is the whole man.

 על במשפט יבא האלהים את־כל־מעשה כי יך
ואם־רע:}ש{ אם־טוב כל־נעלם

14 Ki et-kol-ma'ase ha’Elohim yavi vemišpat 'al kol- 
ne'lam; im-tov we’im-ra'.
12:14 Jer će svako delo Bog izneti na sud i svaku tajnu, bila 
dobra ili zla.
14 For God shall bring every work into the judgment 
concerning every hidden thing, whether it be good or 
whether it be evil. {C}
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