|| SAVEZ JEVREJSKIH OPSTINA
 JUGOSLAVIJE — BEOGRAD
THE FEDERATION OF JEWISH

COMMUNITIES IN YUGOSLAVIA

BEOGRAD

\
)

== e

.
- ——— = ——
~ \

o~

&
o~
|
>/ 'I
>

Zamila Kolonomos:

PROVERBS. S
1\ ‘'RD),
FrNMNUYLAD J,

SEPHARDI

OF THE

REKE | PR

A MAKEDONIJE

(.\:)ll':\il U H kl_[t‘_ "fxll'”-.‘,l,u‘ TALLD

JEWS

'/

T )
|

OF MACEDONIA




Izdavaéd .
Publisher

Savez Jevrejskih op3tina Jugoslavije
Beaograd, 7. jula 71a/Ill

Glavni | odgovornl urednik
Editor-in-chief
Luci Petrovié

Redakclja
Editorial Board

Dr Lavoslav Kadelburg
Dr Vidosava Nedomaéki
Luci Petrovié

Dr Cvi Rotem

Recenzent
Reviewer
Dr Lavoslav Kadelburg

Prevod
Translation

Dr Josip Pressburger (engleski — English)
Dr Cvi Rotem (hebrejski — Hebrew)

Lektor za srpskohrvatski jezik
Proofreader for Serbo-Croatian language
Vera Stojié

Tehniékl urednik
Technical editor
Mihailo Mirkovié

Likovna obrada
Artistic contributions by
Jovan Cur&i¢, akademski slikar — painter

Stamparija
Printed by
»SrbhoStampae

Beograd, Dobra&ina 6—8

Slog hebrejskog teksta — Hebrew text
Jerusalem Academic Press, Jerusalem, Israel

Tiraz: 2000 primeraka
Printed in 2000 copies

Beograd, 1978.



11. marta 1943, godine Jevreji Makedonije
su, postavsi objekt sramnog sporazuma iz-
medu dveju drZava — nacisticke Nemacke
i fagisticke Bugarske — prikljucéeni beskraj-
nim kolonama logorasa porobljene Evrope
kojima se u fabrikama smrti zauvek zameo
trag. Preko noéi su sa tla Jugoslavije
istrgnuti jedna zajednica i njena kultura.

Ova zbirka poslovica i prica neka kao most
poveZe proSlost sa sadaSnjoSéu i pomogne
nam da sa poStovanjem negujemo secanje
na Zrtve terora u ime odbrane ljudskih slo-
boda i ravnopravnosti.

On March 11, 1943 the Macedonian Jews
having fallen prey to a shamefull conspiracy
prepared by two states — the Nazi Germany
and the fascist Bulgaria — were made to
march together with other captives from the
subjugated Europe in the endless line to the
notorious death camps where no trace was
ever found of them. A whole community and its
culture were outrooted overnight from the
Yugoslav soil.

May this collection of proverbs and short
stories serve as a bridge linking the past to
the present helping us so to keep alive with
due respect the memory of the victims of
terror who stood in defence of humar freedom
and equality.



SADRZAJ
CONTENTS

1z istorije Jevreja Makedonije . . . . . . . . . 7
Fragments from the History of Macedonian Jews . . . . 49
Karakteristike jevrejsko8panskeg jezika u govoru, poslovncama i
pricama sefardskih Jevreja Bitolja i Skoplja . . 25
Characteristic Features of the Judeo-Spanish Spoken by the Jews

of Bitola and Skople . . . . . 69
Biografski podaci autora . . . . . . . . <« . . 39
Bilografical Data . . . . .« .« « « « - . o« . 85
Beleske e e e e e e e e e e e e e e 41
Notes . . .« « v o « e e e ae e e 87
Bibliografija e e e e e e e e e e e e e 45
Bibllography . . . . . . . . . < < .+ . 91
Poslovice i izreke e e e e e e e e e e 95
Proverbs and Sayings e e e e e e e e e e 95
Price iz Bitolja¢ SkopljJa . . . . . . . . . . . 133
Tales from Bitola and Skopje . . . . . . . . . . 133
Napomena:

Hebrejski tekst 3tampan je posle poslovica, izreka | priga.

Note:
The Hebrew text follows the text of the Proverbs, Sayings and Tales.



SAVEZ JEVREJSKIH OPSTINA JEVREJSK] ISTORNSKI MUZEJ

- SAVEZA JEVREJSKIH OPS
JUGOSLAVIJE — BEOGRAD SAVEZA SEVREISKIN OPETINA
THE FEDERATION OF JEWISH JEWISH HISTORICAL MUSEUM

COMMUNITIES IN YUGOSLAVIA gg hmsuﬂls%%g;\&o%gs élLawls;
BEOGRAD BEOGRAD

Zamila Kolonomos:

POSLOVICE, IZREKE 1| PRICE

'~ SEFARDSKIH JEVREJA MAKEDONIJE

PROVERBS, SAVINGS AND TALES

OF THE SEPHARDI JEWS OF MACEDONIA

12DAVAC: SAVEZ JEVREJSKIE OPSTINA JUGOSLAVIJE
PUBLISHED BY THE FEDERATION OF JEWISH COMMUNITIES IN YUGOSLAVIA
BEGGRAD 1978.






3enjocaru yytja ja sedocysaar craara
Hedara 002.06eH0 cKOKAT BOHOCBETCKU CEHKU
Hedatausu mnorja ja pasmaeuysaar zpadara
Kade csojpacsojysaar HeodboneHuw zPenKu

Aspas Caduxapuo

Howunyaunm Jespejusa CP Maxedonuje
11, mapr 1943.

Telom prosevaju cvasti zemljosane
Odglobljeno skade celjad u mrkline pakla
Znojevi nedohvatni dojke mlekom hrane
Gde rod odroduju vrsci i bol neizmakla

(sa makedonskog provela
Cveta Kotevska)






I1Z ISTORISE JEVREJA MAKEDONUE'

Jevreji u Makedoniji, kao i na celom Balkanskom polu-
ostrvu, imaju dugu istoriju. Jo§ u prvim vekovima naSe
ere postojala je razvijena jevrejska zajednica u Solunu i
drugim veéim mestima na Balkanu, i u lukama Sredozem-
nog i Jadranskog mora? Arheoloske iskopine u Stobima,
oko 80 km jugoistoéno od Skoplja, potvrdile su postojanje
sinagoge iz IV veka n. e. u tom starom rimskom naselju?’
ViSe autora navode podatke o jevrejskim zajednicama, po-
jedinim porodicama, sinagogama i rabinima u veéem broju
gradova Balkana pre izgona Jevreja iz Spanije 1492. i Por-
tugalije 1498. godine.*

Znadajne promene u Zivotu i razvoju jevrejskih zajednica
na Balkanu nastaju doseljavanjem izbeglica sa Pirinejskog

poluostrva. Doseljeni Jevreji-Sefardi doneli su sa sobom

elemente razvijene kulture i mnoga znanja steéena veko-
vnim boravkom na $panskom tlu, gde su imali vaznu ulogu
na ekonomskom i kulturnom polju, Poznajuéi dobro hebrej-
ski, arapski, $panski i druge jezike, Jevreji su bili traZeni
posrednici izmedu Istoka i Zapada. iz jevrejske sredine
nikao je velik broj naug&nika, filozofa i lekara koji, proterani
sa svog ognjidta, nastavljaju svoj rad u novim krajevima
u koje su se doselili. Upravo zbog toga je Otomanska
Imperija, koja je bila znatno zaostala u poredenju sa Zapa-
dom, imala blagonaklon stav prema Jevrejima-izbeglicama
i omoguéila im useljavanje u sva .veéa mesta.

Tadan broj izgnanih Jevreja nije utvrden, no pretpostavija
se da ih je bilo oko 500.000° a da je na poziv sultana
Bajazita Il oko 200.000 Jevreja do3lo na teritorije pod tur-
skom vlagéu.t Od jugoslovenskih zemalja su u vreme dose-
ljavanja Jevreja iz Spanije i Portugalije, podetkom XVI
veka, pod turskom vlaséu bile Vardarska Makedonija, deo
Srbije, Bosna, Hercegovina i pojedini delovi Crne Gore i
Hrvatske. :
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U novoj sredini $panski Jevreji razvijaju svoje privredne i
kulturne delatnosti, Sire nova znanja ne samo medu Jevre-
jima — starosedeocima, veé i medu drugim narodima s
kojima su dolazili u dodir. Jevreji — starosedeoci su Cak
usvojili jezik i obiGaje Spanskih Jevreja.

Najveéi talas izbeglica prodirao je preko Soluna u Make-
doniju, Srbiju i Bosnu. U Bitolju (makedonski: Bitola; stari
turski naziv: Monastir) naseljavaju se Jevreji iz Spanije
i iz Portugalije, koji u prvo vreme stvaraju odvojene op3tine.
Dokument iz XVI veka govori o postojanju dveju jevrejskih
verskih opstina sa sinagogama »Aragon« i »Portugal«.
Medu doseljenicima iz Portugalije bio je i izvestan broj
marana, nasilno pokritenih Jevreja.?

O jevrejskoj zajednici u Stipu satuvan je podatak, u po-
pisnom defteru iz 1512. godine, da je u tom gradu bilo
38 jevrejskih porodica doseljenih iz Soluna. Prema defteru
iz 1519. godine taj se broj smanjio na 15. Godine 1573,
medutim, uve6ava se broj porodica na 28, u koje nije ura-
éunato 11 neozenjenih, §to znadi da se za ovaj period broj
porodica gotovo udvostruéio.’

U arhivu Dubrovnika postoji vise dokumenata o doselja-
vanju Jevreja u Skoplje (makedonski: Skopje; turski:
Uskiib).' Maja 1502. godine Samuel Rikoma sklopio je spo-
razum sa vodi€ima iz Hercegovine za transport njegove dru-
Zine i prtljaga, natovarenog na 46 konja, do Skoplja." U
dokumentu iz 1544. godine navodi se da su u Skoplju bile
32 jevrejske porodice, kao i 6 neoZenjenih Jevreja.'"? Zna-
¢ajan je dokument iz XVI veka u kome je dat detaljan opis
jevrejskih kuéa u jednom delu Skoplja. Kuée su imale pri-
zemlje i sprat s balkonom i terasom, a dvoriste je bilo
posebno za svaku kuéu ili zajednicko.”

Jevrejske zajednice Skoplja, Bitolja i Stipa stalno su se
prodirivale, a osnivale su se i nove. U XVI i XVIi veku bilo
je viSe Jevreja. i u Kratovu, malom mestu na Sezdesetak
kilometara istoéno od Skoplja. Jedan spor se vodio izmedu
rabina iz Kratova i rabina iz Skoplja oko ostavine nekog
Jevrejina iz Skoplja, &ija je udovica Zivela u Kratovu.™
Dokument iz 1647. godine kazuje da je u Skoplju najmio
kuéu jedan Jevrejin koji je pobegao u Kratovo iz straha da
ne bude ubijen.’* Drugi dokument govori o Zenidbi Jevre-
jina iz Kratova s Jevrejkom iz Sofije.*
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U XVI i XVII veku razvijaju se u Solunu, Bitolju i Skoplju
jake jevrejske opStine sa Skolama, sinagogama i drugim
kulturnim i humanitarnim ustanovama. Od posebnog znadaja
je solunska jevrejska opstina, koja vr§i jak ekonomski i
kulturni uticaj na jevrejske opstine u Makedoniji. Solun i
Carigrad doprinose zblizavanju Jevreja naseljenih Sirom
Evrope. Kontakti medu Jevrejima iz raznih zemalja oboga-
¢uju ekonomske i kulturne tekovine balkanskih zemalja.
Preko Bitolja i Skoplja solunski i carigradski Jevreji pre-
nose robu na nova trZista i time doprinose brZem razvoju
ovih gradova.

Rabini XVI i XVIlI veka ostavili su nam dragocene pisane
podatke u vidu pitanja i odgovora, tzv. responza, o drustve-
no-ekonomskim prilikama na Balkanu, o porodiénim odno-
sima i obiGajima, novéano-trgovackim poslovima, o pita-
njima poreza i o skupljanju drugih drzavnih prihoda, o raz-
nim trgovadkim i drugim sporovima, o prvim zadruZnim
oblicima trgovine, o trgovini izmedu raznih gradova i o
zatecima medunarodne trgovine, o organizovanju novih
privrednih grana, razvoju tekstilne manufakture, rudarstva
i kozarstva. U tim responzama raspravlja se i o zabrani
konkurencije medu jevrejskim trgovcima, o stambenoj krizi,
‘daju se podaci o obespravljenosti siromasnih masa, o
kaznama, ubistvima, nesigurnosti putovanja, kradama, na-
silju turske administracije, ratovima, poZarima, mirovnim
pregovorima, pobunama i raznim reformama.”

Na &elu jevrejskih op$tina stajali su rabini, koji su imali
velik uticaj i na ekonomski i kulturni razvoj jevrejskog Zivija.
U pogledu medusobnih odnosa, jevrejske opstine su bile
autonomne 4 nisu rukovodene iz jednog centra, $to je omo-
gucéavalo specifiGan razvoj svake od njih. Rabini su puno-
vazno reSavali sporove i nisu odobravali Jevrejima da se
obraéaju muslimanskim sudovima.®® Sa&uvan je veéi broj
dokumenata o takvim sporovima sa teritorije Vardarske
Makedonije.

Rabin Josef Ben Lev roden 1502. godine u Bitolju, napisao
je Getiri knjige koje osvetljavaju razne obi&aje trgovinu i
zanatstvo u prvoj polovini XVI veka. Njegove knjige su do-
Zivele viSe izdanja u Carigradu, Veneciji i Amsterdamu.”
Selomo Avram Akoen koji je bio rabin u Bitolju 1535.
godine, u dokumentu od 2, maja 1588. godine ostavio je
podatak o udruZenju trgovaca Jevreja u tom gradu.®



Iz rabinskih protokola moze se utvrditi da su Jevreji imali
velike zasluge u razvijanju trgovine ne samo unutar Turske
Imperije, veé i s drugim zemljama, te su postali glavni izvoz-
nici.2? U prvo vreme trgovina se vodila medu rodacima i
sunarodnicima nastanjenim po raznim zemljama Evrope, ali
su postepeno prosirivane veze sa nejevrejskim trgovcima.
Rabinski protokol iz XV| veka govori o udruZivanju skopskih
trgovaca Jevreja za uvoz robe iz Zapadne Evrope.? To po-
tvrduje i protokol o udruzivanju u trgovini i zajedni¢koj upo-
trebi duéana dvojice trgovaca Jevreja, jednog iz Skoplja,
a drugog iz Valone.® Postoji protokol o sporu oko naplaéi-
vanja koZa koje su bitoljski trgovci Jevreji prodali Veneciji.

Vise dokumenata iz XVI veka govori o trgovackim vezama
izmedu Jevreja Soluna, Skoplja, Bitolja, Sofije 1 drugih gra-
dova. U jednom od dokumenata re¢ je o izvozu vune iz
Skoplja u Solun,® a u drugom o sporu izmedu Skoplja i
Sofije oko smanjenja vrednosti novca po nalogu sultana
O trgovatkim vezama izmedu Jevreja Sarajeva, Skoplja i
Soluna takode ima vise podataka.”

Iz rabinskih protokola moZe se takede utvrditi da je u XVII
veku u Skoplju bilo Jevreja grosista koji su veéim koliGi-
nama platna trgovali preko posrednika.?® U dokumentu od
11. novembra 1676. godine vidi se da postoji udruZenje
trgovaca koZe i vunenih pokrivaga, koji Salju robu na vasar
u Strugu. Jevreji uCestvuju viSe puta na vaSarima u ovom
gradu. Njihova je roba bila &esto opljackana na tom putu.?

Rabin Semuel de Medina, pored raznih spisa sa dragoce-
nim podacima, ostavio je i protokol u kome se govori o
preradi i trgovini koZom u Bitolju i o konkurenciji izmedu
turskih i solunskih trgovaca-Jevreja, koji su kupovali koZzu
u Bitolju.®

Po dokumentu iz 1674. godine, u Skoplju je postojala fon-
dacija jevrejske opétine i dobrotvornog drudtva Hevra Ka-
disa. U jednom protokolu govoni se o prodaji imanja iz te
fondacije privatnom licu. Po¥to su ugovor o kupoprodaji
potpisali samo predstavnici op&tine i drudtva, a ne svi
¢lanovi, kupac se obraéa rabinu radi provere valjanosti
kupoprodaje U dokumentu od 5. januara 1672. godine
stoji da Skopljanka Oro Avrama Albo poklanja sva pokretna
i nepokretna dobra drugim osobama.®
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Vise dokumenata iz XVI i XVIl veka govori o nesigurnosti
puteva i transporta robe kopnom i morem, o pljackama i
ubistvima. Protokol od 23. oktobra 1553. godine pominje
ubistvo jednog Jevrejina blizu Ko&ana.* U protokolu od 12.
avgusta 1558. godine navodi se da je trgovac Mordehaj
de Buton ubijen na putu za Bitolj i bagen u reku Vardar.
Sudski protokol od 29. oktobra 1563. godine pominje da je
opljatkan jedan Jevrejin iz Bitolja na putu za Janjinu.*®
Dokument iz 1693. godine govori o ubistvu Jevrejina iz
Beograda na putu preko Sofije za Skoplje.* Protokol od 7.
maja 1684. godine opisuje ubistvo Jevrejina trgovca cipe-
lama iz Bitolja.¥” Drugi protokol kazuje da su ljudi turskog
pase plja&kali i ubijali trgovce iz Bitolja i Soluna.® Postoji
i protokol o ubistvu dva Jevrejina iz Strumice.”

Rabini su ostavili mnogo podataka o ratovima izmedu Tu-
raka i Austrijanaca, o prodoru austrijske vojske u Skoplje,
o stradanju gradana i njihove imovine, ubijanju Jevreja,
zlostavljanja i odvodenja Zena i dece i paljenju njihovih
kuéa. Jednom Jevrejinu iz Skoplja su austrijski vojnici odveli
Zenu j sina i Zive ih spalili u Beogradu. Spasao se samo
jedan sin, za koga se nije ranije saznalo gde je.® U doku-
- mentu iz 1697. godine opisuje se kako su austrijski vojnici
rusili jevrejsku mahalu u Skoplju. Jevreji mole rabina da
dopusti prodaju svetih srebrnih predmeta za obnovu sina-
goge i 3kole, kao i zidina koje su &titile jevrejsku mahalu.*
Saéuvani su i drugi mnogobrojni podaci o osvajanju Skoplja
i o jevrejskim Zrtvama.®

Jevreji su delili sudbinu makedonskog naroda i drugih na-
rodnosti u” svim nedaéama ratova, pobuna, elementarnih
nepogoda i privrednih kriza. Razvitak i blagostanje jevrej-
skih zajednica zavisili su od razvoja §ire zajednice. O polo-
Zaju i delatnosti makedonskih Jevreja u XVII, XVIlII i XIX
veku, pored dokumenata iz jevrejskih izvora, podatke daju
i mnoga turska dokumenta — sidZila. Turska administracija
je u svojim fermanima, spiskovima i presudama ostavila
mnogo podataka iz kojih se vidi da su jevrejske zajednice
morale da ulaZu velike napore za svoj opstanak, da su
Jevreji isto kao i hriSéani bili primorani da pladaju poseban
porez i razne takse u novcu® i naturi. Morali su predavati
odredene kolidine Zitarica, koza, platna i mesa, kao i odre-
den broj ovaca i tegleée stoke, narogito konja* za izdrZa-
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vanje turskih vojnika, za ratove koje je Turska Imperija
vodila,® za bezbednost stanovni§tva,® za izdrZavanje admi-
nistracije” i za izgradnju i odrZavanje saraja i dZamija.®

Iz mnogih dokumenata moZe se zakljuéiti da su Jevreji na-
stojali da proSire proizvodnju i razmenu robe. Ferman Se-
lima Il od 26. decembra 1803. odnosi se na davanje kon-
cesije Jevrejinu Jasefu za rudnike stipse u Gumurdjiji, Seru,
Solunu, Bitolju, Skopliu, Vodenu i Njegusu, da upravlja
njima po odredenim uslovima zakupa.”

iz 1804. godine potice dokument o izdavanju pod zakup
Elijasu Fera$iju prava da poseduje i upravlja radionicom
stipse u Bitolju.®® Godine 1809. postignut je dogovor izme-
du glavnog zakupca, Jevrejina Jasefa, i Jevrejina Elbada
Frasera o prenosu zakupa za proizvodnju i prodaju stipse
iz rudnika sa podruéja Bitolja, Ohrida, Struge i KruSeva®

Iz nekih dokumenata vidi se da su Jevreji imali vise mesar-
nica. U spisku od 3. maja 1801. pominju se mesari Hajicko
i njegov ortak Cile Avram, koji su zaduZeni da snabdevaju
mesom Bitolj.?> U dokumentu od 15. maja 1820. navode se
imena mesara Jevreja: Karaoglu, Juda, sin Saulov, Mandoil,
sin Davida, a potpisnici dokumenta su Mentes$, Jako Zuti i
Saraf Avram Ovadja.s®

Na pogetku XIX veka mnogi bitoljski Jevreji nalazili su se
u teSkom materijalnom stanju. Uvodenje subote kao pazar-
nog dana jos je viSe pogor3alo to stanje. Vise dokumenata
iz tog perioda pominje veliku bedu medu Jevrejima. Pove-
lja rumelijskog valije upuéena kadiji u Bitolju 28. februara
1832. govori o promeni pazarnog dana od nedelje na su-
botu: »...od nedelje promenio se dan pazara na subotu.
Medutim, ovaj dan je praznik Jevreja, a bitoljski Jevreji su
veoma siromasni, veéinom su hamali i njihov rad je ogra-
nien na pazarni dan...«%, Zatim se govori 0 promeni pa-
zarnog dana na ponedeljak.

U dokumentu od 6. juna 1836. godine zamenik rumelijskog
valije nareduje Husejin-agi u Bitolju da oslobodi neke Jev-
reje plaéanja poreze i duga od 5.826 groSa s obrazloZenjem:
». . . proSle godine zbog poZara koji se desio po bozjoj volji,
Jevreji su, kao i ostalo stanovni$tvo, pretrpeli velike Stete.
| onako oni nisu imali nikakva bogatstva, pa su molili za
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milost. .. Zbog toga i buduéi da je opStepoznato slabo ma-
terijalno stanje Jevreja, oni zasluZuju milost, jer je jasno
da neée moéi da plate zaostale neplacene sume...«.5 U
oktobru 1836. godine stigao je u Bitolj ferman Mahmuda
Il da se nekim Jevrejima odloZi placanje dugova za 5 godina
i da na rate otplacéuju iznos od 30.000 gro$a. To je ucinjeno
intervencijom glavnog rabina iz Carigrada.®

Geografski polozaj Bitolja, Skoplja i Stipa i povezanost jev-
rejskih zajednica iz tih gradova sa Solunom, Carigradom,
Sofijom, sa gradovima Sredozemlja, Francuskom, Italijom
i drugim zemljama, doprineli su povezivanju Makedonije u
celini s drugim delovima Evrope. Jevrejski Zivalj je dao svoj
doprinos brzem prodiranju i usvajanju savremenih oblika
proizvodnje, kao i ekonomskom i kulturnom razvoju ovog
dela Balkana. lzgradnjom Zelezniékih pruga Skoplje — So-
lun 1873. godine i Bitolj — Solun 1894, godine, olak3ana je
razmena robe i poveéani su kontakti s drugim privrednim
centrima. Trgovina i zanatstvo beleZe uspon i niéu prva indu-
strijska preduzeéa. Solun postaje sve znacajniji ekonomski
centar za sve jevrejske zajednice Balkana. U Solunu je
1865. godine bilo 18 predionica i 32 kozarske radionice.
- Parna vodenica je podignuta jo3 1857. godine. Braca Latini,
Jevre]i, zapo3ljavali su 1500 radnika.¥” Za solunske Jevreje
vezan je razvoj tekstilne industrije i svih faza prerade sirove
prede do gotovih tkanina. Njihova iskustva prenoSena su i
na druge gradove.

Eksploatacija rudnika gvozda u Kratovu i Krivoj Palanci i
{udn.lka Salitre i stipse u Bitolju, Skoplju i Ohridu, najduze
je bila u zakupu jevrejskih i jermenskih trgovaca.

Prema popisu iz 1890. godine, u kome se daju podaci o
stanovnistvu solunskog, monastirskog i kosovskog vilajeta,
u Bitolju je tada Zivelo 4000 Jevreja, u Velesu 220, Dojranu
225, Prilepu 100, Ohridu 50, Skoplju 1200 i Stipu 350.% To-
kom naredne dve decenije najveéi porast broja jevrejskog
stanovniStva u Vardarskoj Makedoniji beleZi Bitolj. Godine
1910. u njemu ima ve¢ 7.000 Jevreja.™

Jevrejske zajednice Makedonije u uslovima ratova, pobuna
i ekonomskih kriza, pomagale su, u okviru svojih mogué-
nosti i saznanja, makedonske oslobodilatke pokrete. Go-
dine 1903. aktivno pomaZu llindenski ustanak. Rafael Kamhi
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je bio neposredni ucesnik ustanka i u stalnoj vezi sa usta-
nickim rukovodstvom.® MenteS Kamhi je prenosio oruzje i
drugi materijal za ustanike. Avram i MuSom Nisan, mlekari
iz Bitolja, isto tako su prenosili oruzje i druge potrebe za
ustanike. Santo Aroesti je skupljao novac, a Peris nabav-
ljao oruZje i sanitetski materijal za borce. Pored bitoljskih
Jevreja pomagali su makedonski oslobodilacki pokret i
Jevreji iz drugih gradova.®

Balkanski ratovi 1912. i 1913. godine osiroma3Suju stanovni-
3tvo Makedonije, a ekonomske krize koje su zatim nastu-
pile prouzrokovale su iseljavanje Jevreja u druge evropske
zemlje, u Ameriku i Palestinu. U Parizu, Njujorku, Santjagu
de Cileu, Venecueli i drugim gradovima i zemljama jo3
postoje jevrejske zajednice sa &lanovima koji su rodom
iz Makedonije. One su sve do drugog svetskog rata odrZa-
vale veze sa rodnim krajem i pomagale svoje sunarodnike.
Jod uvek su ¢lanovi tih zajednica medusobno &vrsto pove-
zani, produzavaju tradicije, a satuvali su i govorne elemente
rodnog kraja.

Pogordanju poloZaja jevrejskih zajednica doprinela je i po-
dela Makedonije izmedu Srbije, Gréke i Bugarske, na os-
novu bukureskog mira iz 1913. godine. Svi otpori make-
donskog stanovniStva, kao i protesti makedonskih iselje-
nika u Rusiji i Americi protiv veStatke podele, ostali su
bez rezultata.®* Nove administrativne granice i odnosi medu
balkanskim zemljama oteZali su veze jevrejskih op3tina Bi-
tolja, Skoplja i Stipa sa Solunom i drugim gradovima.

Kada je 1914. godine po&eo prvi svetski rat, a kasnije vojne
operacije na solunskom frontu, stacioniranje velikog broja
vojnika na maloj teritoriji na jugu Makedonije donelo je
velike ekonomske teskoée makedonskom stanovni$tvu.
Jevrejske zajednice nisu stigle da se oporave od posledica
balkanskih ratova i prvog svetskog rata, a veé je nastupila
nova ekonomska i politicka kriza u novostvorenoj Kraljevini
Srba, Hrvata i Slovenaca, koja je 1929. godine nazvana Kra-
ljevina Jugoslavija, u koju je bila uklopljena i Vardarska
Makedonija, kao Vardarska banovina, bez priznavanja na-
cionalnih prava makedonskom narodu.

Relativno kratak period izmedu dva svetska rata beleZi opa-
danje stanovniStva u Bitolju i Stipu, a ekonomski oslabljene
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jevrejske zajednice bore se s mnogim teskoéama. lzvestan
uspon belezi Skoplje koje postaje administrativni i ekonom-
ski centar tadasnje Vardarske banovine. U Skoplju se raz-
vija industrija i stvaraju se veée moguénosti za zapoSlja-
vanje.* Tu je bilo i jedno od najveéih tekstilnih preduzeca
&iji je osnivaé bio Haim Aroesti.® U tom preduzeéu je 1931.
godine bilo zaposleno 464 radnika. Veéi deo kapitala ovog
preduzeéa pripadao je Jevrejima stranog drzavijanstva.*

U Bitolju je broj nezaposlenih bio u stalnom porastu, pro-
met robe je opadao, a zanatlije su jedva zaradivale za Zivot.
Bitolj, nekadasnji politi€ki i kulturni centar, novom grani-
com odsecéen od svog kulturnog i privrednog zaleda, po-
stao je zabacen pograniéni grad, stanovniStvo je prepolov-
ljeno, a jevrejska zajednica je tada jedna od najsiromasni-
jih u Jugoslaviji.” Uslovi za ekonomsko osamostaljenje
novih mladih generacija bili su sasvim ograniceni. Za bi-
toljsku jevrejsku op&tinu postoje podaci o njenoj socljalnoj
strukturi uodi drugog svetskog rata.®®* Godine 1931. u Bitolju
je bilo 757 jevrejskih porodica sa 3.751 ¢lanom. Do 1940.
godine u Palestinu se ‘iselilo 429 &élanova. U prvim mese-
cima 1940. godine u Bitolju je Zivelo 737 porodica sa
3.246 clanova. Iste godine jevrejskoj opstini obratlle su se
" za pomoé 394 porodice, 3to znadi da je viSe od polovine
jevrejskog stanovni$tva bilo socijalno ugrozeno, bez mo-
guénosti da obezbedi minimalne uslove za Zivot. Siroma-
stvo jevrejskog Zivlja u Bitolju moZe potpunije da se sa-
gleda kada se analiziraju vrste zaposlenja 1940. godine:
89 trgovackih pomoénika, 70 nosada, 63 nekvalifikovana
radnika, 57 obuéara-krpaca, 54 prodavca povréa, 43 stari-
nara, 43 sitna trgovca, 42 nadniara, 34 torbara, 29 brasnara
i pekara,~29 prosjaka, 26 krojackih pomocnika, 24 sitna
bakalina, 22 mesara, 21 posluzitelj, 17 limara i kalajdZija,
16 berada perja, 14 prodavaca voéa, 14 kozara, 11 kafedzija,
11 kolara, 9 menjada, 9 ¢inovnika, 8 bastovana, 8 mlekara,
8 svestenika, 8 metlara, 7 studenata, 6 peglera, 6 trgovac-
kih predstavnika, 6 berbera, 5 kovata, 4 aséije, 4 Gumur-
dZije, 4 izvoznika robe, 3 krojata, 3 gostioni&ara, 3 lekara®,
2 stolara, 2 vatrogasca, 1 bojadZija, 1 advokat™, 1 zubni
lekar™ i 1 inZenjer.”” Kada se ima u vidu da su skoro svi oni
bili hranioci mnogo¢lanih porodica, jasno je za§to je bitolj-
ska opétina bila jedna od najsiromasnijih.

Jevrejska opstina u Stipu, koja je 1940. godine imala 140
porodica sa 550 lanova, bila je isto tako ekonomski veoma
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slaba. Osim nekoliko trgovaca, Jevreji su vecinom bili siro-
masni i izdr2avali su se vrseéi razne usluge kao pomocénici,
sluge i hamali.™

U periodu izmedu dva rata, uprkos svih velikih teSkoéa eko-
nomske i polititke prirode, jevrejske opStine uspevaju,
ulazuéi velike napore, ne samo da se odrZze ve¢ i da orga-
nizuju raznovrstan druStveni Zivot zahvaljujuéi postojanju
humanitarnih, kulturno-prosvetnih i sportskih organizacija
i organizacija Zena i omladine. Povezujuéi se sve viSe s
makedonskim narodom, jevrejski Zivalj aktivno ucestvuje
u javnom i kulturnom Zivotu. U tome prednjate mladi nara-
staji koji su bili nosioci naprednih ideja i akcija. Posebno
su se isticali mladi iz Bitolja i Skoplja, gde je drudtveni
Zivot bio veoma razvijen.

Svi Jevreji su prema postojeéim propisima obavezno bili
élanovi jevrejskih opstina. Pored verske delatnostl, op3tine
su vodile matiéne knjige rodenih, ven&anih i umrlih, i re-
Savale sva pitanja statusa. Jevrejske op$tine su branile
prava i interese svog &lanstva pred drzavnim vlastima. U
okviru op$tina postojale su ustanove za pomoé¢ jevrejskom
stanovni$tvu. »Hevra KadiSa« se brinula za sahranu pre-
minulih ¢lanova, »Ozer dalim« za lekove i placanje lekara
siromasnim bolesnicima, a »Matanot leevjonim« za odela
i obuéu siromasnim udenicima.”* Postojali su i fondovi za
pomoé socijalno ugrozenim licima, Skolovanje siromagnih
uéenika, davanje pomoéi pri udavanju siromasnih devojaka,
za administraciju op8tine, i fond za odrZavanje sinagoga i
jevrejskih skola. U Bitolju je postojalo viSe sinagoga —
»Kal Aragone, »Kal Portugal«, »Kal di la Havra«, »Kal Ozer
dalime | »Kal Salamon Levi«. Sinagoga »Portugal= je izgo-
rela 1917. godine posle bombardovanja, a sinagogu »Ara-
gon« su 1943, godine fasisti demolirali i pretvorili u kla-
nicu svinja. Na groblju su bile dve kapele gde su se vrsili
verski obredi. Skoplje i Stip imali su po jednu sinagogu.””

U Bitolju su postojale dve jevrejske Skole sa 8 uéionica i
245 udenika. Od 1895. do 1916. godine radila je i $kola
koju je otvorila Alliance Israélite Universelle. U Skoplju
je bilo 5 jevrejskih %kola sa 10 uéionica i 342 ué&enika.
U &tipu je takode postojala jevrejska 3kola, ali nema poda-
taka o broju ucenika.”
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Zenska organizacija WIZO radila je, pored ostalog, na sa-
kupljanju novCanih sredstava, organizujuéi prodajne izlo-
2be ruénih radova, lutrije, priredbe i prikupljanje dobro-
voljnih priloga, za pomoc¢ siromasnim devojkama za nji-
hovo Skolovanje i osposobljavanje za privredivanje. Ova
organizacija je obavljala razgranatu aktivnost za emanci-
paciju Zena, od opismenjavanja do savremenog Zivota u
porodici. Godine 1936. u Bitolju je sprovedena akcija medu
Zenama za pomo¢ Spanskim borcima za slobodu.

Od veéeg broja kulturno-prosvetnih omladinskih organiza-
cija, koje su obuhvatale radnitku i srednjoskolsku omladinu,
najznacajnije su bile »HaSomer hacair«, »Tehelet lavan«,
»Atehija« i »Makabi«.

»Hasomer hacair«, koji je u Bitolju osnovan 1930. godine,
obuhvatao je preko 400 &lanova Skolske i radniGke omla-
dine. Najveéi deo programa sastojao se u organizovanju
raznovrsnih aktivnosti obrazovnog, kulturno-prosvetnog i
zabavno-sportskog karaktera. Program je bio prilagoden uz-
rastu élanova. Cesto su se odrzavala predavanja naucno-
-popularnog karaktera. Klubovi sHasomer hacaira« imali su
bogate biblioteke koje su, pored beletristike, drzale i dela
iz oblasti politicke ekonomije i istorijskog i dijalektickog
materijalizma. Knjige su kruzile raznim kanalima ne samo
medu jevrejskom veé i medu makedonskom omladinom,
narodito medu srednjoskolcima. O praznicima su organizo-
vane i kulturno-umetniéke priredbe, utakmice, sportske
igre, ekskurzije, éesto i sa omladincima drugih makedon-
skih organizacija. Preko leta organizovana su grupna leto-
vanja sa-jevrejskom omladinom iz drugih krajeva Jugoslia-
vije, gde se radilo i na Sirenju naprednih ideja, razvijanju
radnih sposobnosti i smisla za kolektivni Zivot.

»Tehelet lavan« je u Bitolju osnovan 1933. godine sa oko
300 &lanova raznog uzrasta i zanimanja. Okupljao je omla-
dinu, radnike, zanatlije, prodavce, limare, Cistace, sluge,
piljare, voéare i dr. Zbog kulturnog nivoa &lanstva, aktiv-
nosti ove organizacije bile su usmerene na obrazovni i
kulturno-prosvetni rad, a posebna paznja se poklanjala sti-
canju znanja iz poljoprivrede. :

Clanovi ovih organizacija pozitivno-su uticali na prodiranje
naprednih ideja ne samo u sopstvenoj sredini veé¢ svuda
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gde su Ziveli, radili i ugili. Rukovodstva ovih organizacija
bila su u rukama naprednih omladinaca, koji su uspeli
1941. godine, odmah posle fasistitke okupacije Makedo-
nije, da skoro celokupno &lanstvo ukljuée u razne oblike
ilegalnog rada narodnooslobodilackog pokreta i borbe pro-
tiv fasizma. Pod nematkom, bugarskom i talijanskom oku-
pacijom rad svih organizacija je zabranjen, a funkcionisanje
jevrejskih opstina svedeno na minimum, pod neposrednim
i budnim nadzorom faSistickih komesara.

Jevrejske opstine u Makedoniji su na pocetku 1941. godine
imale sledeée &lanstvo: Skoplje 1.181 porodicu sa 3.795
&lanova, Bitolj 810 porodica sa 3.351 &lanom, Stip 140 po-
rodica sa 551 ¢lanom, Kumanovo 7 porodica sa 13 €lanova,
Djevdjelija 3 porodice sa 11 Elanova, Veles 2 porodice sa
8 &lanova, Kriva Palanka 1 porodicu sa 5 &lanova, a u osta-
lim mestima 6 porodica sa 28 c&lanova, Sto ukupno &ini
2.150 porodica sa 7.762 ¢lana. Oko 300 Jevreja radnika i
intelektualaca poreklom iz Makedonije vratilo se u svoja
mesta rodenja Bitolj i Skoplje posle bombardovanja Beo-
grada aprila 1941. godine i nemacke okupacije Jugoslavije,
tako da je u Makedoniji na pocéetku faSisticke okupacije
bilo oko 8.000 Jevreja.”

Kada je aprila 1941. godine nacistitka Nemacka okupirala
Makedoniju, odmah je poéela s pljackanjem jevrejske imo-
vine i preduzimanjem poznatih antisemitskih mera. Nemac-
kom okupatoru pridruzio se bugarski okupator, koji je veé
od maja 1941. godine sprovodio fasistitke zakone na celoj
okupiranoj teritoriji. Jevreji, naro&ito jevrejska omladina,
poznavajuéi sudbinu sunarodnika u Evropi, bili su izrazito
antifadistiéki opredeljeni i sve vise su shvatali da se samo
aktivnim otporom i udruzivanjem svih naprednih snaga mo-
ze doéi do oslobodenja od faSisti¢kih okupatora i do ravno-
pravnosti svih jugoslovenskih naroda i narodnosti. U jevrej-
skim zajednicama, posebno medu omladinom, razvila se
giroka idejno-politicka delatnost i organizovani su razno-
vrsni oblici otpora” Komunistitka partija Jugoslavije, je-
dina organizovana snaga protiv fasistiékih okupatora i do-
madéih kvislinga, svojim proglasima i lecima obratila se svim
narodima i narodnostima kao ravnopravnim gradanima da
se ukljuée u jedinstveni antifaSisticki front za borbu protiv
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okupatora i za oslobodenje zemije.”” Proglasi KPJ pruzali
su ohrabrenje i nadu i jevrejskom ziviju, te su zato masovno
prihvaéeni.®

Jevrejska omladina svojom aktivno§éu istakla se u mnogim
akcijama u narodnoosiobodilaékoj borbi 1941—1944, Jev-
rejske zajednice Bitolja, Skoplja i Stipa dale su znagajan
doprinos toj borbi. Mnogi omladinci primijeni su u redove
KPJ i SKQJ-a, ili su pripadali organizovanim grupama sim-
patizera, kandidatskim grupama i odborima za Narodnu
pomog¢.

U Bitolju je bilo preko 30 ¢lanova KPJ, preko 150 skojevaca
i 650 aktivista-Jevreja koji su organizovano radili na sakup-
ljanju Narodne pomoéi, novca, tekstila, vune, koZe, hrane
i drugih potreba za narodnooslobodilacki pokret, tako da
skoro nije bilo porodice iz koje neko od ¢lanova nije bio
na neki nadin obuhvaéen organizovanom borbom protiv oku-
patora. lako su se Jevreji nalazili u teSkom materijalnom
i pravhom poloZaju, sakupljene su znatne sume nové&anih
priloga, jer je svako davao i od najmanje imovine. Veliki
broj ilegalaca i partizana skrivao se po jevrejskim kuéama,
gde su bili dobro i sigurno sklonjeni. Stamparija za izdava-
nje ilegalnog materijala smestena je takode u jevrejskoj
kuéi. U mnogim stanovima &uvala se skupljena roba fonda
Narodne pomodi. llegalni sastanci partijskih celija, skojev-
skih grupa i mesnog rukovodstva &esto su se odrzavali
kod jevrejskih aktivista. Samo iz Bitolja u partizanskim
oruzanim jedinicama bilo je 30 mladih Jevreja od kojih je
11 poginulo. Medu njima je bila i Estreja Ovadija-Mara, koja
je proglasena za narodnog heroja Jugoslavije. Medu pogi-
nulima ima istaknutih boraca za slobodu i borbu protiv fa-
Sizma, kao §to je bio Rafael Batino, koji je streljan 1942.
godine kao politicki sekretar KPJ za Sandzak, Mordehaj
Nahmijas-Lazo, komesar bataljona, koji je poginuo 1944,
godine, Salamon-Mo Sadikario, poginuo kao komesar bata-
ljona 1944. godine, Samuel Sadikario, komesar artiljerijskog
bataljona, poginuo 1945. godine, Marsel Demajo i drugi
vojni i politiéki rukovodioci borackih jedinica.®

U Skoplju je radnicka i srednjoskolska omladina jo§ u po-
cetku 1941, godine bila ukljugena-u rad partijskih celija i
skojevskih grupa.”? O tome piSe Slavka Fidanovska: »Pada
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u odi razvoj narodnooslobodilatkog pokreta u redovima jev-
rejske narodnosti u Skoplju. Pored toga 5to iz redova jev-
rejske narodnosti ima &lanova KPJ, kandidata KPJ, skoje-
vaca, ¢lanova prosvetnih i vaspitnih grupa bili su formirani
i aktivi Zena, a veliki broj simpatizera, iako su ras-
polagali skromnim sredstvima, davali su Narodnu pomoé
za potrebe narodncoslobodilackog pokreta. lako pod stalnom
policijskom prismotrom, oni su uvek bili gotovi da u svojim
stanovima kriju drugove ilegalce i da stanove ustupaju za
odrzavanje ilegalnih sastanaka.«® O aktivnhom ute$éu jev-
rejske zajednice Skoplja u NOB i POJ ima vise doku-
menata.®

Nezaboravni su likovi Boraca Surna Josifa-Skipo, Davida
Navaro i drugih.

U Stipu jevrejska zajednica, iako malobrojna, ukljucila se
u NOB jos prvih dana ustanka. Mada veoma siromasna, ova
jevrejska zajednica je davala srazmerno veliku materijalnu
pomoé za NOP. Godine 1942. bilo je oko 20 jevrejskih omla-
dinaca iz Stipa u KPJ i SKOJ-u, a nekoliko je stupilo u prve
partizanske jedinice.*®

Zbog aktivnosti u NOB-u, fagistitka vlast je viSe Jevreja
Makedonije osudila na smrt® i na razne kazne strogog za-
tvora, a viSe njih je internirano po logorima u Bugarskoj.
Bugarska faSistitka vlast dosledno je sledila ostale faSi-
sticke reZime u Evropi u antisemitskom zakonodavstvu i
propagandi.¥ Samo u toku 1942. godine doneto je i spro-
vedeno preko 50 zakona, naredbi i re3enja protiv Jevreja.®
Najveéi broj mera odnosio se na likvidiranje privredne de-
latnosti, oporezivanje, prisvajanje jevrejskih dobara, ograni-
cavanje kretanja u gradovima, zabranu poseéivanja javnih
lokala i ustanova, obeleZavanje posebnim znacima kuéa i
duéana, a svi Jevreji su morali nositi Davidovu zvezdu na
grudima. Likvidirani su svi oblici druStvenih organizacija
kao i same jevrejske opstine.

Celokupna propaganda vodena je sa ciljem da $iri mrznju
prema jevrejskom stanovniStvu, ali takva propaganda nije
imala odjeka u Sirim masama. Bugarski okupator nije uspeo
da izoluje pripadnike jevrejske narodnosti u Makedonlji,
naprotiv, oni su, kao i pripadnici ostalih narodnosti, bili u
svim rukovodeéim telima, organima vlasti, partizanskim
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odredima i vojnim jedinicama tokom narodnooslobodilatkog
rata.%” : :

Godine 1943, kada se faSisticki teror- nad stanovni$tvom
okupiranih zemalja Evrope sve viSe Sirio, bugarske okupa-
torske vlasti preduzele su ostre mere i akcije protiv svih
rodoljubivih snaga, narodito protiv partizanskih jedinica,
ubijajuéi i hapseéi borce. Progoni i zlostavljanje stanovni-
Stva bili su svakodnevni posao policije i vojske. Pred tero-
rom i velikom zimom po&etkom 1943. godine partizanske
jedinice sklonile su se po.drugim delovima Makedonije i
Gréke. Rad NOP u pozadini bio je ograniéen i obavijao se
pod teskim uslovima ilegalstva.® U takvoj situaciji mogué-
nosti za prebacivanje jevrejske omladine u partizanske od-
rede bile su sasvim ogranicene, jer je jevrejsko stanovni-
$tvo bilo pod posebnom prismotrom policije.” Prekid veze
sa selima i gubitak ilegalnih stanova zbog hapSenja i pro-
vala, jo§ viSe je oteZalo opste stanje.” U tim tragi&nim tre-
nucima za Jevreje doneta je odiuka mesnog rukovodstva
NOP u Bitolju da se svako ko je sposoban da nosi oruije
skloni gde moZe, dok se uspostave veze s partizanskim
jedinicama. Za organizovano spasavanje Jevreja Makedoni-
je od deportacije nije bilo moguénosti. Uspeo je da se spase
izvestan broj porodica iz Skoplja i Bitolja prebacivanjem u
Albaniju, koja je tada bila pod talijanskom okupacijom, a
tridesetak omladinaca i omladinki iz Bitolja uspeli su, uogi
masovnog deportovanja Jevreja marta 1943. godine, da preko
Gréke stignu do patrizanskog odreda. | iz Skoplja je neko-
liko omladinaca stiglo u partizanske jedinice. Mnoge grupe
omladinaca spremnih za odlazak u partizane nisu uspele
da se spasu, jer nisu imale gde da se sklone dok se-uspo-
stavi veza s partizanskim odredima.

Hitlerova viada i fasisti¢ka vlada Bugarske u najvecoj tajno-
sti su pripremile deportovanje Jevreja iz Bugarske i sa
jugoslovenskih i grékih teritorija koje su Bugari drzali pod
okupacijom. Iz prepiske Ajhmanovog ureda s poslanstvom
u Sofiji vidi se da je SS-kapetan T. Daneker bio odreden za
savetnika za jevrejska pitanja i pomocénika policijskog ata-
§ea u Sofiji. On je imao odreSene ruke za pregovore s bugar-
skom viadom o reSavanju tzv. jevrejskog pitanja.”? O ulozi
i delatnosti Danekera | Beleva, komesara za jevrejska pi-
tanja, saznaje se iz izveStaja Bekerlea, nemackog opuno-
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mocéenog ministra u Sofiji, Glavnoj upravi za bezbednost
Rajha o deportaciji 4221 Jevrejina iz Trakije brodom iz Loma,
preko Beéa, kao i 7.122 Jevreja iz koncentracionog logora
u Skoplju. To je prvi deo od 20.000 Jevreja predvidenih za
deportaciju.” Bugarska vlada je ugovor sklopljen s Nemcima
o deportaciji Jevreja u potpunosti izvriila na okupiranim
podrucjima.

Na dan 11. marta 1943. viSe od 7.000 Jevreja Makedonije
dovedeno je u zgradu monopola u Skoplju, odakle su depor-
tovani u zloglasni logor Treblinku, u Poljskoj, gde su ugu-
Seni u gasnim komorama.”

Povodom tih tragi¢nih dogadaja iz 1943. godine izdati su
leci mésnih organizacija KPJ u Bitolju i Stipu. U letku
bitoljske organizacije kaze se izmedu ostalog: »Makedonski
Jevreji u koncentracionim logorima. .. Antisemitizam i pro-
goni Jevreja su nedeljivi deo svake reakcionarne protivna-
rodne viasti. Ali oni su u isto vreme predznaci bliske i ne-
minovne propasti- reakcionarne vlasti ili drzave... Stotine
godina Makedonci i Jevreji Zive zajedno, kuéa do kude,
dudan do ducana, stotine godina menjaju se porobljivaci
Makedonije, jedni odlaze, drugi dolaze. PoloZaj makedon-
skog i jevrejskog naroda ostaje isti, ropski... U najteZim
¢asovima za makedonski narod Jevreji su bili s njim. Mnogi
borci iz llindenskog ustanka na$li su utodi§te u jevrejskim
kuéama, mnogi Jevreji materijalno su pomagali ustanak,

mnogibJevreji postali su aktivni borci za slobodu Makedo-
nije.«

Sliéne letke izdale su i druge organizacije.”

Jevreji, koji su vise od 2.000 godina Ziveli u Makedoniji i
koji su zajedno s makedonskim narodom i drugim narodno-
stima doprinosili njenom ekonomskom i kulturnom razvoju,
nestali su u tragicnom vihoru drugog svetskog rata, osta-
vivdi dubok i neizbrisiv trag u svim podrujima Zivota. U
oslobodenoj zemlji, Socijalistickoj Republici Makedoniji, u
sklopu SFR Jugoslavije, prvi put ne samo makedonski na-
rod veé i sve druge narodnosti uZivaju puna nacionalna
prava. Mali je, medutim, broj makedonskih Jevreja koji je
doéekao dan slobode i ravnopravnosti. Danas u Bitolju ne
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Zivi vise ni jedan Jevrejin, u Stipu samo jedan, a u Skoplju
od ukupno 85 &lanova Jevrejske opstine samo 20 su staro-
sedeoci Skoplja i Bitolja. U Skoplju, glavhom gradu SR
Makedonije, postoji Evrejska zaednica na Makedonija sa
svojim domom, koja je ukljuéena u Savez jevrejskih opstina -
Jugoslavije. Oko 200 makedonskih Jevreja, koji su uspeli
da se spasu deportacije, Zive u drugim gradovima Jugosla-
vije i u drugim zemljama.

Oni koji pripadaju malom broju preZivelih makedonskih
Jevreja i koji su neposredni svedoci bogate kulturne bastine
te stare jevrejske zajednice, smatrali su svojom obavezom
da bar nekoliko iskri tog bogatstva sacuvaju od zaborava,
Sto je duznost prema hiljadama poginulih sunarodnika. Zato
se objavljuju ove poslovice i price na jevrejsko-§panskom
jeziku — Zudeo-espanjol, tradicionalnom jeznku makedonskih
Jevreja.
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KARAKTERISTIKE JEVREJSKO-SPANSKOG JEZIKA
U GOVORU, POSLOVICAMA | PRICAMA SEFARDSKIH
JEVREJA BITOLJA | SKOPLJA® ‘

Naseljavajuéi se na Balkansko poluostrvo, 8panski i portu-
galski Jevreji su doneli sa sobom jezik i kulturu stare do-
movine. Nastavili su da se sluZze tim jezikom i na njemu
Stampaju knjige, $to je nesumnjivo doprinelo da ga pri-
hvatle i jevrejske zajednice koje su u tim krajevima odranije
zivele.

Don Jehuda Gedalija iz Portugalije je 1515. godine u Solunu
osnovao prvu Stampariju. To je bilo od velikog kulturnog
znadaja za Jevreje na Balkanu. Solun postaje sefardski kul-
turni centar za $iru teritoriju u kome se izdaju, pored knjiga
verske sadrZine, i nauéne rasprave i druga svetovna dela.
U Carigradu je 1547. godine Stampan prevod Pet knjiga
Mojsijevih, u Ferari 1553. godine prevod Biblije,” a 1564.
godine $tampana je knjiga Mose Almuzlina »Regimento de
la vida«*. Ova i druga dela izdata na jeziku Sefarada su
bila od izuzetnog znaéaja za duhovno zbliZavanje rastrkanih
jevrejskih zajednica i za ujednaéavanje jevrejsko-Spanskog
govora. Kasnije, u XIX i poéetkom XX veka, od znadaja je
pojava publicistike na jevrejsko-§panskom jeziku, Sto do-
prinosi daljem Sirenju i odrZavanju jezika sefardskih
Jevreja.

* Jevra]sko-spanskim Jezikom sluzili su se sefardskl Jevrell 1 u druglm gradovima
Makedonije. Medutim, govor Atipskih Jevreja, kao t onih naseljenih u drugim mestima
Makedonlje. nije obraden zbog nedostatka Izvomog materijala. Neka poredsnja sa
druglm varijentama jevre]sko-3panskog Jezika u&lnjena su na osnovu objavijenth
lingvistigkih radova. .

Makedonc] su govor Jevreja nazivali »jevrejskl Jeztk«, nikad =3panskl jezike, a Javre]i
Makedonlje nisu svo] govor nazivali al sladino« ni sZfudeo-espanjole, nego »faviar In
djudezmu« (govoritl Javrejski). .
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U svakodnevnom Zivotu sefardski Jevreji su govorili dijalek-
tima onih pokrajina Pirinejskog poluostrva iz kojih su doli.
Medutim, zahvaljujuéi knjigama koje su Stampane na kasti-
lijanskom dijalektu postepeno se §iri kastilijanski govor, a
stalnim medusobnim kontaktima jevrejskih zajednica raz-
like u govoru se sve vise smanjuju. U govoru bitoljskih Se-
farada zadrZana su obeleZja starijih oblika izgovora, kao i
jasan portugalski i aragonski uticaj.

Zbog prekinutih veza sa Spanijom, sefardski Jevreji nisu
mogli da prate razvoj Spanskog jezika, tako da se u tom
pravcu nije razvijao ni jevrejsko-Spanski govor. Zivot u no-
voj sredini, kontakti sa drugim narodima i jezicima, napre-
dak nauke i kulture, nametnuli su nove uticaje. Sefardi u
svom govoru usvajaju nove termine sredine i vremena u
kojima su Ziveli. Od jezika, najja¢i uticaj na to imali su
turski i hebrejski, manje su uticali talijanski i francuski, a
susrece se i izvestan broj reéi grékog i slovenskog porekia.

Deo pozajmljenog fonda reCi postao je integralni deo reé-
nika jevrejsko-8panskog govora time Sto su usvojene redi
dobile naglasak i druge elemente Spanskog jezika. lzvestan
broj stranih re&i upotrebljavan je fakultativno, zavisno od
lica koja su ih upotrebljavala i njihovog poznavanja jevrej-
sko-8panskog govora. Mnogi sefardski Jevreji, naroéito u
novije vreme, potpuno su usvojili jezik zemlje u kojoj su
se nastanili.

Jevreji Makedonije su pet vekova govorili jevrejsko-3pan-
skim jezikom. Na Zalost, zbog masovnog uni§tenja jevrej-
skog Zivlja za vreme drugog svetskog rata, zajedno sa njima
gotovo je iS¢ezao i jezik. Pisane informacije o jevrejsko-
-§panskom govoru u Makedoniji su oskudne. OpSirnije po-
datke o bitoljskom govoru ostavio je M. Luria'®, a o govoru
Jevreja na Balkanu S. M. Crews™.

Jevrejsko-Spanski jezik koji se govori u Makedoniji smatra
se dobro oduvanim. To se posebno odnosi na govor bitolj-
skih Jevreja u kojem su izvestan broj reéi i oblika govora
poznati samo iz predklasiénih tekstova Spanske knjizevno-
sti. Primer za to su zadrZavanje starijih oblika izgovora i
potetnog konsonanta f: fazer (Bit.), azer (Sol.), ili zadrza-
vanje konsonanata Z i § koji u modernom $panskom jeziku
vise ne postoje: oZu (Bito.), ojo (3p.), kou (Bit.), kojo (3p.).
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lako se i u Bitolju i u Skoplju u svakodnevnom Zivotu go-
vorilo lokalnim dijalektima jevrejsko-Spanskog jezika, na
javnim istupanjima, priredbama i u medusobnim pisanim
komunikacijama koristio se solunski govor koji se smatrao
izgradenijim i knjizevnim jezikom.

Krajem XIX i prvih decenija XX -veka Sefardi u Bitolju i
Skoplju bili su pod jakim uticajem francuskog jezika. U Bi-
tolju je 1895. godine Alliance Israélite Universelle otvorila
gkolu sa nastavom na francuskom jeziku, koja radi do 1916.
godine'™. Do drugog svetskog rata su u Bitolju i Skoplju
postojale francuske Skole drugih osnivaca, koje pohada
znatan broj uenika Jevreja. Gotovo da nije bilo intelektu-
alca koji nije znao francuski jezik. Uticaj francuskog jezika
bio je osetan i u jeziku i stilu novina i tasopisa §to su
izlazili na jevrejsko-Spanskom jeziku, a koji su bili popu-
larni medu Sefardima'®. Na taj naéin su obrazovanje i
stampa vr§ili dalji uticaj na govorni jezik Sefarada'™.

U folklornom materijalu ove zbirke, narogito u pricama,
neke redi francuskog porekla su usle u reénik jevrejsko-
-§panskog govora, ali su neke od njih umetnute od lica koja
su price prepri¢avala, pa su tako i zabeleZene.

Uporedivanjem sakupljenog folklornog materijala iz Bitolja
sa onim iz Skoplja utvrdene su razlike u jeziku nastale kao
posledica razliitog razvoja upotrebe nekih vokala i konso-
nanata. Smatramo interesantnim da neke od tih razlika i
karakteristika iznesemo.

Vokali

1 — Latinski krajnji nenaglaseni vokal a je u jevrejsko-
-§panskom govoru u Skoplju bez tendencije za promenom.
Suprotno tome, u Bitolju nenaglaseno krajnje a predlo je
u e cak i u veéem broju reéi stranog porekla:

Kandilika di la plasa, iskurina di su kaza (Sk.)
Ren alme tyeni, alme kreyi (Bit.).

2 — Naglaseni krajnji vokal a u redima stranog porekla
ne menja se ni u skopskom ni u bitoljskom govoru kao i kod
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redi hebrejskog porekla, agadé, aftahé, aftara, alila, advalé,
bema3, beraha, biritmila, geula, haya, iftira, kapara, masa,
mizuza, neuva, parnasa, perasa, teila, tesuva, tivila i dr.,
ili re¢i turskog porekla, naléa, beld, maga, kao i grckog,
mana:

Arove paras, beze mizuzas (Bit.).
Ken tyeni arka, no li kayi la yaka (Sk.).’

3 — U nekim rec¢ima u kojima se konsonant d na kraju ne
izgovara, tako da na kraju reci ostaje naglaseno a, takvo a
s¢ ne menja ni u skopskom ni u bitoljskom govoru, kao na
pr.. alhda(d), amista(d), bunda(d), buvida(d), malda(d),
meata(d), nigrida(d), nuvida(d), piyada(d), sulida(d), huma-
nida(d):

Ren favle la varda pyedri I'amista (Bit.).
La muéa amista trayi inimistida (Sk.).

4 — U skopskom jevrejsko-Spanskom govoru je u nekim
reSima, koje u Spanskom imaju na kraju vokal e, zadrzan
vokal a, kao na pr. dote, landre, lendre($p.) i dota, landra,
lendra (Sk).

5 — U malom broju reéi bitoljskog jevrejsko-S8panskog go-
vora nenaglaseno a na kraju redi ostaje nepromenjeno:
fina, fista, kada, para.

6 — Nenaglaseno a na kraju re&i stranog porekla u bitolj-
skom govoru se pretvorilo u e, dok je u skopskom ostalo
nepromenjeno: furce, pite, valute, vladike (Bit.), i furéa, pita,
valuta, viladika (Sk.). ‘

7 — | u Bitolju i u Skoplju naglaSeno e u grupi er se ne
menja. K. Baruh navodi u Bosni tendenciju pretvaranja er
u ar, kao na pr.: piarna, tiarna, paru, fuarsa'®. Ova promena
je zabelezena u Bitolju samo u reéi varda. -

Favlar varda, pirder I'amista (Bit.).
In kada burla ay vidra (Sk.).

8 — Krajnji nenagladeni vokal o u Bitolju prelazi uglavhom
u u, dime se bitno razlikuje od nekih drugih izgovora.'®%.
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107108 |J skopskom govoru ima izvesnih kolebanja pod uti-
cajem solunskog izgovora koji je zadrZao krajnje nenagla-
Seno o. Imitiranje solunskog govora narocito je bilo pri-
sutno medu intelektualcima. Iz folklornog materijala sakup-
ljenog u Skoplju moZe se utvrditi da je nenaglaseno o na
kraju redi-preslo u u: gredu, peru, pidasu, ufisyu (Sk.).

Mirké loSu kun sebda inbulvidu (Sk.).

9 — | u Skoplju i u Bitolju se u nekim reCima naglaseno o
pojavljuje kao u, na pr.: kurtu.

Kaveyu longu, miyoyu kurtu (Sk. i Bit.).

10 — Reé sordo (éb.] se u bitoljskom govoru izgovara
surdu, a u skopskom sodru. Re&i surdu i kurtu su ostaci
portugalskog u Bitolju.

Il mas sodru es ki no skuéa (Sk.).

Diftonzi

11 — U nekim re¢ima diftong ei (ey — j. §.) u Bitolju ostaje
nepromenjen, a u Skoplju prelazi u e: azeyti, peyni, pleytu,
reyne (Bit.), azeti, peni, pletu, rena (Sk.).

Mi nwera bien mi giza, gway di I’ azeti i la
farina (Sk.).

12 — U nekim re¢ima diftong ei prelazi u e i u Bitolju i u
Skoplju: ses, trente (Bit.), se$, trenta (Sk.).

13 — Diftong el se pretvara u ii i u Bitolju i u Skoplju, s
tom razlikom §to je u bitoljskom jevrejsko-Spanskom govoru
izmedu ii umetnut y, na pr. riir (Sk.), riyir (Bit.).

-----

15 — Diftong ie (ye — j. §.) je uglavnom sacuvan i u Bitolju
i u.Skoplju na pr.: avyertu, dyenti, invyernu, myerkulis,
vyernis (Bit. i Sk.). ,

16 — U nekim re¢ima diftong ie preSao je u e i u Bitolju
i u Skoplju, na pr.: apretu, gregu sensye (Bit.), sensya (Sk.).
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17 — Diftong ie pretvorio se u i u reéi rizin (Bit. i Sk.).
18 — Ima primera prelaza vokala e u diftong ie (ye — j. §.)

na pr.: diyentru (Bit.), adyentru (Sk.).

19 — Diftong ue (we — j. §.) saduvan je kako u bitoljskom,
tako i u skopskom jevrejsko-Spanskom govoru, na pr.:
kwentu, kwernu, kweru, kweyu, mwele (Bit.), mwela (Sk.),
mwertu. K. Baruh navodi primere prelaska diftonga ue u
ua, na pr.. fuarsa, kuarnu, muartu (Bos.).

20 — U nekim slutajevima diftong ue prelazi u o, na pr.:
longu, postu (Bit. i Sk.). Re¢ puerro (5p.) se u Bitolju izgo-
vara poru, 5to je verovatno ostatak portugalskog uticaja
(porro — port.) dok se u Skoplju upotrebljava re& prasa.

21 — Diftong ue prelazi u u, na pr.: durmu, dZuzgu, inbunore
(Bit.), inbunora (Sk.).

22 — Diftong ue prelazi u e, na pr.: preve (Bit.), preva (Sk.).

Konsonanti

23 — Konsonant d u bitoljskom jevrejsko-Spanskom govoru
uvek je okluziv, na pr.: adurmiser, ingurdar, kada, padri,
yida (Bit.). U skopskom govoru kada se d nalazi izmedu
dva vokala i izmedu vokala i glasa r, konsonant d je frikativ,
na pr.: adurmiser, ingudrar, kada, padre, yida (Sk.).

Ren si kaze kun munede, solu la muzer li kede (Bit.).
Ken poku kapital tyeni, prestu lu piedri (Sk.).

24 — | u skopskom govoru d ostaje okluziv kada je izmedu
dva vokala u derivacijama sa prefiksom, na pr.: adulsar
(Sk.).

25 — K. Baruh je zabeleZio da je u govoru Sefarada u Bosni
d okluziv medu vokalima i posle konsonanata r, I, n.'”
M. Sala takode napominje da je u govoru Sefarada u Buku-
reStu konsonant d medu vokalima uvek okluziv."®

26 — Konsonant d na kraju reéi se u Bitolju i Skoplju ne
izgovara, na pr.: alha(d), bunda(d), buvida(d), diri¢ida(d),
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kavé(d), malda(d), meata(d), nigrida(d), paré(d), sali(d),
sivda(d), unestida(d), yida(d). Re¢ verdad ($p.) u Bitolju se
izgovara varda, u Skoplju, vedra i vidra.

27 — Pocetno latinsko f postojalo je u Spanskom jeziku
do XV veka, a zatim se uglavnom pretvorilo u aspirirano
h."' U govoru Sefarada u Bitolju i Skoplju zadrzalo se po-
Setno f, na pr.. falde (Bit.), falda (Sk.), falagar, fambri,
farine (Bit.), farina (Sk.), fartu, fastyar, fave (Bit.), fava
(Sk.), favlar, fayar, fazer, figadu (Bit.), fiGadu (Sk.), figu,
filvanar, finiir, firir, fista, fita, fyel, fyeru, fizu, fondu, forke
(Bit.), forka (Sk.), foze (Bit.) foza (Sk.), fumu, furmige (Bit.),
furmiga (Sk.). ‘

28 — U derivacijama sa prefiksom f se takode zadrzalo i
u Bitolju i u Skoplju, na pr.: afartar, afinkar, disfazer, infilar,
infurnar.

29 — Ispred diftonga ue konsonant f prelazi u h u skopskom
govoru, dok u Bitolju ostaje nepromenjeno, na pr.: afwera,
fwedu, fwenti, fwerse, fwey, sfwegre, sfweku, stweitu
(Bit.), ahwera, hwedu, hwenti, hwey, shwegra, shweku,
shweiiu (Sk.).

Va i vyeni il kantariku a la fwenti a la fin s’arompi
(Bit.).
Hwey pur lana, turné triskilabu (Sk.).

30 — K. Baruh istiée da se i u govoru Sefarada u Bosni
konsonant f zadrZzao, ali se potpuno izgubio u recima:
ermozu, avlar, asta (neki put fista). Ispred diftonga ue ima
kolebanja; neki put je f, a neki put h, na pr.: fue — hue,
fuarti — huarti.''? M. Sala istiCe da je u govoru Sefarada
u Bukure§tu u nekim re&ima f otpalo, na pr.: ambri, azer,
aviar, ermozu, dok se u nekim recima f zadrzalo, na pr.:
fieru, fiel, fista.'?

31 — Susreéemo vise izgovora re¢i hermagso (Sp.). U Bi-
tolju: firmozu, frmozu, irmozu, rmozu, u Skoplju: ermozu,
rmozu.

Di la firmuzure no si unte i si komi (Bit.).
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32 — Konsonant k na poéetku reéi pred e i i postaje palatal
samo u bitoljskom jevrejsko-Spanskom govoru, na pr.:
#en, fieSe, fiezu, widar, kRimar, Rindzi, Rirer, Ritar, RiSade,
Hivrar.

Ren feri muéu, pyerdi i lu poiu (Bit.).
Ken s’aharva kun sus manus, ki no yori (Sk.).

33 — U Bitolju se nekad upotrebljavao oblik éen umesto
#en, medutim, ostao je samo oblik hen. U Skoplju se upo-
trebljava samo oblik ken. J. Subak je zabeleZio da su u
Bosni upotrebljavani oblici: &ero, &eris, éeri.''* M. Sala
navodi da se u BukureStu ponekad izgovara, fien, #eri. U
. Pristini su Sefardi upotrebljavali oblik ¢en.

34 — Konsonant g ima dve vrednosti u bitoljskom i skop-
skom jevrejsko-§panskom govoru: okluziv velar — lingwe,
longu, ningunu, pinge (Bit.), pinga (Sk.), sigaretu, ulenge
(Bit.), ulenga (Sk.), i frikativ gutural — garon, gayu, gere
(Bit.), gera (Sk.), ingurdar (Bit.), ingudrar (Sk.).

35 — U bitoljskom izgovoru ima izvesnih kolebanja kada su
u pitanju konsonanti g i §, i to u slede¢im redima: dugunuyar
— duduniyar, gway — §way, ingwayar — ingwayar, lingwe
— lingwe.

Arogimi tres i dos no ieru (Bit.).

:(v;r(andu la vyeZa si keri aligrar, s’akodra di kazar
Sk.).

36 — Konsonantna grupa rd je u bitoljskom izgovoru po-
stojana, na pr.: akurdar, ingurdar, murder, pirder, surdu,
syerde, tardi, varda. U skopskom izgovoru rd prelazi u dr:
akudrar, ingudrar, mudrer, pidrer, sodru, syedra, tadri, vedra
i oblik vidra.

Kurdiriku es, ya si va asar (Bit.).
Bien §wadrabu mal bogkaSu (Sk.).

37 — Konsonant ¢ zadrZan je u izgovoru samo u bitoljskom
jevrejsko-8panskom govoru i to iza konsonanta I, na pr.:
alcar, bolce, falcu, dulci, kalce, melce, pulcu, kao i u nekim
stranim redima: pitulice, babanace, civilizar, civil i nekim
osobenim imenicama: Bencion, Gion.
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Favle la boke, yeve la bolce (Bit.).
Ni para in bolsa .ni dulsura in boka (Sk.).

38 — Konsonant dz sacuvan je u nekim reéima samo u
Bitolju: dodzi, dundzeye, intidzar, katordzi, kindzi, mandziye,
ondzi, podzu, tedzu, tredzi. U Skoplju se ove reéi izgovaraju
razli¢ito, na pr.: dodZi, dunzeya, intidzar, katorzi, kinzi,
manziya, onzi, podzu, tedZu, tredZi. ReCi stranog porekla
se u Bitolju izgovaraju: dzabit, dzahd, dzingnu, dzunj,
dzungrane, hadzir, mamdzer, pindzele, tridzis, a u Skoplju:
zabit, zahu, zinganu, zuna, hazir, mamzer, pinzela. Re¢i
dzungrane i tridzis nisu upotrebljavane u Skoplju.

La kaze es podzu sin fondu (Bit.).
Al podZu ki bevis no skupas (Sk.).

39 — Neke reéi stranog porekla (hebrejskog, turskog i dr.)
usvojene u jevrejsko-Spanskom govoru, pretrpele su izvesne
promene u izgovoru i znaéenju. Treba imati u vidu da su
one zabeleZene onako kako su ih ijzgovarali Jevreji u Bitolju
i Skoplju, sa znacenjem koje su dobile u novoj sredini.

Ovo su vazniji elementi u izgovoru vokala i konsonanata
koji su karakteristicni za jevrejsko-Spanski govor u Bitolju

i u Skoplju.'® :

U nedostatku obimnije knjizevne i druge literature na ma-
ternjem jeziku Sefarada, razvijaju se i odrZavaju usmenim
predanjem svi oblici narodnih umotvorina. Medu sefardskim
‘Jevrejima najrasprostranjenije su romanse, poslovice, price,
tuzbalice i zagonetke koje su upotrebljavane u svakida3-
njem govoru, u svim prilikama porodiénih i drustvenih

praznovanja.

Sefardske poslovice, nastale i donete iz Spanije, a sadu-
vane kroz vekove zahvaljujuéi usmenom predanju, i danas
predstavljaju predmet interesovanja, ne samo jevrejskih
zajednica veé | Sire nautne i kulturne javnosti, filologa,
etnologa, sociologa, psihologa, lingvista i drugih stru&njaka.
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Ova zbirka sefardskih poslovica zabeleZenih u Bitolju i
Skoplju ima sve karakteristike drugih zbirki koje su objav-
liene u raznim publikacijama.”® Citajuéi ove poslovice na
bitoljskom i skopskom dijalektu, nije moguéno da se ne
uodi koliko su jos aktuelan i Zivi izvor iskustava, zapaZanja
i miljenja sacuvanih u izvanredno saZetom obliku.

Narodna mudrost i filozofija izraZene su u poslovicama na
najekonomiéniji nadin, neki put saZeto u nekoliko reéi.
Kratkoéa i melodiénost izraza doprinose lakom i dugom
paméenju. Neke poslovice generacijama ostaju neizmenje-
ne. Stalnom upotrebom u obitnom govoru, neke poslovice
su prodirene i prilagodene novim uslovima i potrebama.
Neke dobijaju novi smisao prilagodavajuéi se savremenijim
potrebama, a neke se javljaju u viSe varijanata. lako su
upotrebljavane u kontekstu spontanog govora, jezik poslo-
vica je Cistiji i ima manje varvarizama nego svakida$nji
govor Sefarada. Zato one predstavljaju dobru osnovu i
gradu za proudavanje jevrejsko-8panskog govora.

U ovoj zbirci od 1000 poslovica iz Bitolja'i Skoplja klasifi-
kacija je izvrS8ena tematski, a unutar grupa poslovice su
sredene po azbuénom redu. Takva klasifikacija nije bez
nedostataka, ali omoguéava reljefnije prikazivanje glavnih
zivotnih sfera koje poslovice obuhvataju. Podela po gru-
pama obuhvata sledeée teme: vrednoéu, prijateljstvo, nepri-
jateljstvo, dobrotu, zlobu, podsmeh, ironiju, uzdrZljivost,
diskretnost, indiskretnost, sebiénost, preterivanje, iskustvo,
nadu, Zelje, ugled, porodicu, dom, brak, Zenu lepotu, snagu,
hvalisavost, pravdu, nepravdu, lenjost, hipokriziju, rasipni-
§tvo, $tedljivost, Skrtost, intrige, tvrdoglavost, savest, u-
desa, laz, strpljivost, sudbinu, skromnost, neiskrenost, trgo-
vinu, napredak, protekciju, obazrivost, bogatstvo, siroma-
§tvo, zavist, mudrost, i religiju.

Pored eti¢kih normi i Zivotnih iskustava, poslovice jasno
Isti¢u odnos prema radu kao uslov covekove egzistencije.
U poslovicama je obuhvaéen odnos svih kategorija stanov-
nistva prema radu; mladih, starih, muskaraca i Zena. Zivo
su istaknute sve posledice nerada, zloupotrebe tudeg rada,
siromastva, pohlepe, rasipni§tva i dr. Lenjivci se Cesto
ismevaju, a vredni hvale i istiéu. Cesto su satiriéne i pune
humora, tako da su sluZile i razonodi u drustvu. U razgo-
voru izmedu roditelja i dece, muza i Zene, prijatelja, suseda,
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u svim prilikama obilno su upotrebljavane poélovice. Na-
rodne priGe i basne su takode protkane poslovicama koje
imaju pedagoski smisao.

Ova zbirka sadrzi i osamnaest pri¢a, jedinih koje su, od
viSe zabeleZenih, ostale posle katastrofalnog zemljotresa
u Skoplju 1963. godine. lako to nije velik broj, one su zna-
éajne po tome &to svaka priGa pripada posebnoj vrsti. U
daljem izlaganju videée se &irina problematike koju price
obuhvataju, njihova unutrasnja konstrukcija, rasplet i pouka.
Zato je narodna pri¢a koja je uvek bila prisutna u Zivotu
Sefarada, naroéito u krugu porodice, za vreme odmora i
praznika, isto tako vaZan oblik narodne umotvorine. Prife
su kao i poslovice proizvod usmenog predanja i izrazavaju
zivotne probleme §ire ljudske zajednice. One su pune opti-
mizma i vere u ¢oveka, obuhvataju mnoge pozitivne i nega-
tivne strane svakodnevnog Zivota. Priée predstavljaju po-
godan oblik za spontano iznodenje nedostataka u medu-
ljudskim odnosima, ne izazivajuéi pri tom ni negodovanja
ni uvrede. Svojom konstrukcijom karakteristiénom po dija-
lozima, priée bude interesovanje sludalaca. Velik broj pri€a
ima 3aljivu sadrzinu. Od pripovedada je zavisilo kakav ée
efekat priGa da izazove kod sluSalaca. Bilo je istinskih
umetnika koji su od pria stvarali prava umetnitka dela.
To su bili uglavnom stariji ljudi koji su se povukli od aktiv-
nog privredivanja i rada u domacinstvu i imali vise vre-
mena da svojim unucima prenesu mudrosti predaka. Neke
priée su deca u igri pretvarala u skeceve.'”

Price obraduju mnoge porodiéne i drustvene probleme:
odnos izmedu muZa i Zene,"® braée,'” suseda, sestara, sluga
i gospodara, vladara i naroda,'® siromaha i bogatasa. Mnoge
ljudske osobine su obradene u raznim varijantama, kao Sto
su: dosetljivost,'’® mudrost,'? poZrtvovanost, dareZljivost,
prijateljstvo, pravednost, odnos prema radu,'® lenjost, ne-
zahvalnost, nepostenje,’ glupost,'”® siromastvo | razboj-
ni§tvo.'?

Velik broj priéa posveéen je izmi$ljenoj, dobroéudnoj i po-
Stenoj licnosti sa imenom »DZuhae, koja sve shvata i radi
sbukvalnoe«, pa tako upada u smesne i nezgodne situacije.’”
U nekim pri¢ama na kraju on nadmudruje sve koji hoce da
ga prevare i ismeju. Te price su pune humora i dosetlji-
vosti, i najceSée su pricane. Zbog svoje popularnosti
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»Dzuha« je u3ao i u mnoge poslovice.”” Mnoge pri¢e su
bile vezane za mudrog cara Solomona (Slomo Hameleh) i
njegovu sposobnost i mudrost u reSavanju zamrenih situ-
acija u odnosima medu ljudima.'® Postojao je izvestan broj
prida pedagoskog karaktera namenjenih predskolskoj deci,
sa ciljem da ona nauce Sto viSe pojmova i reci. Te su price
znacajne, pored ostalog, zbog bogatstva reénika zanimljivog
za lingviste.™®

Prie sa zivotinjama i basne bile su isto tako rasprostra-
njene medu sefardskim Jevrejima. Koliko su one pozajm-
ljene ili originalne tvorevine, teSko se moZe odrediti, zato
8to nisu beleZene i posebno proucavane. Takve priGe su
bile popularne osobito medu mladima. Kratke i pune dina-
mi&nih dijaloga, brzo su prihvatane i prenoSene na sledeée
generacje. Price ove vrste uglavnom su moralistikog ka-
raktera i preko njih se osuduju negativhe osobine i loSi
odnosi medu ljudima. U priCama sa Zivotinjama Covek je
najmudriji i uvek pobednik.”® Pravda, mudrost i podtenje
uvek trijumfuju, a nerad, nepostenje, laz, krada i sl. uvek
su izloZeni ruganju i kaZnjavanju. .

Svaka Zivotinja ima odredene karakteristike koje se ponav:
ljaju u mnogim basnama. Lav je car Zivotinja, ali ga Sovek
ipak nadmudri,’ vuk je prevaren i glup,'® lisica lukava,'
ali neki put i nadmudrena i prevarena.'* Medved je neza-
hvalan, silom i prevarom re$ava svoje probleme." Ptice su
oprezne i usluZne, ali Eesto zrtve jatih itd.

Sefardske pri&e obiluju istoénjatkim elementima, kao i onim
koje su usvojili od sredine u kojoj su Ziveli. Zbog svega
toga bile su omiljene i stoga sa&uvane kroz vekove. Ova
zbirka narogito je zna€ajna zbog toga $to ukazuje na stepen
razvitka jezika Sefarada. Mnogo priga je zauvek izgubljeno
zato 3to nisu zabeleZene niti proudavane, a njihov izvor je
presusio propadanjem velikog broja jevrejskih sefardskih
zajednica.'’¥

Ovom zbirkom poslovica i prica Zelja nam je da savreme-
nom &itaocu omoguéimo upoznavanje sa jednim delom fol-
klornog blaga Sefarada Makedonije, koji se usmenim pre-
danjem oCuvao do danasnjeg dana. Poslovice i price iz
Bitolja i Skoplja zabeleZene su posle velike katastrofe ev-
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ropskih Jevreja, po seéanju poslednjih pripadnika nekadas-
njih jevrejskih zajednica iz ovih gradova.

Sakupljanje i sredivanje poslovica i pri¢a iz Bitolja i Skoplja,
pored namere da ostanu zapisane, imali su i neposredan
cilj; izradu habilitacionog rada na temu: »Les Parlers Judeo-
-Espagnols de Bitola et Skopje«. Mentor za strucni deo rada
bio je lzrael Revah, profesor u »Ecole des Hautes Etudes=
u Parizu, kome dugujemo posebnu zahvalnost. isto tako za-
hvaljujemo prof, Rudolfu  Maixneru iz Zagreba — Sefu Ka-
tedre za romansku filologiju u Skoplju, za mnoge savete
u toku rada.

Folklorni materija.l sakupljen je od preZivelih Sefarada iz
Bitolja i Skoplja, a najvi§e informacija pruzili su:

Avram Sadikario, lekar, roden 1919, u Bitolju od roditelja
Vide i Josefa, bitoljskih starosedelaca.

Jakov Aroesti, sluzbenik, roden 1900. u Bitolju, poreklom
iz stare bitoljske porodice. :

Josif Sion, muzidar, roden 1914. u Skoplju od majke Estere
i oca Isaka, skopskih starosedelaca.

Bela Jakar, rodena 1916. u Skoplju od majke Oru i oca
Izaka, skopskih starosedelaca.

Inicijativa Jevrejskog istorijskog muzeja u Beogradu za
izdavanje Zbirke poslovica i prica, predstavlja znaajan po-
duhvat za ouvanje i proudavanje sefardske kulture sa filo-
loskog, folklorno-etnografskog i ekonomsko-socijalnog sta-
novi§ta. Ova zbirka je doprinos bogatoj riznici folklora na-
roda i narodnosti Jugoslavije. : 5 K
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Objasnjenje slovnih znakova koriSéenih u transkripciji

jevrejsko-Spanskih poslovica i pri¢a

¢ — kao cvet u svim pozicijama i ispred vokala

¢ — kao caSa i Curka

& — frikativ — dental glasa d

dz — kao it. mezzo ili mak. szvezda

§ — frikativ — gutural glasa g

R — kao mak. Relija

i — kao njiva

s — kao sunce u svim pozicijama i medu vokalima
y — kao jabuka

we — kao $p. ue

wa — kao Sp. ua

Skraéenice

jevrejsko-§panski
judéo-espagnol
spanski

francuski
italijanski

. portugalski

turski
hebrejski
latinski
srpski

. makedonski

Skoplje

Bitola

Solun

Bosna i Hercegovina
Bukurest



Biografski podaci

~

Zamila Kolonomos

Zamila Isaka Kolonomos, rodena 1922. godine u Bitolju. Ugesnik u orga-
nizovano] borbi protiv faSistitkog okupatora u Makedoniji od 1941.
godine. Od marta 1943. je polititki rukovodilac u partizanskim | vojnim
jedinicama narodnooslobodilatke borbe, zamenik komesara 42. divizije.
Posle rata je politicki funkcioner u vise drustveno-politickih organizacija
{Saveza boraca NOR, Saveta za brigu i vaspitanje dece, Saveza Zenskih
drudtava Makedonije). U vie saziva bila je narodni poslanik, a sada
je &lan Saveta Republike u Makedecniji. Studirala romansku filologiju u
Skoplju, gde je diplomirala i izabrana 1961. za docenta Filozofskog
fakulteta u Skoplju. Autor je viSe radova iz oblasti Zudeo-espanjol:
sLes parlers judéo-espagnol de Bitola (Monastir) et Skopje (Uskub)e.
»Observations sur les différences entre les parlers judéo-espagnols
de Bitola et de Skopje«, »Quelques cbservations sur les éléments
francais dans les parlers judéo-espagnols de Bitola et Skopje«. Readi
takode na temama o uedéu Jevreja u narodnooslobodilatkom ratu
Makedonije. Urednik je biblioteke *Cvetovi vo plamen«, o uge$éu mia-
dih u ratu 1941—1944, kao i Zbirke sefardskih poslovica Jevreja Bosne
i Hercegovine, i recenzent izdanja »Zene u narodnooslobodilatkoj borbi
Makedonije«. Nosilac je Partizanske spomenice 1941. i vide visokih
odlikovanja i priznanja.

Avram Sadikario

Avram Josifa Sadikario, roden 1919. godine u Bitolju. Zavr3io je medi-
cinu 1945, godine | radi na Medicinskom fakultetu u Skoplju, gde je
sada redovni profesor pedijatrije i direktor deéije klinike. Objavio je
vise od 200 nauénih radova u domaéim i medunarodnim &asopisima.
Clan je vise medunarodnih udrufenja (pedijatara, hematologa, kance-
rologa). Odgovorni je urednik Zbornika fakulteta i &lan redakcije vide
struénih ¢asopisa.

Poezijom se bavi uporedo sa svojom osnovnom strukom. lzdao je
getiri zbirke poezije (=Ni krik ni saminas, =O&i i korenja«, »Zapaleno
letoe, =Pogledi | svona«) sa ukupno 1200 pesama. Ugesnik je narodno-
oslobodiladkog pokreta Makedonije od 1941, godine. Nosilac vise ordens
i priznanja. Major JNA u rezervi.
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& H. Cuposckw W bBnaroes, Exoxomcsa nonomBa na Cionje cnpoyu sojHara 1941. u
npsute Meceus Ha Bojuara, Cxonje so HOB 1941, Skople..1873, str. 63.

& Akclonari su bili Isak Arcesti, Ediisto Aroesti, Solomon Arcestl, lsak Ergas 1 Josif
Amodaj, koji je bio u isto vreme | direktor preduzecéa.

% K. CupoBckw, Tenctuawa wnHayctpvja so HP Manegonwja nomery Aaeere GBevCHw
BOJHM, TnacHun Ha WMCTUTYT 3a wauwowanua wcvopwja I, br. 1, Skopje 1958, str. 67.
& L. Kamhi, n, d. str. 221. b .

@ A. Romano, Nekoliko podatake o bitollskim Jevrejima, Zidov, 8. februar 1840,
Zagreb, str. 5.
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@ Lekar Josif Baruh jeo doSap iz Sarsjeva, lekar Mo3a Djerasl jz Beograda, a koZni
lekar Meser je blo emigrant iz Austrije.

7 M. Beraha, rodom iz Pirota.

7 Dr Eldad de Medonsa, redom iz Soluna.

72 Ing, Singer. rodom iz Vojvodine.

’139 7% Cuox, Yuectao Ha Espeure oa Wrun so HOB, rukopls u INI, sl. IV 707, Skopje

74 L. Kamhi, n. d, str. 223.

7s |sto, str. 222.

% Almanah Kralfevine SHS 1927—1928, Zagreb, str. 388, 392 i 473.

ﬂt Aé' Mavnoscuu, Tpareawjata Ha Espeure oa Mawegouwja, Hyarypa, Skopjs 1862,
str. 21,

7 A, Lebl, Omlading se prlprema za NOB u vatri proganjenja | akcife 1937—1941,
MANU, ASNOM, Skoplje 1974.
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Vojnolstorijski Institut, tom VI, kn) . Beograd 1952, str. 229—233,

© Wigopw aa ocnoboaurensara ao]ua W pesonyimja 80 Makegonnja 1941-~1945,
tom |, knf. 1, dok. br. 13, str. 70, INI, Skopje 1968. -

" M. HonoHoMoc, BHTOACKATA BPBHUCKA 3aeAHKUA W HeJauHoto yyectso so HOB 1941—
—1942, simpozijum burosna B0 HOB 1941——1942 odrzan u Bitolju 1976; zbornlk radova

88 slmpozijuma je u Stampi.

02 M. Wnapescun, Xpouonorwja na Cuonje, PaGoTHuuio W uapoAuoocnoﬁoAmenuo Asn-

wewe 1939—1945, Uctopucku apxus Cronje, 1974, str, 52, 58, S9, 72 | 73.
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1942, Cuonje 8o HOB 1942, Skopje 1975, str. 2.

8 K. Cejdyna, Yuectso Ha HapogHOCYWTe M erTHwukute rpynm eo Cxonje so HOB

1941—1842, Cnonje so HOB 1942, str. 148 | 149; I. Wxoxomos, CHabAyBawe CO N6HOBM

H  CBHUTOTCHW Mavepujanw 1941, roauna, Cuon]e so HOB 1941—1942, str. 290; 6.

MuTpeschn, MepHW Ha OHYRaTOpOT 3a AehauxoHanu3auuja W pastuoare Ha HBPOAHO-

ocnoGogunauHo Asumewe Bo Concro, Cuonje so HOB 19411842, str.

& W. CuoH, n. d.

% |sak Sarfatl iz Bitolja i Branko Frichand iz Skoplja.

®? UanchynHa Buarapua, br. 1, 24. maj 1841. do br. 579, maj 1843, Sofija.

= Nlvpwiasen Bechuk, Sofija 1941—1942.

& M. Anocroncuw, Wasopu Ha HOB wu pesoayuwjavre ©wo Maxegonnja  1941—1945,

tom 11, str. 51, IN(, Skopje 1958.

% 43sopn Ha HOB u pesonyuujata Bo Manegonnja 1941—1945, tom I, knj. 2, dok.

br. 26, str. 109—110

9 Isto, dok. br. 25, str. 105—118.

% Isto, tom 1, knj. 5. dok. br. 31, str. 377—2378.

9 Javrejski istorijski muzej, dok. br. 2469.

% Jsto, dok. br. 2814,

% O tim dogadajlma postoji valiki broj dokumenata u arhivima Skopl{a. Bitolja, Stipa,

Jevrejskog istorijskog muzeja u Beogradu | u arhivima drugih zemal}

% Zbornik dokumepata | podstaka o nerodnooslobodilaikom ratu jugosiovenskih na-

roda, Vojnolstori)ski Institut, tom VII, knj. I, str. 229—233.

97 CraTw W BechWuW of nepuoaor Ha HOB 1941—1945, ManoaoHcku apxws, Skopje.

tom I, kn]. 1, dok. br. 157, str. 348—352.

?39'3"' :(rayglerllng. Blbliotece Espagnola-Portugeza Judaics, Strasburg, Charles Tribner,
. str. XI.

% K. Baruh, lzabrena djela, Svjetlost, Sarajevo 1972, str. 256 | 273.

0 M. Luria, A Study of the Monastir Dialect of Judeo-Spanish Based on Oral Mete-

rial Collected in Monestir, Yugoslavia, Revue Hispanique, LXX, IX (1930).

m C. M. Crews, Recherches sur le judéo-espegnol dans hes pays bslkaniques,

Paris 1935,

@2 M, Franco, n. d, str. 269.

'0: hﬁa L. Wagner, Caracteres generales del judeo-espaiiol de Oriente, Madrid 1930,

str.
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1s M, L. Wagner. Algunas observeclones generales acbre el judeo-espafiol de Orients,
Revista de Fllologia Espafiola X, Madrid 1823, str. 244.

108 M, Luria, n. d, str. 424.

17 C, M. Crews, n. d, str. 42,

we K. Baruh, E/ judeo-espsfiol de Bosnia, Revista de. Filologla Espafiola XVII, Madrid
1830, str. 126,

v [gto, str. 138.

w M, Sala, Algunas observaciones linguisticas sobre los refrenes Judeoespsiioles, de
Bucareste, Recuell d’études romanes, BukureSt 1859, str, 231.

™V, Vinja, Gramatika Spanjolskog Jezlke, Skolska knjiga, Zagreb 1963, str. 14.

12 K. Barvh, n. d, str. 132.

W M, Sala, n. d, str. 230 .

e ), Subak, Zum Judenspanischen, Zeltschrift fOr Romanische Philologla XXX, 1906,
str, 126—188, : e N
s Z Kolonomes, Observations sur los différences entra les parlers |udéo-espagnojs
de Bitola et Skopja, Actas del Xl .Congreso Intematlonal de Linglistica y Filologla
Roménica, Madrid 1965, atr. 2145. )

ns Posjovice | izreke sefardskih Jevreja Bosne 1 Hercegovine, Saver Jevrejskih op-
#tina Jugoslavije, Boograd 1976, str. €., )

W |gre sefardske dece, iako su poprimlle mnogo od sredine u kojoj su deca Zivela,
imale su | svoje speclfitnosti o kojima nista nije zabeleeno, npr. lgre za vreme
praznika: Las Frutas, Purlm i Hanuka. .
W U pritama je &e3ée Zena ona kofa Je rdava, rasipnica, neskromna, aljkava, noe-
verna IlI lenja. U ovoj zbircl prite br. 6, 8, 11 | 12,

i1® Priga br. 13.

12 Priga br. 2, 71 9.

121 Priga br., 7.

2 Prigg br. 8.

123 Priga br. 3.

124 Prita br. 18.

13 Priga br, 11.

115 Pria br. 1.

17 Jgto.

2 A Buha no li manke sthurd (Bit.), Pur atekls Duhé no sl kaza (Sk.).

12 Priga br. 11.

1® prita br. 10.

3 priga br, 14.

12 |gto.

13 Priga br. 16.

134 [gto.

133 Priga br. 17,

13 Prita br. 18.

W K, Barub, n. d, str. 263; S. M. Crows Je zaboleZlla lzvestan broj pri¢a u ranije
navedenoj knjizi {v. nepomenu br. 101).
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2. Stcbi, osnova sina-
goge iz IV veka.

2. Stobi, foundation of
a 4th century synagogue.

1. Stobi, ruSevine sinagoge sa pocetka IV veka, iznad koje je tokom istog veka bila

podignuta hriséanska bazilika; u dubljem sloju su ostaci starije sinagoge iz Il veka

sa ostacima mozaika i zidnog slikarstva. Iz te starije sinagoge je »Poliharmosov stub«

sa zapisom a gradniji, ko{i je, zaf'(edno sa drugim etubovima i ostacima sinagoge bio
u u.

ugraden u kasniju hris¢ansku bazili

1. Ruins of a 4th century synagogue abovc which a Christian basilica was built in
the same century; in decper layers remnants of an older 3rd century synagogue with
pieces of mosaics and wall paintings were_found. The Poliharmos' pillar, with a build-
ing inscription on it, which was later built into the Christian basilica together wvith
other pillars and remnants, comes from this 3rd century Bynagogue.




..TIBEPIrOC nony
XAPMOE O KAJ AXYPI
OEOMATEP THL EN
ETO30IE EVNAMTFE
[OEJHAEIT EVEAML
NOE HAEAN MOJELE1
AN KATATONIOYAAI
EMOREYXH EN:KEN
TOYEEEN CIKOYETQ
- ArK2 TOMMNKAITO
4] EYNTD.
TETPAETOJ1 EKTfIN
OIEION XPHMATQN
hHOEMOJITEMAPATA
MSNOE TfLN ArifINTN
NEEH OVEIANTIIN YTE
PE1IQN nANTON =mMAEA.
KAI THY AEEnNOTEIAN
EXEINEME TON K/NLBEP'm
ONIOAYXAPMON KAITOYE
KAITOYE KAEPON OMOYE
TOYL'EEMOYE O1AMNAMTOE
BIOVOEANAE BOAE OH
TIKAINOTOrff ALINAPATAY
FEMOY AOXeENAA.OXEI'mm
NATP1APXH AINAPISZN NYPIA
NAE EIKOEI TEXTEQY TO.FAP
MOIEYNe AOZEN' PN [IE EM1
EKEYIN TH KEPAMOY TON
YNnEP5IQNNOIEIEOAI EME
KAIKAHPON OMOYE
EMOYE

3. Stobi, tekst ukiesan na
jednom od stubova starije
sinagoge iz Il veka, tzv.
Poliharmosovom stubu. Stub
se danas €uva u Narodnom
muzcju u Beogradu.

3. Stobi, inscription on the
Poliharmos' pillar. The pil-
lar is today preserved in
the National Museum in
Belgrade.

Prevod na srpskohrvatski:

WA KLAUDIUS] TIBERIUS
POLIHARMOS NAZVAN
AHIRIOS OTAC JEVREJSKE
OPSTINE KOJI  SAM VRSIO
SVE, VERSKE FUNKCIJE
POCASNO PREMA ZAVETU
SVOM A ZA SVETE
OBREDE PODIGOH ZDANJA
DVORANU SA_KORIDOROM
NA CETIRI STUBA OD
SVOJIH SOPSTVENIH
SREDSTAVA A DA NISAM
DIRNUO U OPSTINSKI
NOVAC.ZATO JA KLAUDIUS
TIBERIUS POLIHARMOS
ZADRZAVAM PRAVO
VLASNISTVA NAD
ODAJAMA NA SPRATU

ZA SEBE | SVOJE
NASLEDNIKE. AKO Bl KO
HTEO NA TOME DA
NESTO MENJA IMA DA
PLATI PATRIJARHU 250.000
DENARA KAKO SMO TO
UGOVORILI. NABAVKU
CREPA ZA KROV._ |,
ODRZAVANJE VRSICEMO
JA | MOJI NASLEDNICI.



4. Skoplje, Jevrejska ulica, sni-
mak iz 1912. godine.

5. Skoplje, zgrada nekadainje
wJevrejske kasinews,

5. Skopje, the bullding of the
former inn »Jewish Casinow,

6. Skoplje, zgrada stare Jevre]-
ske opsStine | Skole.

6. Skopje, the building of the
old Jewish Community and
school.

7. Skoplje, drveni most preko
Vardara koji je vodio do stare
jevrejske mabhale, te je nazvan
»jevrejski most«.

7. Skopje, vvooden bridge over
the river Vardar leading to the
Jswish quarter of the city a”
knov/n, therefore, as the Jewvish
bridge.

L3

4. Skepje, the Jewish Street
hotographed in 1912,




8. Skoplje, sinagoga u jevrejskoj mahali.

8. Skopje, synagogue in the Jewvish quarter of
the city.

9. Skoplje, unutradnjost sinagoge.

9. Skopje, interior of a synagogue.




10. Bitolj, jevrejska mahala »lLa kaleze«
(danas ulica MoSe Pijade); u prvoj Kkudi
levo, u kojoj je stanovao Beno Ruso, prvo-
borac, bio je jedan od centara ilegalnog
partiiskog rada i radionica za opravku
oruzja za vreme narodnooslobodilackog rata
1941—1942.

10. Bitola, the Jewvish quarter »La kaleze»
(today MoSa Pijade Street); during the
1941 — 1945 Liberation War an underground
activity center and an arms repair shop
vvere housed in the first building on the left.

12. Bitolj, deo jevrejske mam
hale »Tabana«; u kuci ispred
dzamije, koja je pripadala
SamasSu  Avramu Hasonu,
bila je do kraja 1942, go-
dine ilegalna partijska Stam-
parija i skroviSte ilegalaca.
Stamparijom je rukovodio
Stiv  Naumov istaknuti ma-
kedonski revolucionar, a ra-
dili su u njoj i Beno Ruso,
Pepo Hason, Albert Ruso,
obojica prvoborci, i drugi.

12. Bitola, a part of the
»Tabana«  Jewvish  quarter;
untii the end of 1942 the
building in front of tha
mosque, owned by shammes
Avrarn  Hascn, housed an
underground rinting shop
and served also &5 hiding
place for underground acti-
vists.

11. Bitolj, ulica u kojoj su bile brojne ra-
dionice jevrejskih kroja€a; u prvoj kuci levo,
na spratu, bila je radionica za izradu odece
za partizane, koju je vodio Isak Izrael
(odveden u logor marta 1943); iz ove kuce
su otiSli 1942. godine u partizane Beno
Ruso, Aron Aruesti, Nisim-Miki Alba i
drugi.

11. Bitola, the street in wvhich Tany Jewvish
tailors had their wvvorkshops; in the first
house on the left, partizan uniforms were
manufactured.




13. Bitolj, stara sinagoga
»Portugal«  u  »pokrivenoj
CarSijic gde su imali svoje
radnje jevrejski piljari i me-
sari; sinagoga je sruSena
za vreme | svetskog rata,
a ruSevine su postojale i
do Il svetskog rata.

13. Bitola, the old »Portu-
gal« synagogue in the roofe |
market place where Jewvish
fruit and vegetable vendors
and butchers had their
shops; the synagogue was
demolished during WWII.

14. Bitolj, unutrasnjost sinae
goge »Aragon«; za vreme
okupacije  1941—1945.  su
bugarski i nemacki okupae
tori pretvorili ovu sinagogu
u klanicu, a sve predmete
i ukrase opljackali. Posle
oslobodenja su cstaci sina-
goge sruSeni zbog probijas
nja nove ulice.

14. Bitola, interior of the
former »Aragon« synagogue;
during the 1941 — 1945 oc-
cupation Bulgarian and Ger-
man invadors converted this
synagogue into a slaughter
house for swine, after hav-
ing plundered its relicc and
ornaments.



15. Bitolj, plo¢a iznad ulaza u
sinagogu "Ozer dalim” u Srem-
skoj ulici; ova plo¢a se danas
¢uva u Jevrejskom istorijskom
muzeju u Beogradu.

15. Bitola, plate above the ene
france of the »Ozer Dalim”" sy-
nagogue in thc Srumska Street;
this plate is preserved in the
Jewish Historical Muspum tn
Belgrade.

1G. Bitolj, sinagoga »Ozer da-
lim« u Sremskoj ulici; posle
odvodenja bitoljskih Jevreja u
logor 1943. godine, sinagoga je
pretvorena u stambenu zgradu.

16. Bitola, the »Ozer Dalim« sy-
nagogue in the Sremska Street;
after the deportation of the Bi-
[ola Jews in 1943, the synagogue
was converted into an apart-
ments house.

17. Bitolj, ruSevine sinagoge
»Portugal«.

17. Bitola, ruins of the »Por-
tugal« synagogue.
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18. Bitolj, spomen-ploca sa, ime-
nima osnivata sinagoge "Ozer
dalim«.

18. Bitola, commemorative plas
que with the names 01 the founm
ders 01 the »Ozer Dalim« syna-
gogue.

19. Skoplje, cpisak ¢lanova dru-
Stva »Rohecim« sa zida sinae
goge.

19. Skopje, list from the wall 01
the synagogue of the members
01 the »Rohecim« society.



20. Skoplje, jevrejsko groblje
(snimak iz 1954. godine).

20. Skopje, Jewish cemetery
(photographed in 1954).

21. Bitolj, jevrejsko groblje.

21. Bitola, Jewish cemetery
(photographed by Z. Efron in
1954).

22. Bitolj, fragment nadgrob-
nog spomenika na jevrejskom
groblju.

22. Bitola, fragment of a
tombstone in the Jewish
cemetery.




-

23. Bitolf', masovna manifestacija povodom
bede mladoturske revolucije 1908. ¢ dine, ;
manifestaciji su ucestvovali i mnogi bllol].k
Jevreji sa svojim zastavama.

23. Bitola, mass manifestation on the occasjQ
of the victory of the Young Turks' revolution
1908. Many ~ Bitola Jews participated carryj’\
their banners.

24. Bitolj, docek predstavnika jevrejokih Orga
nizacija iz Beograda na ¢elu sa rabinom
Isakom Alkalajem, posle oslobodenja Bitolja
turske okupacije 1913. godine.

24. Bitola, welcome given to the Belﬁrade Jeyy
ish organlzatlcrtc representatives, headed
Rabbi Dr. Isak Alkalaj, after the liberation 0!
Bitola in 1913 from the Turkish occupation.
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25. Bitolj, Jevrejke okupliene u
jcdnoj od uglcdnih kucéa krajem
XIX veka.

25. Bitola, Jevvesses gathered in
a prominent house al the end
of the 19th cenutry.

26. Bitolj, porodica Kucua Erga-
sa, koja se iselila u Cile 1920.
godine; majka nosi tradicionalni
»dukados«.

26. Bitola, the family of Kucu
Ergas who emigrated to Chile
in 1920; the mother is wearing
traditiona! »dukados« (ducats).

27. Bitolj, sa svadbe Zulije Ba
tino i lzraela Asea 1930. godine.
Zulija je bila predsednica jev-
'ejskog Zenskog drustva W1ZO
| Poznati antifaSisticki borac.
Ubijena je u Jasenovcu 1942
9odine kao uc€esnik NOR-a.

27. Bitola, wedding of Zulija
Batina and lzrael Aseo in 1930.
Zuljja was the president ol
WIZO and a renovvned antifase
cist activist. As a fighter of
lhe Peoples' Liberation War she
was killed 1942 in the Jase-
novac coiicentration camp.




.
¥ & g8%=  Yeps
= m 335 < .nnvmn/_ 3
= 3 022 £29 5
O > < .WAH o< g
N o [ RPN ca 8
S22 o Sm
- =
= < D © 2= =
T @ g2 QE
< ] O5E ® cC=q49
[ 882 L ES> !
E oc =230
28 <o
= () Y50 c o
£ 5°¢ 8_3n 1
g = 99 ¥ E5c¢@ i
2 v2m O Saeg [
s F 3272 FoB2s |
=4 L8g > ©985*8
2
. 3 wel ~29.c !
° =z s 0 BAg0oQ
o <
o} N H
g & S E ZoSnc
2 £-5 "5 _ g2 |
;02 - -2 ;
£ = N 5 _2%s
2 = a9 0EQ G
s = Yoy g Podm
c £ EEC Fo=2
k=] < EED d_ 24" ]
o Q =59 o3 Cu \
= 29 20050
[ S 532
I o 0=a o
o = el Vocc
& O An S s9ELS
— A Do & LSz .




30. Bitolj, rabin Avram Romano
sa hahamima: s leva na desno,
stoje  »ham«  Geron, »musj’u«
Safan, Salamon Kasorla, Raha-
min Asael, Kuéu Koen sa sinom;

sede: Kutijel............... »ham«  Zas
harija Sami, rabin Avram Ro-
Man0........ceeuvevnns i Becalel .11

Kraj stepenica mstoji Samas$ si-
nagofe. Snimljeno 1931. godine.

30. Bitola, Rabbi Avram Romano
with chachamim. The man at
the stairs in the shammes. Phom
tographed in 1931.

31. Bitolj, ¢lanovi odbo-
ra dobrotvornog drustva
»Malbi§ arumim« na ce-
lu sa rabinom Sabetajem
DzZajinom.  Snimak iz
1924. ili 1925. godine.

31. Bitola, members of
the Board of the »Male
bish  Arumim«  philan-
thropic  $ociety heade¢
by Rabbi Sabetaj Dzajin,
Photographed in 1924. oi




32. Skoplje, ucenici jevrejske Skole (snimljeno
pred drugi svetski rat].

32. Skopje, pupils of the JOwish school (photo-
graphed on the eve of WWII).

34. Skoplje, daci prvog razreda jevrejske Skole
sa ucitelicom Netikom.............. , 1921. godine.

33. Skoplje, stanovnici jevrejske mahale.

33. Skopje, residents of the Jewish guarter.

34. Skopje, pupils of the first class of the
Jewish school with their teacher, in 1921.
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youth at a usual Sunday excursion, photos

35. Bitola, Jewvish
graphed in 1930.
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36. Bitolj, ¢lanovi cionistickog druStva »Atehija«
1928. godine.

36. Bitola, members of the "Atehija« Zionist
Society, in 1928.

37. Bitolj, Clanovi cionistiCkog drustva »Atehija«
ispred zgrade njihovog kluba 1930. godine.

37. Bitola, members of the »Atehija« Society in
front of the building of their club, in 1930.




Bitolj, ¢lanovi muziCko-pevackog drustva
akabi« sa uciteljicom kursa ivrita Lcom Ben
David 1928. godine.

38. Bitola, members of the »Maccabi« Musical
and Singing Society with Lea Ben David from
Rishon Lezion, the teacher of the Society's Ive
rit course, in 1928.

39. Lipovac, grupa ucCesnika hahSare iz 1936.
godine, u kojoj su bili i bitoljcani.

39. Lipovac, a group of the 1936 Chachshara in
which Bitola Jews also participated.




40. Bitolj, grupa napredne jevrejske omladine:

(s leva na desno] Luna ISah, ucCesnik NOB,

Zivi u Jerusalimu, Estreja-Mara Ovadija, narodni

heroj, poginula 1944. godine, Viko Mose, Seli
Luna Kalderon.

40. Bitola, a group of progressive Jevvish youth:
Estreja-Mara Ovadija, a Peoples’ Hero killed in
1944," is on this photograph.

41. Borci Bitoljskog partizanskog odreda »Dams
jan Gruev« medu Kkojima su i jevrejske omlae
dinke Estreja-Mara Ovadija (1], Estreja Levi (2),
Zamila Kolonomos (3) i Adela Faradzi (4).

41. Fighters of the Macedonian elite brigade
with Estreja-Mara Ovadija (1), Estreja Levi (2),
Zamila Kolonomos (3) and Adela Faradzi (4)
among them.




42. Bitolj, spomenik narodnom
heroju Estreji-Mari Ovadija.

42. Bitola, monument in mee

Tory of Estreja-Mara Ovadija, a ' 1922_19 64

Peoples’ Hero.




43. Bitolj, prvoborac Moido Nah-
mijas-Lazo, poginuo 1944. godine.

43. Bitola, Mordo Nahmijas-Lazo.
a partizan prime fighter.

44. Bitolj, prvoborac Rafael Bam
tino, poginuo 1942. godine.

44 Bitola, Rafael Batino.



45. Bitolj,
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spomenik Jevrejima-zrtvama faSizma.
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45, Bitola, monument in TeTory of the Jelyish
victims of fascism.




46. Skopje, spomenik Jevrejima-zrtvama faSizma, 46. Skcpje, monument in Tetory of the Jevvish
pcdignut na jevrejskom groblju. victims of fascism, errected in the Jewish
cemctery.




47. Skoplje, piota na zgradi
Jevrejske opStine u spomsn na
7200 ubijenih makedonskih Jey-
reja. Reljef na plo¢i je izradio
vajar Petar Palavicini.

47. Skopje, plague on the bJild-
ing of the Jewish Community
keeping alive the TeTory of
7,000 Maccdonian Jews killed
during WWII. The relief on the
plaque is the work of sculptor
Mario Palavi€ini.

48. Sko plo¢a na
zgradi E:\l)rlke duvana

gde su bili zatvoreni
skopski  Jevreji 1943,
godine do odvodenja u
Treblinku.
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48. Skopje, plague on
thc building of tlie to-
bacco factory where th=
Sknpje Jews were in-
terned before their
transportation to the
Treblinka death camp.




49. Skoplie, nova zgrada Jevrejske opStine
u ulici Borka Talevskog br. 24. Ova opstina
okuplia mali broj makedonskih Jevreja koji su
preziveli strahote drugog svetskog rata (ima 90
clanova) i radi na ocuvanju tradicija nekada
brojnog jevrejskog Zivlja u Makedoniji i uspo-
mene na Zrtve faSistickin okupatora i na pale
u€esnike narodnooslobodilacke borbe.

49. Skopje. the new building of the Jewish
Community at NO 24, Borka Talevskog Street.
Members of this Community are the small num-
ber of Macedonian Jews who survived the hore
rors of WWII (90 members only) and who took
upon themselves to maintain the traditions c;
the oncs numerous Macedonian Jewish popu-
lation and to keep alive the TeTory of the
victims of fascist occuplers and of the failen
wvarriors of the Peoples' Liberation War.



FRAGMENTS FROM THE HISTORY
OF THE MACEDONIAN' JEWS

The Jews in Macedonia, as indeed in the entire Balkan
peninsula, have a long history. As far back as the first cen-
turies of our era, developed Jewish communities already
existed in Salonika and in other larger townships of the
peninsula and in parts of the Mediterranean and Adriatic
Seas.? Archeological excavations at Stobi, some 50 miles
southeast of Skopje, unveiled that in the 4th century of our
era a synagogue existed in that old Roman settlement? In
the works of several authors, we find references to data
referring to Jewish communities, Jewish families, synago-
gues and rabbis in great number of cities of the Balkans,
dating back to the period prior to the eviction of the Jews
from Spain in 1492, and from Portugal in 1498.°

When the émigrés from Spain and Portugal reached and
started to settle on the Balkans, important changes occured
in the life of the Jewish communities already existing in
that area. The arriving Sephardi Jews brought with them
the ingredients of an already well developed culture, as
well as knowledge and wisdom acquired during centuries
of long life on Spanish soil, where their role in the economic
and cultural life was of considerable importance. They
were, first of all, well versed in Hebrew, Arabic, Spanish
and other languages and were, therefore, in great demand
as intermediates between East and West. A great number
of scientists, philosophers and physicians were also Jews
who, when expelled from their land, continued to work in
their respective fields in the country which offered them
hospitality and a new home. It is therefore that the Otto-
man Empire, which was far less developed than the West,
had a benevolent attitude toward the Jewish émigrés and
allowed them to settle in larger cities and townships.
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The exact figure of the expelled Jews has never been es-
tablished, but it is considered to be an educated guess that
the figure of 500,000° is not far from the mark and that
about 200,000 of them, attracted by an appeal of Sultan
Bajazit Il, came to the area then under Turkish rule.® At the
beginning of the 16th century when the Jews had to
emigrate from Spain the part of present day Macedonia on
both shores of the river Vardar (the Vardar Macedonia), a
part of present day Serbia, Bosnia, Herzegovina and certain
parts of present day Montenegro and Croatia were under
Turkish rule.

The economic and cultural activity of the Spanish Jews did
not stop in their new environment. They started to dissipate
whatever new knowledge they brought with them not only
within the Jewish community, but among other nations and
nationalities as well. It happened, indeed, that the native
Jews chose to adopt the language and to follow the cus-
toms of the Spanish Jews.

The largest groups of émigrés came to Macedonia, Serbia
and Bosnia via Salonika. In Bitola (or Bitolj, the Serbo-
Croatian name of the city, or Monastir, the old Turkish
name) the new settlers, who came from both Spain and
Portugal, founded initially separate communities. A docu-
ment from the 16th century speaks about two Jewish com-
munities, each having its synagogue, one named »Aragon«,
and the other »Portugal«” Among those who came from
Portugal there was a certain number of Marranos, Jews
converted by force?®

In the census taken in the year of 1512 in the city of Stip
(Shtip), there are data showing that 38 Jewish families
went to that city from Salonika. According to the census
taken in 1519, the same number was only 15. However, the
number of families in 1573 is again greater, the figure stood
at 28, the 11 unmarried not included, which again shows
that during this period the number of families doubled.’

In the Dubrovnik archive there are several documents on
the migration of Jews to Skopje (or Skoplje, the Serbo-
Croatian name of the city, or Uskiib, the Turkish name).”
In May 1502, one Samuel Rikoma signed an agreement with
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transportation guides from Herzegovina, who took it upon
themselves to move his party and luggage, which was to
be loaded onto 46 horses, to Skopje."” In a document from
1544, it is stated that 32 Jewish families and 6 unmarried
Jews lived in Skopje.? Of considerable importance is a
16th century document which gives a detailed description
of Jewish houses in one part of Skopje. The houses had a
ground floor with balcony and terrace, but not all of the
houses had their own yards, as some yards were jointly
used by several houses.”

As the time passed, the Jewish communities in Skopje,
Bitola and $tip (Shtip) became larger. In addition, in other
localities new communities came into being. In the 16th
and 17th centuries several Jews lived in Kratovo, a small
locality some 40 miles east of Skopje. A dispute was going
on between the Rabbi of Kratovo and the Rabbi of Skopje,
both claiming the inheritance of a Skopje Jew whose widow
lived in Kratovo. There is also a document from 1647,
which gives data on a Jew who rented a house in Skopje
after having escaped from Kratovo in fear of his life.”®
Another document tells of the marriage of a Kratovo Jew
with a Skopje Jewess."

In Salonika, Bitola and Skopje strong Jewish communities
with schools, synagogues and various other cultural and
humanitarian institutions developed during the 16th and
17th centuries. The Jewish community in Salonika was of
particular importance, as it had considerably influenced
the economic and cultural development of the Jewish com-
munities in Macedonia. Salonika and Constantinople con-
tributed much to the better mutual acquaintance of Jews
settled in the European countries, while contacts with
Jews from various countries were a source of enrichment
for the economic and cultural achievements of the Balkan
countries. The Salonika and Constantinople Jews trans-
ported their merchandise to new markets via Bitola and
Skopje contributing thereby to a more rapid development
of these cities as well.

The 16th and 17th centuries rabbis left behind valuable
written data in the form of questions and answers, or
sresponza= as they were called. They refer to socio-econo-
mic relationships in the Balkans, family relationships and
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customs, business and particularly commercial relation-
ships, taxes and the collection of other duties, commercial
and other disputes, first forms of cooperatives in commerce,
inter-town commerce and initial steps in international trade,
the extention of economic activity to new fields, the devel-
opment of textile manufacturing, mining and leather
processing. In these responzas, consideration is given to the
problem of elimination of competition between Jewish
traders and to the critical housing situation. Other data can
be found on the poorest strata of society, which was
deprived of its basic rights, on punishments and fines,
murders, unsafe roads, thefts, oppressive methods of the
Turkish administration, wars, fires, peace negotiations,
uprisings and various reforms.”

Heading the Jewish communities, thel rabbis greatly in-
fluenced the economic and cultural life of the Jewish
population. The autonomous status of each community
characterised inter-community relationships. Not being
directed from a central authority made it possible for each
community to develop in its own specific way. The rabbis
claimed full competence in settling disputes and did not
allow members of the Jewish communities to approach the
Turkish courts.” Many documents about such disputes in
the Vardar Macedonia area have been preserved.

Rabbi Josef Ben Lev, born in 1502 in Bitola, wrote four
books which shed light on various customs, trades and
handicrafts in the first part of the 16th century. His books
were reprinted several times in Constantinople, Venice and
Amsterdam.” Selomo (Shelomo) Avram Akoen, who was
rabbi in Bitola in 1535, has left us data on the association
of Jewish traders in that city in a document dated May
2, 15882

According to rabbinical protocols, Jewish traders were
mostly responsible for the development of trade not only
within the Turkish Empire but with other countries as well,
and they also became the prime exporters.? Initially trading
was carried on only with relatives or other Jewish
tradesmen settled in various countries of Europe, but gra-
dually channels of commerce were established with non-
Jewish traders as well. A rabbinical protocol from the 16th
century tells of the association of Jewish traders of Skopje
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for the purpose of importation of goods from Western
Europe.”? The same fact is confirmed by another protocol
which refers to a joint venture in trade and to the use of
the same premises by two Jewish traders, one from Skopje
and one from Valona.® There is also a protocol which
mentions the collection of payment for hides and skins sold
by Jewish traders from Bitola to Venice.*

Several documents from the 16th century refer to trading
between the Jews of Salonika, Skopje, Bitola, Sofia and
other cities. One document tells about the export of wool
from Skopje to Salonika,” and another about a dispute
between Skopje and Sofia concerning the devaluation of
currency ordered by the Sultan.?® Several documents also
confirm trade relations between the Jews of Sarajevo, Sko-
pje and Salonika? '

According to several rabbinical protocols from the 17th
century Skopje Jews were wholesalers trading great quanti-
ties of textile goods through agents.®? A document dated
November 11, 1676 mentions that traders who sent their
goods -hides, skins and woolen blankets- to the Struga fair
had an association. In fact, Jewish traders participated in
the fairs of that city several times and their merchandise
was exposed to robbery more than once when on route to

the fair?

In addition to numerous documents with valuable data,
Rabbi Semuel (Shemuel) de Medina has left us a protocol
which tells something about the processing and trading of
hides and skins in the city of Bitola. It also refers to the
competition between Turkish traders and Jewish traders
who went to Bitola to buy hides and skins.*

According to a document from 1674, the Jewish community
and the charitable society Hevra Kaddisha established a
foundation in the city of Skopje. A document serves as
testimony to the sale of the foundation's real estate to a
private person. As the sale contract was signed by repre-
sentatives of the community and by some but not all the
society’s members, the buyer turned to the rabbi to check
the validity of the deal® The document dated January
5, 1672, tells us that one Oro Avram Albo, a Jewess from
Skopje, donated her movable property and real estate to
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certain donatories. The donation deed was formulated in a
way to make it clear that it was »done as Jews do it and
as demanded by our late rabbis«.*

Several documents from the 16th and 17th centuries speak
about dangers to travellers and goods ofi land and sea
routes. Plunders and killings are also cited. A protocol .
dated August 12, 1553 mentions a Jew who was killed near
the city of Ko&ane (Koczanae).® The protocol dated August
12, 1558 states that Mordehaj (Mordehay) de Buton, a trader,
was killed and thrown into the river Vardar when on route
to Bitola.* A court protocol dated October 29, 1563 states
that a Jew from Bitola was robbed when travelling to Ja-
njina (Yaneena),”® and a document from 1693 that a Jew
from Belgrade was killed on the road while travelling to
Skopje via Sofia.** A protocol dated May 7, 1684 gives more
detailed description on how a Jewish shoetrader from Bi-
tola was killed.*” Another protocol speaks about plunderings
and killings suffered by traders from Bitola and Salonika at
the hands of servants of the Turkish pasha.® A protocol on
two Jews from Strumica (Strumitza) who were killed is also
preserved.®

Rabbis have left behind many data on wars between the
Turks and the Austrians, the invasion of Skopje by Austrian
troops, the sufferings of the citizens and the loss of their
property, the killings of Jews, the molestation and kidnap-
ping of women and children and the burning of their homes.
Austrian soldiers took away the wife and son of a Jew
from Skopje and burned them at the stake in Belgrade. His
other son escaped the same fate as his whereabouts was
not known*® A document from 1697 describes how Austrian
soldiers razed the Jewish quarter in the city of Skopje. The
Jews subsequently asked the rabbi to allow the selling of
the silver relics in order to use the money for the rebuilding
of the synagogue and the school, as well as the wall around
the Jewish quarter” Much more information about the
invasion of Skopje and Jewish victims is well preserved.®?
The Jews endured together with the Macedonian people
and other nationalities all the calamities of wars,
uprisings, natural disasters and economic crises. The
development and prosperity of the Jews depended on the
development of the wider community. In addition to the
documents from Jewish sources, many Turkish documents
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containing data on the status and activity of the Macedo-
nian Jews in the 17th, 18th and 19th centuries are also
preserved. Firmans, lists, verdicts and other preserved
documents of the Turkish administration serve as witness
that the Jewish communities had a great struggle for
survival, and further that Jews, just as Christians, had to
pay special taxes and other duties.”® In addition, they had
to deliver given quantities of wheat, hides and skins, linen,
meat, as well as beasts of burden, particularly horses* for
the needs of the Turkish army, for the wars the Turkish
Empire was waging,” for the police forces,” the administra-
tion” and for the construction and maintenance of caravan-
saries and mosques.®® .

There are many documents leading to the conclusion that
the Jews invested much effort to enhance the production
and exchange of goods. A firman of Selim Ill, dated De-
cember 26, 1803, refers to the concession granted to one
Jew by the name of Jasef to take over the management of
alum mines in Gumurdia, Seru, Salonika,- Bitola, Skopje,
Vodena and Njego$ (Nyegosh) as leaseholder under given
conditions.”

One document from 1804 tells about a lease granted to one
Elijas Ferasi (Elias Ferashy) giving him the right to possess
and manage alum workshop in Bitola.*® In 1809 an agree-
ment was reached between the main lessee, the Jew
whose name was Jasef, and another Jew by the name of
Elbad FraSer (Elbad Frasher), ceding to the latter the right
of extraction and sale of alum from the mines in the area
of Bitola, Ohrid, Struga and Krudevo (Krushevo).”

Several documents indicate that Jews were owners of a
number of butcher shops. In a register dated May 3, 1801
one can find the names of Hajicko (Hayeczko) and his
partner Cile (Cheele) Avram, who were made responsible
for Bitola's meat supply.®? In a document of May 15, 1820,
signed by Mente$ (Mentesh), Jako Zuti (Yaco Tzuti) and Sa-
raf Avram Ovadija (Ovadia) the following Jewish butchers
arg slaisted: Karaoglu Juda, son of Saul, Mandoil, son of Da-
vid.

At the beginning of the 19th century a great number of Bi-
tola Jews had financial difficulties which were further
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enhanced as the market day was changed to Saturday.
Several documents from that period refer to those difficul-
ties. A charter of February 28, 1832 from the Vali of Rume-
lija (Rumelia) to the Judge of Bitola states the following:
»...the market day was on Sunday but is now ordered to
be on Saturday. Saturday is a Jewish holiday and the Jews
of Bitola are extremely poor, mostly porters who can find
work only on market day...«* The document further dis-
cusses the possibility of making Monday the market day.

In a document dated June 6, 1836 the Deputy Vali of Rume-
lija (Rumelia) ordered the Bitola based Husein Aga to
exempt several Jews from tax payment and to cancel their
debt of 5,826 coins because of the following reasons:
»...The fire of last year, which broke out by God's will,
made the Jews, as indeed other people as well, suffer
great losses. Even before the fire they were not wealthy
and had appealed for forgiveness . .. Therefore and because
it is well known that the Jews are financially poor, they
deserve forgiveness, as it is clear that they will not be able
to pay the outstanding sums already due...«* In October
of 1836 a firman of Mahmud Il was received in Bitola
ordering a moratorium of five years to be granted to several
Jewish debtors and allowing the payments to be made in
annuities of 30,000 coins each. This was the result of certain
steps taken by the Chief Rabbi in Constantinople.®

Due to the geographical situation of Bitola, Skopje and Stip
(Shtip) and to the connections of Jewish communities in
those cities with Salonika, Constantinople, Sofia, the cities
in the Mediterranean, France, Italy and in other countries,
Macedonia as a whole came into closser contact with the
other parts of Europe. The Jewish population added its
share to a more rapid introduction and absorption of mod-
ern industrial production processes and to the economic
and cultural development of this part of the Balkans. When
the railroad from Skopje to Salonika was constructed in
1873, and from Bitola to Salonika in 1894, the exchange of
goods was greatly enhanced, and the business contacts
with other areas multiplied. Trade and craft were booming
and the first industrial plants emerged. Salonika gained
importance as an economic center for all the Jewish com-
munities in the Balkans. In 1865 there were 32 leather
processing workshops and 18 spinning mills in Salonika.
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A steam water mill was founded as early as 1857. A total
of 1,500 workers were employed by the Jewish Brothers
Latini.” The Jews of Salonika, who passed their experience
on to other cities as well, were responsible for the develop-
ment of the textile industry and for all the phases of raw
yarn processing as well as the manufacturing of textile
goods.

The mining rights of iron in Kratovo and Kriva Palanka and
of saltpeter and alum in Bitola, Skopje and Ohrid was
leased most of the time to Jewish and Armenian traders.

According to the 1890 census taken in the vilayets of Sa-
lonika, Monastir and Kosovo, 4,000 Jews lived in Bitola
that year, 220 in Veles, 225 in Dorijan (Doreeyan), 100 in
Prilep, 50 in Ohrid, 1,200 in Skopje and 350 in Stip (Shtip).>
During the next twenty years, Bitola had the greatest in-
crease in Jewish population of all the cities in Vardar Ma-
cedonia. In 1890 Bitola already had as many as 7,000 Jewish
citizens.®

At times of wars, uprisings and economic crises,  the
Jewish communities of Macedonia supported Macedonian
liberation movements within the limits of their possibilities
and notion. In 1903 they gave active support to the »llinden«
uprising. Rafael Kamhi participated directly in the uprising
and was in permanent contact with the leadership of the
movement.® Mented (Mentesh) Kamhi took weapons and
other materials to the rebbels. Avram and MuSon (Moo-
shon) Nisan, two milkmen from Bitola, also took weapons
and equipment to the rebbels’ quarter. Santo Ariesti raised
funds, while Peris Ariesti took it upon himself to procure
arms and medical supplies the fighters needed. In addition
to those from Bitola, Jews from other cities also supported
and helped the liberation movement.”

When the Balkan Wars of 1912 and 1913 were completed
the economic situation in Macedonia was very bad indeed.
The economic crisis prevailing during the subsequent years
forced quite a number of Macedonian Jews to migrate to
other European countries, to America and to Palestine.
In Paris, New York, Santiago de Chile, Venezuela and in
other cities and countries there are still Jewish com-
munities originating from Macedonia. Up to World War i

57



they maintained contacts with their old home and helped
their fellow countrymen. Members of those communities
are still linked very closely together, they follow their old
traditions.and even have preserved certain elements of the
spoken language of their native land.

The status of Jewish communities suffered another setback
in 1913, when Macedonia was divided between Serbia,
Greece and Bulgaria by the Bucharest peace treaty. The
resistance of the population of Macedonia and the protests
of the émigrés in Russia and America brought no result.?
The new administrative borders and the relations among
the Balkan countries hardly allowed the Jewish communi-
ties in Bitola, Skopje and Stip (Shtip) to maintain contact
with those in Salonika and other cities.

When World War | broke out in 1914 and later the Salonika
front required broader military actions, the stationing of a
great number of troops on a relatively small territory in
the southern part of Macedonia adversely affected the econ-
omic life of the Macedonians.®® Even before the Jewish
communities could heal the wounds caused by the Balkan
Wars and World War |, a new economic crisis made its
appearance in the newly created Kingdom of Serbs, Croats
and Slovenes, which 1929 was given the name The Kingdom
of Yugoslavia. Vardar Macedonia was a territorial unit of
the Kingdom and was administered by a ban, not as a com-
posite part of the country in which the national rights of
the Macedonian people would be given proper recognition.

During the short interval between the two World Wars, the
population of both Bitola and Stip (Shtip) decreased and the
Jewish communities in those cities, now with far less
chances in the economic field, had to face many difficulties.
A certain progress was achieved in Skopje which became
the administrative and economic center of the then created
Vardar Region (Banovina). Industrial plants started to
appear in Skopje and with them employment opportunities
as well.* One of the largest textile enterprises founded by
Haim Aroesti was located in Skopje.® In 1931 it had 464
employees, and a great part of the capital shares were
owned by Jews of foreign nationality.*
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In Bitola the number of unemployed grew, sales decreased
and craftsmen could hardly earn their living. Bitola, the once
political and cultural center, was now cut off from its cul-
tural and economic background by new frontiers and be-
came an isolated frontier city with its population reduced
in half. As a result the Jewish community in the city ranked
among the poorest in Yugoslavia.¥ The new younger genera-
tion hardly had a chance for economic activity and progress.
There are data available showing the social structure of
the Bitola Jewish community on the eve of World War 11

In 1931 Bitola had 757 Jewish families with 3,751 members.
Out of these, 429 members emigrated to Palestine before
1940, and so in the first months of 1940, only 737 families
with 3,246 members lived in Bitola. During that same year,
394 families turned to the Jewish community for help and
assistance, which again means that more than half of the
Jewish population was in need of public welfare, having no
chance to earn enough for survival. An analysis of the
professions of the Jewish citizens of Bitola gives quite a
clear picture of their actual poverty: 89 were salesmen, 70
porters, 63 nonqualified workers, 57 shoerepairers, 54
vendors of vegetables, 43 secondhand dealers, 43 small
traders, 42 day laborers, 34 peddlers, 29 flour sellers and
bakers, 29 beggers, 26 apprentices of tailors, 24 owners of
small grocery stores, 22 butchers, 21 janitors, 17 tinsmiths,
16 feather collectors, 15 vendors of fruit, 14 tanners, 11
small coffee bar owners, 11 wagonmakers, 9 money chan-
gers, 9 employees, 8 gardeners, 8 milkmen, 8 chachamim, 8
broommakers, 7 students, 6 linen smoothers, 6 commercial
agents, 6 barbers, 5 blacksmiths, 4 barbecue and roaster
operators, 4 charcoal peddlers, 4 exporters, 3 tailors, 3 pub
owners, 3 physicians,® 2 carpenters, 2 firemen, 1 house
painter, 1 lawyer,® 1 dentist,”’ 1 engineer.”? When one takes
into account that they all had to support large families, it
is clear why the Jewish community in Bitola was one of
the poorest.

The Jewish community in Stip (Shtip) which had 140 fami-
lies with 550 members in 1940, was also very poor, as far
as its economic strength is concerned. Except for a few
tradesmen, most of the Jews were poor and earned their
living by hard work as assistants, servants or porters.”
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In spite of the enormous economic and political difficulties
between the two World Wars, the Jewish community suc-
ceeded not only to survive but also managed to have an
organized social life satisfying a variety of interests of the
members. This was made possible thanks to the activity
of the philanthropic, cultural, educational and sport soci-
eties, as well as the women’s and youth organizations. With
an ever greater social integration with the Macedonian
people, the Jewish population became more and more active
in the public and cultural life. In the respect the young gen-
eration progressed and torchbearers of progressive ideas
and actions were recruited from its ranks. One could single
out the young people from Bitola and Skopje, the two cities
where social life was more developed than in other local-
ities.

According to the law in force those days, it was mandatory
for every Jew to be member of a given Jewish community.
In addition to their activity in purely religious matters, the
communities were responsible to keep the registries of
birth, deaths and marriages and to deal with all status
questions. The Jewish communities were also responsible
to protect the rights and interests of their members vis-a-
vis the state authorities. Within the communities there
were philanthropic institutions to give help and offer as-
sistance to the Jewish population. »Hevra Kaddisha« was
responsible for the burial of deceased members, »Ozer Da-
lim« took it upon itself to pay the medical expenses when
a patient was poor, while »Matanot Leevjonim« purchased
shoes and clothing for poor students.” Also, various funds
existed which helped people in need of welfare, furnished
money for the education of poor students, supported the
marriage of girls without means and financed the admin-
istration of the community, the maintenance of the syna-
gogues and Jewish schools. Up to World War Il Bitola had
several synagogues — »Kal Aragon«, »Kal Portugal«, »Kal
di la Havra«, »Kal Ozer Dalim« and »Kal Salamon Levi«. The
»Portugal« synagogue burned down in 1917, after a bom-
bardment, while the »Aragon« synagogue was demolished
by fascists in 1943 and converted into a slaughter house for
swine. In the cemetery there were two chapels for religious
rites. Skopje and Stip (Shtip) had one synagogue each.”

Bitola had two Jewish schools with 8 classrooms and 245
pupils. From 1895 through 1916, the school supported by the
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Alliance Israélite Universelle was also functioning. Skopje
had five Jewish schools with 10 classrooms and 342 pupils.
Stip (Shtip) also had a Jewish school, but there are no data
preserved about the number of puplls 76

In addition to its other activities, the women's organization
WIZO organized fundraising handiwork fairs, lotteries,
parties and solicited contributions to funds which helped
poor girls finance their education or training in certain
crafts. The organization extended its activity to many fields
involved in the emancipation of women, starting with
courses for illiterates and going as far as the role of the
women in a contemporary family. In 1936 the Jewish women
of Bitola successfully organized a campign in support of
the freedom fighters in Spain.

There was a great number of student and workers’ youth
organizations in the cultural and educational fields, the
most important being »Hashomer Hatzair«, »Tehelet Lavan«
and »Maccabia.

sHashomer Hatzair«, which was founded 1930 in Bitola, had
a membership of 400, mostly young students and workers.
Its program, which varied for different age groups, en-
compassed primarily the educational, cultural-educational
and cultural fields and provided entertainment and sport
activities for the young people. Many lectures on scientific
themes were held, however in everyday speech to be well
understood by the audience. The »Hashomer Hatzair« clubs
had good sized libraries, in which, in addition to belletristic
literature, one could also find books dealing with political
economy and historical and dialectical materialism. The
books went from hand to hand through various channels and
were read not only by the Jewish, but the non-Jewish youth
as well, particularly the high school students.

Holidays were marked by parties, cultural and educational
programs, sport events and excursions, which were often
organized jointly with other Macedonian youth organiza-
tions. During the Summer, the Jewish youth from one region
vacationed together with members of youth organizations
from other regions. During these summer days the vaca-
tioning young people were given a chance to learn, among
other things, about progressive ideas, their talents were
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stimulated and they became acquainted with the collective
life style.

»Tehelet Lavan« was founded in Bitola in 1933 with about
300 members of various age groups and professions: youth,
workers, craftsmen, salesmen, tinsmiths, street cleaners,
fruit and vegetable vendors, etc. The cultural level of the
members made it imperative to have the basic activity
focused on cultural and educational work with particular
emphasis on agriculture.

Thanks also, at least to some extent, to the activity of the
members of these organizations, progressive ideas started
to penetrate not only into their own community, but also
into circles in which they worked and studied. In the wake
of the fascist occupation of Macedonia in 1941, the pro-
gressive minded officers of these organizations succeeded
in recruiting most of the members for various underground
activities of the liberation movement in the struggle against
fascism. When the Germans, Bulgarians and Italians oc-
cupied the territory, these organizations were banned and
the activity of the Jewish community was reduced to a mi-
nimum. That, too, was closely watched and observantly
followed directly by the fascist commissars.

At the beginning of 1941, the Jewish communities in Mace-
donia reported the following statistics: Skopje had 1,181
families with 3,795 members, Bitola 810 families with 3,351
members, Stip (Shtip) 140 families with 551 members, Ku-
manovo 7 families with 13 members, Djevdjelija (Dyevdyae-
lia) 3 families with 11 members, Veles 2 families with 8
members, and in all other communities combined 6 more
families with 28 members, which totals 2,150 families with
7.762 members. After the bombardment of Belgrade in April
1941 and the German occupation of Yugoslavia, about 300
Macedonian Jewish workers and intellectuals returned to
their native cities, Skopje and Bitola. As a result about 8,000
Jews lived in Macedonia at the beginning of the fascist
occupation.”

When the German Nazis occupied Macedonia in April 1941,
they immediately started to plunder Jewish property and
introduce the notorious anti-Semite measures. The German
occupiers were joined by the Bulgarians who implemented
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the fascist laws on the whole occupied territory as early
as May 1941. As the Jews, particularly the youth, knew of
the destiny of their fellow-Jews in other European countries,
they were obviously on the anti-fascist side. They became
more and more aware that only active resistance and joint
efforts with all of the progressive forces colud bring them
freedom and equality with the other Yugoslav nations and
nationalities. Within the Jewish communities, particularly
among the members of the younger generation, a very in-
tensive ideological and political activity developed and
various actions of resistance were organized.”® The Com-
munist Party of Yugoslavia, the only organized social force
fighting the occupiers and the domestic quislings, appealed
to all nations and nationalities with its proclamations and
leaflets to join the united antifascist front, as citizens with
equal rights and duties, in the struggle against the invaders
for the liberation of the country.” The proclamations of the
Communist Party of Yugoslavia offered encouragement and
hope to the Jewish people as well, and it is only natural
that the broad masses responded favourably.®

During the Peoples’ Liberation War from 1941 through 1944,
the Jewish youth played a prominent role. Especially the
Jewish communities in Skopje, Bitola and Stip (Shtip) con-
tributed considerably to the struggle. Many Jews became
members of the Communist Party of Yugoslavia, the Federa-
tion of Communist Youth, the People’s Help Committees
or other symphatizing groups.

In Bitola 30 Jews were members of the Communist Party
of Yugoslavia, over 150 belonged to the Federation of Com-
munist Youth, while 650 Jews were among the organized
activists who worked for the People’s Help collecting mo-
ney, textiles, wool, leather, food and other necessities for
the liberation movement. There was hardly a Jewish family
without at least one member engaged in the organized
'struggle against invaders. Although the financial situation
and legal status of Jews were more than fragile, quite
considerable amounts were collected as everyone went to
the limit of his means. A great number of underground
fighters found shelter in Jewish houses, while those
wounded were given as much care as the circumstances
allowed. The printing press used to prepare illegal material
was hidden in a Jewish house. Also, the material collected
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by the People's Help was stored in many Jewish homes.
Meetings of party cells, of youth groups and of local party
leadership were often held in the homes of Jewish activists.
Bitola alone sent 30 young Jews to the partizan detach-
ments, eleven of whom were killed in battle. One of these
was Estreja Ovadija-Mara (Estraeya Ovadia-Mara) whose
name was posthumously put on the most distinguished list
of »Peoples’ Heroes«. On the list of the killed, one can find
the names of renowned antifascist freedomfighters, as for
instance Rafael Batino who was political secretary of the
Communist Party of Yugoslavia for the Sandzak (Sandjak)
region and was executed by a firing squad in 1942, Mor-
dehaj Nahmijas-Lazo (Mordaehay Nahmyas-Lazo), who was
political commissary of a partizan batallion and was killed
in battle in 1944, Salamon-Mo Sadikario, who was political
commissary of an artillery battalion and fell in battle in
1944, Samuel Sadikario, who was political commissary of
another artillery battalion and was killed in 1945, Marsel
Demajo (Demayo) and other political and military officers
during the war?®

The young Jewish people of Skopje, both the workers and
students, found their way from the very beginning of 1941,
into the party cells and groups of young Communists.® This
fact was recorded by Slavka Fidanovska who wrote: »One
should note how the liberation movement has found fertile
ground in Skopje within the ranks of the Jews who are
members or candidates for membership in the Communist
Party of Yugoslavia, members of the Communist Youth and
members of educational and cultural societies. But more
than that, they have also organized groups of woman acti-
vists and a great number of symphatizers. Their financial
situation was by 'no means good, but all the same they have
contributed to the People's Help, supporting the liberation
movement thereby as well. Although under permanent
surveillance, they have not hesitated to give shelter to
underground workers in their homes and to put their apart-
ments at disposal for illegal gatherings.«®® There are also
several documents witnessing the active participation of
members of the Jewish Community in Skopje in the
Peoples’ Liberation War and in the Partizan Liberation
Detachments.®

The Jewish Community in Stip (Shtip), although a very
small, joined the Peoples’ Liberation War immediately in
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the wake of the uprising. Poor as it was, this community
went out of its way to give help and support to the Peoples’
Liberation Movement. In 1942 about 20 Jewish people from
Stip (Shtip) were members of the Communist Party of Yu-
goslavia, and a few others can also be found in the ranks
of the first partizan detachments.®

Charged by various activities in support of the Peoples’
Liberation Struggle, several Macedonian Jews were sen-
tenced by the fascist authorities to capital punishment® or

to imprisonment and hard labor, while a certain number

was confined in various camps in Bulgaria. The fascist
authorities in Bulgaria were very persistent in following the
other fascist regimes in Europe as far as anti-Semite legis-
lation and propaganda were concerned.” Just in 1942 50

“anti-Jewish laws, orders and regulations were decreed and

enacted.®® These measures deprived the Jews of their right

-to carry out economic activities, made them subject to spe-

cial taxes, deprived them of their property, limited their
freedom of movement within cities, forbade them to enter
restaurants and pubs, various offices and institutions, obli-
gated them to put special marks on their houses and shops
and made it mandatory for them to wear the Star of David
tokens. All Jewish associations, institutions and organiza-
tions, as well as the Jewish communities themselves, were
ordered to discontinue their activities.

The entire propaganda machinery in Macedonia was geared

_to spread anti-Jewish hatred, but with no result as far as

the broad masses of people were concerned. The Bulgarian
fascist occupiers did not succeed in their efforts to isolate
the Jews from the rest of the people of Macedonia. On the
contrary, the Jews, just as the members of all other nations
living in Macedonia, could be found in all representative
bodies, in the administration, in partizan detachments and
military units during the entire period of the liberation
struggle.®

In 1943, when the fascist terrorization of the peoples of the
occupied European countries grew in intensity, the Bulga-
rian authorities also introduced new intense measures and
instituted special actions to counter every patriotic move.
Partizan units were their special targets and whenever they
could lay hands on a partizan fighter, death or imprison-
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ment was the order of the day. Persecutions and mistreate-
ment of the population by police and military units became
an everyday affair. This terror and the severe winter in the
first weeks of 1943, forced the partizans to find shelter in
other parts of Macedonia and in Greece. In the cities, or
the »rear lines« as they were called during the occupation,
the activity on behalf of the Peoples’ Liberation Movement
had to be limited to underground practices.” Under these
circumstances young Jewish people hardly had a chance
to join partizan units, as the whaole Jewish population was
under permanent special police surveillance.” The situation
became even worse after the arrest of some illegal activ-
ists, as contacts with the villages were disrupted and
apartments used for illegal work lost.” These were difficult
days for the Jews and the Bitola local leadership of the
Peoples’ Liberation Movement made its move by advising
all ablebodied men and women capable of bearing arms to
go into hiding wherever they could find shelter and to wait
until contacts with the partizan detachments were reesta-
blished. No action could be organized to arrest the deporta-
tion of masses of Macedonian Jews. Only a few families
from Bitola and Skopje succeeded to escape to Albania
which was then accupied by ltalian fascists. Also, about 30
young boys and girls from Bitola escaped on the very eve
of the mass deportation and traveled through Greece to a
partizan detachment. Similarly, a few young Jews from
Skopje made their way to another partizan detachment.
Although they were prepared, organized and ready to join
the partizans, several other groups of young Jews perished
because they could not find shelter to wait in hiding until
contact could be established with a partizan unit.

It was with top secrecy that Hitler's Nazis and the Bulga-
rian fascist government made preparations for the deporta-
tion of Jews from Bulgaria and the Yugoslav and Greek
areas then under Bulgarian occupation. Correspondence
between Eichmann’s office and the German Legation in
Sofia reveals that SS Captain T. Daneker was appointed
counselor for Jewish questions and assistant to the polit-
ical attaché in Sofia. He was given a free hand in negotia-
tions with the Bulgarian Government on all aspects of the
sol - called Jewish question.” The role and activity of Dane-
ker and Belev, the commissar for Jewish questions, is
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evident from a report which was sent by Bekerle, the Ger-
man Minister Plenipotentiary in Sofia, to the Head Security
Office of the Reich, about the deportation of 4,221 Trakian
Jews as well as 7,122 Jewish inmates of the Skopje concen-
tration camp, by ship from the port of Loma via Vienna. That
was, in fact, the first part of the 20,000 Jews scheduled for
deportation.® As far as the areas under Bulgarian occupa-
tion are concerned, the Bulgarian Government »met all the
obligations« in its contract with the Germans on deportation
of Jews.

On March 11, 1943 more than 7,000 Macedonian Jews were
taken to the Monopoly Building in Skopje to be deported
to Treblinka, the ill famed death camp in Poland, where
they all perished in gas chambers.” Shocked by this -the
most tragic event of 1943, the local organizations of the
Communist Party of Yugoslavia in Bitola and Stip (Shtip)
printed leaflets to inform the people about this outrage. In
the leaflet of the Bitola organization, one can read
among other things: »Macedonian Jews in Concentration
Camps... Anti-Semitism and persecution of Jews are
part of every reactionary unpatriotic regime. But at the
same time, they are bad omens of the rapid and unavoidable
downfall of reactionary authority and state ... Macedonians
and Jews have lived together hundreds of years, house to
house, shop to shop. Through the centuries invaders and
oppressors came and went, one replaced the other, but
the fate of the Macedonians and Jews remained the same,
subjugation never passed them by... In the most difficult
hours of Macedonian history the Jews always remained
with them. Many warriors of the llinden uprising found
shelter in Jewish homes, many Jews gave material help to
the fighters, many Jews became active fighters for the
freedom of Macedonia«." Similar leaflets were printed by
other organizations as well.”

The Jews who had lived in Macedonia for more than 2,000
years and who, together with the Macedonian nation and
other nationalities, had contributed to the economic and
cultural development of the area, simply disappeared in the
whirlwind of World War Il, leaving behind a deep and
ineradicable mark in all walks of life. In the liberated coun-
try, in the Socialist Republic of Macedonia within the So-
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cialist Federal Republic of Yugoslavia, not noly the Mace-
donian nation but all other nationalities enjoy full national
rights for the first time in their history. Unfortunately, the
number of those Macedonian Jews who survived to enjoy
the freedom and equality is small. Not a single Jew lives
in Bitola today, only one lives in Stip (Shtip), while the
Jewish community in Skopje has 85 members, with only 20
of them natives of Skopje or Bitola. In Skopje, the capital
city of the. Socialist Republic of Macedonia, there is an
Evrejska zaednica na Makedonija, that is a Jewish Commu-
nity of Macedonia, which is a member of the Federation of
Jewish Communities in Yugoslavia. About 200 Macedonian
Jews, who succeeded to escape the deportation, one way
or another, live in other cities in Yugoslavia or in other
countries today.

The few surviving Macedonian Jews, who are the only ones
that can convey something about the rich cultural heritage
of that old Jewish community from their personal experien-
ces, consider it their duty and debt to the thousands of
fallen compatriots to save at least a few perls of that
richness from oblivion. It is therefore that these proverbs
and stories on Judeo-Spanish or Judeo-Espagnol, the tradi-
glonﬁl dlanguage of the Macedonian Jews, have been pu-
ished.
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CHARACTERISTIC FEATURES OF THE JUDEO-SPANISH
SPOKEN BY THE JEWS OF BITOLA AND SKOPJE*

When the Spanish and Portugal Jews came to settle on the
Balkan peninsula, they brought the language and culture of
their old country with them. In their new home, they contin-
ued to use their own language and printed books accord-
ingly. This fact lead to a rare phenomenon, namely, the
local Jews, who had been living in that area, accepted the
language of the newcomers as their own.

It was Don Jehuda Gedalia from Portugal who founded the
first printing shop in Salonika in 1515. For the Jews on the
Balkans, this was an event of great cultural importance.
Salonika became the Sephardi cultural center of a broader
area where, in addition to the religious publishing activity,
scientific tractates and other secular writings were printed.
The translation of Moses’ Pentateuch was published 1547
in Constantinople, the translation of Bible 1553 in Ferrarra,”
and Moshe Almuzlino's book »Regimento de la vida« in
1564.” These and a number of other books published in the
language of the Sephardi Jews were of particular impor-
tance to the spiritual rapprochement of the dispersed Je-
wish communities and the unification of the Judeo-Spanish
spoken language. Later in the 19th and at the beginning of
the 20th century, the writings of publicists in Judeo-Spanish
were also of very great importance, as they spread the
language of the Sephardi Jews and thus helped to keep it
alive.

* Sephardi Jews used the Judeo-Spanish language In other Macedontan citles as well.
However, the spoken language of the Jews on Stip (Shtlp) and of other townships and
locallties could not be researched as sufficlent source materlal is not avallable. in
this work, some comparlsons with other Judeo-Spanish varlants ere offered on the
basis of published linguistic tractates.

The Macedonians always called the spoken language of the Jews the slewish« and
never the »Spanish languagee, while the Jews of Macedonia themselves never refered
to thelr own language as slLadino« or sJudeo-Espagnol« but simply said »favlar In

d¥udezmue« (to speak Jewish).
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In the everyday life, the Sephardi Jews spoke the dialect
of that region of Spain or Portugal from which they came.
However, the Castilian spoken language started to gain
ground thanks to the great publishing activity in that dialect.
At the same time, the differences gradually diminished as
the contacts between the various Jewish communities be-
came more and more frequent. In the spoken language of
the Sephardi Jews of Bitola, certain features of the old
way of pronunciation and the Portuguese and Aragon in-
fluence remained evident.

Having no contact with Spain, the Sephardi Jews had no
way to follow the development of the Spanish language and,
therefore, one can note that the Judeo-Spanish remained
stagnant in this respect. The new environment, contacts
with other nations and languages, the advancement of
science and culture, all that together influenced the lan-
guage of the Sephardi Jews. In their spoken language,
Sephardim introduced new terms which were used at the
place and time they happened to live. As for languages, the
influence of Turkish and Hebrew was the grehtest, that of
Italian and French far less, while only a few words of
Greek and Slavic origin can be traced.

A given number of words taken over from other languages
were completely adopted and these words are considered
to be an integral part of the Judeo-Spanish vocabulary. It
should be stressed, however, that these adopted words
were given the accent and other features of the Spanish
language. The use of a certain number of foreign words
was optional and depended on the person using the lan-
guage and his knowledge of Judeo-Spanish. Many Sephardi
Jews, particularly in recent times, have started to ex-
clusively use the language of their adopted country.

The Jews of Macedonia spoke Judeo-Spanish five centurles.
It is a sad fact that their language nearly completely disap-
peared with the mass annihilation of the Jewish population
during World War Il. The available written information on
their language is very little indeed. In addition to M. Luria’s
extensive material on the language spoken in Bitola,'® we
have the work of S. M. Crews on the spoken language of
the Balkan Jews.'®
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The Judeo-Spanish language spoken in Macedonia is consi-
dered to be well preserved and maintained. This is parti-
cularly the case with the language spoken by the Jews of
Bitola, and it is worth noting that certain words of theirs
can be traced only in the texts of the pre-classic Spanish
literature. An example is the use of the old prounuciation
and the starting consonant f: fazer (Bitola), azer (Salonika),
or the use of the consonants Z (as g in galatin) and § (as sh
in shelter) which do not exist any more in the contemporary
Spanish language: oZu (Bitola), ojo (Spanish), ko$u (Bitola),
kojo (Spanish).

In everyday life the local dialect of the Judeo-Spanish was
spoken in Skopje and Bitola, but on public platforms, on the
stage and in written communications, the spoken language
of Salonika was used as a more sophisticated literary
language.

At the end of the 19th century and during the first decades
of the 20th century, the Sephardim of Bitola and Skopje
were very much under the influence of the French language.
In 1895 the Allianca Israélite Universelle founded its school
in Bitola with French as the language of tuition. It remained
open until 1916.2 French schools founded by other insti-
tutions were operating in Bitola and Skopje up to World
War [l, and quite a number of students of these schools
were Jews. There was hardly any intellectual who did not
know French. French papers and periodicals which were
most popular with and read by Sephardim of Bitola and
Skopje also influenced their spoken language in regard to
both grammar and style.'® In this way, the tuition, as well
as the press brought great influence to bear upon the
spoken language of the Sephardim.'™

In the folklore texts of this volume, particularly in the short
stories, some words of French origin found their way into
the Judeo-Spanish vocabulary. In this connection it should
be noted that some of these words were introduced by
those retelling the stories and that their own language was
recorded.

A comparison of the folklore material gathered in Bitola
with that received from Skopje revealed specific differences
due to different developments in the usage of certain
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vowels and consonants. It may be of interest to point out
some of these differences and characteristic usages.

Vowels

1 — The Latin unaccented final vowel a shows no tendency
to change in the Judeo-Spanish spoken language of Skopje.
On the contrary, in Bitola the unaccented final a had
changed into e, even in a great number of words of foreign
origin:

Kandilika di la plasa, iskurina di su kaza (Skopje).
Ken almg tyeni, alme kreyi (Bitola).

2 — The accented final vowel a in words of foreign origin
did not undergo any change in the spoken language of
either Bitola or Skopje, as was the case with words of
Hebrew origin; agadé, aftaha, aftara, alila, avdala, bema,
berah4, biritmila, geula, hay4, iftira, kapara, masa, mizuzi,
neuva, parnasa, perasa, sithur, teild, tesSuva, tivila, and
others or with words of Turkish origin, naléa, bela, masa,
or Greek origin, mana:

A DZuha no li manke sihura (Bitola).
Ken tyeni arka, no li kayi la yaka (Skopje).

3 — In some words in which the final consonant d is not
pronounced and therefore an accented a is pronounced at
the end, this a did not change either in Skopje or in Bitola,
as for example: alha(d), amista(d), bunda(d), buvida(d),
malda(d), meata(d), nigrida(d), nuvida(d), piyada(d),
sulida(d), humanida(d):

Ren favle la varda pyedri I'amista (Bitola).
La muéa amistéa trayi inimistida (Skopje).

4 — [n some words which have a final vowel e in Spanish,
the Judeo-Spanish spoken in Skopje used a fina a instead,
as for example: dote, landre, lendre (Spanish), and dota,
iandra, lendra (Skopje).

5 — In a few words of the Judeo-Spanish spoken in Bitola,
the unaccented final a remaine dunchanged: fina, fista, kada,
para. ‘
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6 — The unaccented final a in words of foreign origin has
changed into e in Bitola, while in Skopje it remained
unchanged: furée, pite, valute, vladike (Bitola), and furca,
pita, valuta, vladlka (Skopje).

7 — In both Bitola and Skopje, the accented e in an er
group remained unchanged. According to K. Baruh, there is
a tendency in Bosnia to change the er into ar, as for
example: piarna, tiarna, paru, fuarsa.'” This change can be
found in Bitola only in the word varda.

Favlar varda, pirder I'amista (Bitola).
In kada burla ay vidra (Skopje).

8 — The unaccénted final vowel o changed in Bitola mostly
into u, which made it rather different from some other
pronunciations. 108,107,168 |n Skopje there is some hesitancy
in this respect, most probably under the influence of the
Salonika spoken language which has retained the unaccen-
ted o. Those who used to imitate the spoken language of
Salonika were mostly intellectuals. The folklore material
gathered in Skopje confirms that the unaccented final o
changed into u: gredu, peru, pidasu, ufisyu (Skopije).

Mirké lodu kun seda inbulvidu (Skopje).

9 — In Skopje, as well as in Bitola, the unaccented o
appears in some words as u, for example: kurtu.

Kaveyu longu, miyoyu kurtu (Skopje and Bitola).
10.— The word sordo (Spanish) is pronounced in Bitola
surdu, while in Skopje sodru. The words surdu and kurtu
remained in Bitola from Portuguese inheritance.

Il mas sodru es ki no skuéa (Skopje).

Diphthongs

11 — In some words the diphthong ei (ey-Judeo-Spanish]
remained unchanged in Bitola, but changed in Skopje into
e: azeyti, peyni, pleytu, reyne (Bitola), azeti, pem, pletu,
rena (Skopje).
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Mi nuera bien mi §iza, gway di I'azeti i la farina
(Skopje).

12 — In some words the diphthong ei changed into e both
in Bitola and Skopje: seS, trente (Bitola), seS, trenta
(Skopje).

13 — The diphthong ei changed into ii both in Bitola and
Skopje but there is a difference, namely in Judeo-Spanish
spoken in Bitola y is inserted between ii, as for example:
riir (Skopje), riyir (Bitola).

14— In the word $iSentus (Bitola and Skopje) the diphthong
ei changed into i.

15 — The diphthong ie (ye — Judeo-Spanish) is more or
less retained both in Bitola and Skopje, for example:
avyertu, dyenti, invyernu, myerkulis, vyernis (Bitola and
Skopje).

&
16 — In some words the diphthong ie changed into e both
in Bitola and Skopje, as for example: apertu, gregu, sensye
(Bitola), sensya (Skopje).

17 — The diphthong ie changed into i in the word rizin
(Bitola and Skopje).

18 — There are some examples where the vowel e changed
nto the diphthong ie (ye — Judeo-Spanish), as for example:
diyentru (Bitola), adyentru (Skopje).

19 — The diphthong ue (we — Judeo-Spanish) is retained
in the Judeo-Spanish spoken in both Bitola and Skopje, as
for example: kwentu, kwernu, kweru, kweyu, mwele (Bi-
tola), mwela (Skopje), mwertu. K. Baruh listed examples
where the diphthong ue changed into ua: fuarsa, kuarnu,
muartu (Bosnia).

20 — In certain cases the diphthong ue changed into o,
for example: longu, postu (Bitola and Skopje). The word
puerro (Spanish) is pronounced poru in Bitola, due most
probably to the remaining Portuguese influence (porro —
Portuguese), while in Skopje the word prasa is used.
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21 — The diphthong ue changed into u, for example: durmu,
dzuzdu, inbunore (Bitola), inbunora (Skopje).

22 — The diphthong ue changed into e, for example: preve
(Bitola), preva (Skopje).

Cansonants

23 — The consonant d is always plosive in the Judeo-
-Spanish spoken in Bitola, for example: adurmiser, ingurdar,
kada, padri, yida (Bitola). In the Judeo-Spanish spoken in
Skopje whenever the consonant d appears between two
vowels or between a vowel and the sound r, it is fricative,
as for example: adurmiser, ingudrar, kada, padre, yiSa

(Skopje).

Ren si kaze kun munede, solu la muzer li kede
(Bitola).
Ken poku kapital tyeni, prestu lu piedri (Skopje).

24 — The consonant d also remained plosive in the spoken
language of Skopje whenever it appears between two vo-
wels in prefixed derivations, as for example: adulsar

(Skopje).

25 — According to K. Baruh d is plosive in the spoken
language of the Sephardim in Bosnia whenever it appears
between vowels, or after the consonants r, I, n.'” M. Sala
also stated that in the spoken language of Sephardim in
Bucharest, the consonant d is always plosive whenever it
appears between two vowels.'?

26 — The consonant d remained unpronounced both in
Bitola and Skopje whenever it appears at the end of a
word, for instance: alha(d), bunda(d), buvida(d), diricida(d),
kavé(d), malda(d), meata(d), nigrida(d), paré(d), sali(d),
sivda(d), unestida(d), yida(d). The word verdad (Spanish)
is pronounced in Bitola varda, in Skopje vedra and viéra.

27 — The Latin f was in use as the first letter in Spanish
until the 15th century, but was mostly changed subsequ-
ently into aspirated h.'"" In the spoken language of Sephar-
dim in Bitola and Skopje, f at the beginning of the word has
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been maintained, as for example: falde (Bitola), falda
(Skopje), falagar, fambri, farine (Bitola), farina (Skopje),
fartu, fastyar, fave (Bitola), fava (Skopje), favlar, fayar,
fazer, figadu (Bitola), figadu (Skopje), figu, filvanar, fiiiir,
firir, fista, fita, fyel, fueru, fizu, fondu, forke (Bitola), forka
(Skopje), foze (Bitola), fo3a (Skopje), fumu, furmige (Bitola),
furmiga (Skopje).

28 — The consonant f remained maintained in prefixed deri-
vations, too, both in Bitola and Skopje, for example: afartar,
afinkar, disfazer, infilar, infurnar.

29 — Before the diphthong ue the consonant f changed
into h in Skopje, but remeined unchanged in Bitola, for
example: afwera, fwegu, fwenti, fwerse, fwey, sfwedre,
sfweku, sfweiiu (Bitola), ahwera, hwegu, hwenti, hwey,
shwegra, shweku, shweiiu (Skopje).

Va i vyeni il kantariku a la fwenti a la fin s’arompi
(Bitola). .
Hwey pur lana, turnd triskilaSu (Skopje).

30 — According to K. Baruh, the consonant §f remained
maintain in the spoken language of Sephardim in Bosnia as
well, but it disappeared completely in the words ermozu,
avlar, asta (only rarely fista). When the consonant f occurs
before the diphthong ue, there is a certain hesitancy in
usage; sometimes it is f, but sometimes h, for example:
fue — thue, fuarti — huarti."? According to M. Sala f
disappeared in words of the spoken language of Sephardim
in Bucharest, for example: ambri, azer, avlar, ermozu, while
in some words f remained, for example: fieru, fiel, fista.'™

31 — The word hermoso (Spanish) has various pronuncia-
tions, in Bitola firmozu, frmozu, irmozu, rmozu, while in
Skopje ermozu, rmozu.

Di la firmuzure no si unte i si komi (Bitola).

32 — The consonant k at the beginning of a word becomes
palated when it occurs before e and i only in Judeo-Spanish
spoken in Bitola, for example: #en, he$e, #ezu, kidar, kimar,
rindzi, wirer, witar, AiSade, Rivrar.
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Ren frieri muéu, pyerdi i lu poku (Bitola).
Ken s’ aharva kun sus manus, ki no yori (Skopje).

33 — Some time ago the usage of &en instead of fen was
adopted in Bitola, but ken prevailed and remained. in Skopje
only the ken form was in usage. According to J. Subak,
the following forms are in usage in Bosnia: é&ero, &eris,
éeri.'"* According to M. Sala one finds in Bucharest some-
times the pronunciation: fen, feri. In PriStina (Prishtina)
the éen form was used by Sephardim.

34 — The consonant g has two values in the Judeo-Spanish
spoken in Bitola and Skopje: polsive velar — lingwe, longu,
ningunu, pinge (Bitola), pinga (Skopje), sigaretu, ulenge
(Bitola), ulenga (Skopje), and fricative guttural — §aron,
dayu, gere (Bitola), gera (Skopje), ingurdar (Bitola),
ingudrar (Skopje).

35 — As for the consonants g and § there is some varia-
tion in Bitola when it comes to pronunciation, particularly
in the following words: dugunuyar — duguniyar, gway —
gway, ingwayar — ingwayar, lingwe — lingwe.

Arigimi trés #i dos no rferu (Bitola).

Kwandu la vyeZa si keri aligrar, s'akodra di kazar
(Skopje).

36 — The consonant group rd is constant in the Bitola
pronunciation, for example: akurdar, ingurdar, murder,
pirder surdu, syerde, tardi, varda. In Skopje rd changes
into 8r, as for example: akuSrar, ingudrar, mudrer, pidrer,
sodru, syedra, tadri, vedra, and the form vidra.

Kurdiriku es, ya si va asar (Bitola).
Bien gwadraSu mal boskadu (Skopje).

37 — The consonant ¢ remained pronounced only in the
Judeo-Spanish spoken in Bitola when it follows the conso-
riant I, for example: alcar, bolce, falcu, dulci, kalce, melce,
pulcu, but also in some foreign words: pitulice, babanace,
civilizar, civil, as well as in some names: Bencion, Cion.
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Favie la boke, yeve la bolce (Bitola).
Ni para in bolsa ni dulsura in boka (Skopje).

38 — The consonant dz remained preserved only in some
words in Bitola: dodzi, dudzeye, intidzar, katordzi, kindzi,
mandziye, ondzi, podzu, tedzu, tredzi. These words are
pronounced differently in Skopje, for example: dodzi, dun-
zeya, intidzar, katorzi, kinzi, manziya, onzi, podzu, tedzu,
tredzi. Words of foreign origin are pronounced in Bitola as
follows: dzabit, dzaha, dzingnu, dzuna, dzungrane, hadzir,
mamdzer, pindzele, tridzis, while in Skopje the pronuncia-
tion is: zabit, zahu, zinganu, zund, hazir, mamzer, pinzela.
The words dzungrane and tridzis are not in usage in Skopje.

La kaze es podzu sin fondu (Bitola).
Al podzu ki bevis no skupas (Skopje).

39 — Some adopted words of foreign origin (Hebrew, Tur-
kish and others) underwent in the Judeo-Spanish spoken
language certain changes with regard to both pronunciation
and meaning. it should be noted that these words are given
as they were pronounced in Bitola and Skopje and as they
were understood in the new environment.

The above are some of the characteristic features of the
Judeo-Spanish spoken in Bitola and Skopje.'*

As in the mother tongue of the Sephardi Jews there was
no written literature to serve as tradition, literary forms,
created by the imagination of the people; were handed
down only by words of mouth. Romances, proverbs, short
stories, dirges and riddles were the most popular with the
Sephardim and therefore the most widespread. We find all
these in usage in everyday life and during all occasions of
family and social events.

Today not only Jewish communities but also broader
scientific and cultural circles, philologists, ethnologists,
sociologists, psychologists, linguists and many other pro-
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fessionals are greately interested in the Sephardi proverbs,
which originated in Spain and have been preserved thanks
to the tradition of generations, which have passed them

on to posterity.

This collection of Sephardi proverbs recorded in Bitola and
Skopje has all the characteristic features of other similar
collections in various publications."”* When one reads these
proverbs recorded in the dialects of Bitola and Skopje one
cannot but notice the freshness and up-to-dateness of the
experience, imagination and judgment which is preserved
in them in a remarkably condensed form.

The wisdom and philosophy of the nation are expressed in
these proverbs with the most economical use of words,
sometimes only with a few words. The sentences are short
and melodious and can therefore be easily memorized.
Some of the proverbs have remained unchanged through
generations. Others, which were continuously used in the
language of everyday life, underwent changes, their wording
becoming more elaborate in accordance with the require-
ments of new circumstances. Also, the meanings of some
of the proverbs were adapted to meet contemporary de-
mands, while other proverbs can be found in more than
one variant. Although the proverbs were spontaneously
used to convey thoughts at the spur of the moment, their
language is purer and employs less barbarism than the
everyday language of the Sephardim. They serve, therefore,
as an excellent basis and primary source for scientific
study of the Judeo-Spanish language.

In this volume, the thousand proverbs collected in Bitola
and Skopje are divided into groups according to theme and
listed alphabetically within each group. Such classification
is by no means faultless, but it does help to focus attention
on the main preocupations of the people as conveyed in
the proverbs. The various themes include: diligence, friend-
liness, . unfriendliness, goodness, malice, sneer, irony,
restraint, discreet manners, undiscreet manners, selfish-
ness, exaggeration, experience, hope, desires, reputation,
family, home, marriage, woman, beauty, strength, boastful-
ness, justice, injustice, laziness, hypocrisy, extravagance,
frugality, miserliness, intrigues, stubborness, conscientious-
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ness, miracles, lies, patience, destiny, modesty, insincerity,
trade, progress, protection, carefulness, richness, poverty,
envy, wisdom and religion.

Inherent in the proverbs are moral principles and wisdom
gained by experience, but they also clearly emphasize the
importance of work, as human existence is based on work.
In the proverbs one can find references to all categories of
people according to their approach to work, young or old,
men or women. All the consequences of idleness, of exploi-
tation or taking advantage of other people’s work, of
poverty, greediness, extravagance, etc. are singled out
most expressively. The lazy are exposed to ridicule, while
the hardworking are set up as an example and given due
praise. The proverbs are more often than not full of satire
and sparkling with wit and humor, so much that they also
served to amuse social gatherings. At all occasions the
proverbs were frequently used in conversations between
parents and children, husband and wife, friends and neigh-
bours. Folktales and fables are also permeated with pro-
verbs which have a pedagogic purpose.

Also printed in this volume are eighteen short stories, the
only of the many previously recorded ones which survived
the catastrophic earthquake in Skopje in 1963. Eighteen is
not too many, however, their importance is not in number
but in the fact that each of them represents a given cate-
gory. The wide range of topics these stories cover, the
mode of literary forms that characterizes them, the denoue-
ment they excite and the moral they teach will be much
more evident in what will be further said.

The folktale was always present in the life of the Sephar-
dim, particularly in the family, during vacations and holi-
days, and is therefore of importance as an additional ilterary
form which expresses the creativeness of the nation. The
stories, like the proverbs, are treasures of tradition handed
down oraly. The vital problems of the broader human society
have found eloquent expression in them. They are full of
optimism and trust in mankind and express all the assets
and liabilities of everyday life. The stories also point out
weak points in human relationships without causing resent-
ment or provoking protest. The constructions of the stories,
especially the many dialogues, intrigue and exite the in-
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terest and curiosity of the listeners. Many of the stories
are humorous, however, their impression on the listeners
depends very much on how they are told. Many story tel-
lers were, in fact, great artists who could turn a simple
story into a literary work. They were mostly elderly people,
who were retired and without household duties and there-
fore had enough time to transmit the wisdom of their fore-
fathers to their grandchildren. The children themselves
converted many of the stories into sketches while they
played.”

A good many family and social problems are treated in the
stories, for example: relations between husband and wife,'®
brothers,”” neighbors, sisters, servants and masters, ruler
and folk,”® poor and rich. Many human weaknesses and
virtues are treated in a variety of their manifestations, as
for example: quick wit,'® wisdom,'? devotion, generosity,
friendship, righteousness, work habits,'® laziness, ungrate-
fulness, dishonesty,' stupidity,' poverty and banditry.'

Many of the stories are about a fictious person called
»DZuha« (Djooha), a good-natured honest man who takes
every word at face value and as a result finds himself
often in an unpleasant situation and exposed to ridicule.'”
In some stories he succeeds to outwit all those who wanted
to deceive him and to have a good laugh at his expense.
Due to his popularity »=DZuha« was also incorporated into
many of the proverbs.”™ Many details connected with the
wise emperor Solomon (Shlomo Hameleh) were transformed
into short stories to illustrate his ability and wisdom in
settling complex situations about human relations.'®

There are also certain number of stories for children of
pre-school age which, from a pedagogic viewpoint, give
them the opportunity to get acquainted with as many words
and notions as possible. These stories have a very rich
vocabulary and therefore they are of considerable interest
to linguists as well.™®

Animal stories and tales were also very popular with the
Sephardi Jews, but there is no way to ascertain whether
they are the product of Sephardi creativeness or whether
they were borrowed, and if so to what extent. They were

81



never recorded and no attempt was made to establish the
source of their origin. We know, however, that they were
very popular, particularly among the youth. Short as they
were, the animal stories, which consist mostly of dialogues,
were quickly accepted by the young generation to be
passed on to the next one. These stories are mostly mo-
ralistic and serve to play down negative traits and human
relations. In the animal tales, the human being is always
‘the most intelligent and eventually gets the upper hand.™
Righteousness, wisdom and honesty always triumph, while
laziness, dishonesty, lying, robbery, etc. are exposed to
ridicule and punished in the end.

Each animal has certain characteristic traits which repeat-
‘edly appear in the tales. The lion is the king of animals,
but man always finds a way to outwit him.'? The wolf is
stupid and is always taken by suprise,'® the fox cunning'
but nevertheless subject to deception,'® the bear ungrateful
and quick to use musclepower to solve his problems if
“deceit is of no avail." Birds are cautious and ready to help,
but they often fall prey to stronger animals, etc.

The Sephardi stories are rich in typical elements of
.Eastern cultures but also in characteristics of the environ-
ment where the Sephardim happened to live. These two
traits contribute to the fact that the stories are generally
liked by the people and therefore have been preserved
centuries long. This volume will clearly indicate the level
of development that the language of the Sephardi Jews
reached and hence the great importance of this edition.
Many stories which were never recorded and studied have
been lost forever as the source of inspiration was des-
troyed with the nearly complete destruction of the Jewish
communities.'”

It is our hope that this volume of proverbs and stories, a
treasure of oral tradition, will enable the present day reader
to get acquainted with at least a part of the folklore of the
Sephardim in Macedonia. The proverbs and the short stories
‘were recorded after the great catastrophy of European
Jewry by the few surviving members of the former Jewish
communities of Bitola and Skopje who had nothing to
rely upon but their memory.
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The collecting of proverbs and storles in Skopje and Bitola
and their preparation for publication had, in addition to the
desire to see them recorded, another aim and a direct one
at that. Namely, it was to be a habilitation thesis on the
theme: »Les Perles Judeo-Espagnols de Bitola and Skopje«.
The professional mentor was Israel Revah, Professor, Ecole
des Haut Etudes in Paris, to whom | am especially grateful.
| also express my gratitude to Professor Rudolf Maixner,
Head of the Roman Philology Department in Skopje, for his
frequent and helpful advice.

The folklore material was generously offered to me by the
surviving Sephardim of Bitola and Skopje, but | would
especially like to mention the help of:

Avram Sadikario, a physician born 1919 in Bitola, in the
family of Vida and Josef, natives of Bitola;

Josip Sion, a musician, born 1914 in Skopje, in the family
of Estera and Isak, natives of Skopje;

Bela Jakar, born 1916 in Skopje, In the famlily of Oru and
Isak, natives of Skopje.

The Jewish Historical Museum should be commended for
sponsoring the publication of the collection of proverbs
and stories which will thus be preserved and serve as a
source for study of the Sephardi culture from the viewpoint
of philology, folklore-ethnography and socioeconomics. This
collection is, first of all, a contribution to the rich folklore
treasure of the nations and nationalities of Yugoslavia.

2. K.



Explanation of the Letter Symbo!s used in the
Transcription of Judeo-Spanish Proverbs and Stories

¢ — as tz in tzar in all positions and before all vowels
as well

¢ — as cz in Czechoslovakia or ch in cheap

6 — fricative-dental d as in article the (greek delta)

dz — as in Italian mezzo

dZ — as j in job

g — g as in game, but fricativ-guttural

H — ch as in cheese but softer as the Turkish K

n — diphthong of ny as n in news

s — as s in son in all positions including between two
vowels

§ — as sh in shop

y — as y in youth or younp

we — as the Spanish ue

wa — as the Spanish ua

Zz — as g in gelatin (or French Geneve)

UnutraSnjost sinagoge u Skoplju
Interior of the Skopje synagogue
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Biographical Data

Zamila Kolonomos

Zamila (Isak) Kolonomos, born 1922 in Bitola. Joined the organized
antifascist resistance movement of Macedonia as back as 1941. As
from 1943 on various political duties in partizan detachments and army
units of the Peoples’ Liberation Struggle. At the end of the war assistant
commissar of the 42nd division. After the war political functionary in
various soclo-political organizations (Federation of ‘Veterans of the
Peoples' Liberation War, Federation of Women's Organizations of Ma-
cedonia, Children’s Care and Education Conucil). Member of Parllament
during several sessions. Presently member of the Republican Counctl

of Macedonia.

Studied Roman philology at the Skopje University. In 1961 elected
assistant professor of the Faculty of Philology of the same University.
Published a number of works in the field of Judeo-Espagnol: »Les
Parless ]udéo-espaanol de Bitola (Monastir) et Skopje (Uskub)«, »Obser-
vations sur les différences entre les parles judéo-espagnols de Bitola
et de Skopje=, »Quelques observations sur les éléments frangais dans
les parles judéo-espagnols de Bitola et Skopjes. Engaged in research
relating to participation of youth in the Peoples’ Liberation War in
Macedonia, Editor of the series on the participation of youth in the
1941-44 war »Cvetovi vo plamen« (Flowers of Flame) and of a collection
of Sephardi proverbs in Bosnia and Herzegovina. Reviewer of the edition
»Women In Peoples’ Liberation Struggle of Macedonia=. Holder of the
dlstir:’guished 1941 Partizan Star and of several high decorations and
awards.

Avram Sadikario

Avram Sadikario, born 1919 in Bitola. Graduated at the Facultn of
Medicine in 1945 and is now a full professor of pediatrics and head
of the Pediatric Clinic of the Skopje University. Published over 200
scientific contributions in varlous Yugoslav and foreign professional
periodicals. Member of several International professional assoclations
(of pedriatricians, hematologists, cancer researchers). Editor in chief of
the Faculty's organ =Studies« and member of the board of editors of
a number of professional periodicals.

In addition to his professional activity as pediatrician he Is also a
poet. Published over 1,200 poems in four collections: »Ni krik ni samina=
(Neither Cry Nor Loneliness), »Q&i i korenjas (Eyes and Roots), »Za-
paleno leto« (Summer in Flame) and »Pogledl i svona« (Views and
Bells). Joined the Peoples’ Liberation War as back as 1941..Halder
of several decorations and awards. Major in reserve of the Yugoslav
Peoples’ Army. -
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nayHO fBMMene Bo CHoncto, CHonje so HOB 1941—1842 n. 262.

& W, CuoH, as above. .
8 |gak Sarfati from Bltola and Branko Frichand from Skopje.

@ Uanonynve Buvarapua, from No 1 (May 24, 1941) till No 571 (May 1843), Sofla.
@ Nupmasen Bechuu, Sofla 1941—1942,

& M, Anocvoacku, Wssopn Ha HOB w pesouyawjata o Maueaonnjs 1841—1845,
Vol. Il, p. §1, IN|, Skopje 1858.

%« Wasopu Ha HOB u pesonyuujave Bo Maxegowuja 1841—1845, Vol. I, Book 2, Doc. No
28, pp. 109—110.

7 Ditto, Doc. No 25 pp. 105—118,

2 Ditto, Vol. 1, Book 5, Doc. No 31, pp. 377—378.
2 Jewish Historical Museum, Doc. No 2489,

% Ditto, Doc. No 2814.

t Thera Is a great number of documents on these events In the archlves of Skopje,
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Vojnolstori)skl institut, Vol. Vil, Book 1, pp. 229—233
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Vol. 11, Book 1, Doc. No 157, pp. 348—352.

:‘ wlg Ka%t'aerllng. Biblloteca Esagnola-Portugeza Judalcs, Strasbourgh, Charles Trlbner,
h P .
% K. Baruh, Jzabrana djela, Svjetlost,.SaraJevo 1972, pp. 256 and 273.

10 K, Lurlna, A Study of the Monastir Dialect of Judeo-Spanish Based on Oral Materlal
Collected In Monastir, Yugoslavia, Revue Hispanique, 1X (1930).

;‘;3?. M. Crews, Recherches sur la fudéo-espagnol dans les pays balkanlques, Paris,

@ M, Franco, as above, p. 269.
101 41\4 L. Wagner, Caracteres generales del fudeo-espafiol de Orients, Madrid, 1830,

p. 43.
4 . Hononomoc, 38 (hpRHIYCHUTE BNEMEHYW BO GBPEHCHO-WINAHCHUTE rosopu op Bu-
Tona # Cuonje, 36opHur Ha Gunosodcuu chasyaver 15, Skople 1963, p. 387.

%3 M. L. Wagner, Algunas observaclones generales sobre el fudeo-espafiol de Orlente,
Revista de Filologla Espafiola X, Madrid, 1923, p. 244.
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e M, Luria, as above, p. 424.

@ C. M. Crews, as above, p. 42.

1 K, Baruh, £ judeo-egpafiol do Bosnia, Revista de Fllologla Espaﬁole. XVit, Madrid, .
1930, p. 126. !
w Ditto, p. 138.

ne M. Sala, Algunas ObBBrveclones linguisticas sobre los refranes [udeo-sspafioles,
de Bucareste, Recuell d'études romenes, Bucharest, 1959, p.

W V. Vinja, Gramatika 3Spsnjolskog jezlka, Skolska knjiga, anreb. 1863, p. 14.
w2 K, Baruh, as ebove, p. 132.
13 M, Sala, as above, p. 230.

‘1'; 6{- 1setébak. 2um Judenspenlischen, Zeltschrift fiir Romanische Phllologle. XXX, 1806, pp

ns 2. Kolonomos, Observations sur les différences entre les erlars Judéo-eapagnois de
Bitola et Skopje, Actas del X! Congreso International Linglistica y Fllologia
Roménica, Madrld, 1965, p. 2145.

V16 Poslovice | lzreke aelardsklh Jovrela Bosne | Hercegovine, Savez Jevre]skih op3tina -
Jugoslavije, Belgrede, 1976, p. 6.

W Although the plays and games of Sephardl children were much Influenced by the
environment In which they grew up, they had, for all the same, some specific
features which were never recorded, as for Instance the plays and games during the
holldays Las Fructas, Purlm and Chanukeh.

" [n the stories it Is the woman more often the one who is bad. spendthrift, Im-
m%de;szt. careless, unfaithful or lazy. In this collection the storles Nos 6, 8
and 12.

1 Story Ne 13.

12 Storles N2 2, 7 and 9.
" Story Ne 7.

12 Story Ne 9.

123 Story Ne 3.
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125 Story Ne 11.
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7 K, Baruh, as above, M. Crews has recorded a certain number of storles
in her book referred to above (Note Ne 101).
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RIFRANIS DI BITOLA

AZILIDA(D)

1 Il maridu bwenu, syempri vyeni yenu.

2 Nl tyempu pirdidu i lus santus lu.yoren.

3 Ren ande, il Dy6 li mande.

4 Ren lazdre, alkanse.

5 Ren s’ayude i il Dy6 ['ayude.

6 Lukwe fazis kun tu manu, no ti lu fazi ni tu (l]rmanu
7 Ni un lavoru no ti dizonre si no, t'apruveée i ti onre.

AMIGUS, INIMIGUS, AMISTA(D), INIMISTIDA(D)

8 'Amigus komu il peru i il datu.
9 Bukadu kumidu no tyeni amigu.
10 Bwen vizindadu mas ki (I)rmandadu.
11 D'un §wevu il kal interu.
12 Favlar la vard4, pirder I'amista.
13 Rén byen si ferin, in poku lugar kavin.
14 Ren las floris fierin, lus punconis no li myedin
15 Ren ti fazi yurar ti fieri byen.
16 LondZl i di su savér i di su dulér.
17 Lukwe kayi di mi manu, ki si vaye ondi mi (i)rmanu.
18 Mas vali bwen vizinu, ki paryenti i primu.
19 Ni il rey sin dZenti no vali.
20 Ni tu myel, ni tu fyel.
21 Ondi ay il kirer, no ay il puder.
22 Ondi ay iirer ay i murder.
23 Ozu ki no veye, kurasén ki no digwelge.
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24 Peru kun peru no si mordin.

25 Serke di lus oZus, serke d'il kurasén, londZi di lus
oZus, londzi d'il kurasén.

26 Unu no pileye, si no dos.

BUNDA(D), MALDA(D)

27 Dos gayus in un §ayineru no kavin.
28 Es lumbri in saba.

29 Ren alme tyeni, alme kreyi.

30 Ren al syelu skupi a la kare li kayi.
31 HBen byen fazi, byen tope.

32 Ren mal pense, para si no pense.
33 La myel si lambi, la fyel si skupi.
34 Mas nedre la diskulpe ki la kulpe.
35 Mi vizinu tenge byen i yo tambyen.
36 No ay ombri sin sulombri.

37 Si no pirdones, il Dyé no ti pirdone.
38 Ciku di boy, grandi di maldas.

39 UveZe mahe tete lu suyu i lu aZenu.

BURLE

40 A Dzubha no li manke sthuré.
41 Al tiiiozu une krustike mas.

42 Anéu komu il ratén a la ratunere.

43 Asperiti kavayu a la yerve mweve.

44 Ayude di pyerne kivrade.

45 Di byen ki si kerin, lus oZus si kiten.

46 Di lavar la kavese d'il hamér, si skape la lislye i il
Savon.

47 Direéu komu il kwernu.

48 Disfilu di aZus pudridus.

49 Disfilu di bus asadu.

50 Ere provi, diskayé.

51 Es dil tyempu d'il mabul.
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52

53
54
55
56
57
58
59
60
61

62
63
64
65
66
67
68
69
70
71
72
73
74
75
76
77
78
79
80

81
82
83
84
85

Es pikadu, dali kun il palu; es mandz:ye. dali kun
la siye.

Hulu distras di mi Hulu. A

Il loku fazi la bode il sihiludu si la komi.

In kada burle ay varda.

Intr6 DZuha i no salyé6.

Krisyé pipinu al lunar.

Kwalu li vali las pistaiies, kwandu no tyeni oZus.
Kwandu li krisira a la Gayine dyentis.

Las unoris a lus vistidus.

Limpyu di bundadis, skuru di maldadis.

Li parisyé pesi saladu si lu kumyé in un bukadu.
Lukwe la vyeZe kiriye, a lus sfweiitus li viniye.
Lu tumé al gatu pur kumpaiie.

Mi mosu tyeni mosu.

No nasyo ki ya starnudé.

No va strinar vintanes a bet-a-hayim.

Pasensye tenges Cince, ki la noéi es drandi.
Patrén di bolce azZene.

Pur acakis DZuha no si kazé.

Pur mwerti ki li pasi.

Si riyi di la korkove aZene, la suye no la veyi.
Sta yivandu agwe a la mar.

Todu sta uriku, fista akeyu al kuliku.

Tyeni dizeyus di prifiade.

Tyen(i) ti puntu, vati al patrdn.

Tupé hamér mwertu.

Cikur kun brages.

Unes parin, otres gritus eéen.

Une ves fwey Diuha al baﬁu, ya lu kunté syenl
un aiu.

VyezZus pur intrupesus.

Y'ay i otru aznu di mizmu pelu.

Ya fizu buraku a l'agwe.

Ya salyé di la kaske d'il gwevu.

Ya tupé acéakis al martis.
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BUVIDA(D)
86 Al bwen intindidor, tres aifius di tyempu.
87 Ayri bulayri, yeve la farine a mi madri.
88 Bwenus diyes, sestus vendu.
89 Di ayi li dyo tosi a la gayine.
90 11 aznu kun aznu va.
91 Il Dyé lu(i)éé i no ju viZité.
92 Inriyné il hamér.
93 Iéadu a la bwene parti.
94 No afere la pale agwe.
95-No Ji diges al loku ni muéu ni poku.
86 No mweri aznu di tikiye.
97 Si fkeme i no si syenti.
98 Un loku Rite syen.

" DISHEN, INKAPAGIDA(D)

99 Akori, akori al mizmu lugar si tope.
100 A la mar va, agwe no tope.

101 Al hamér no li asimeZe kaltdk, si no albarde.
102 Aznu fwey, aznu turné.

103 Bevi une bote, no vyertes une gote.
104 DeSe tody, vati al baiu.

105 Kada diye no es las frutes,

106 Lukwe otru sudé poku turé.

107 Si kimé Stambél pur (a)guies.

108 Si turné kun lus mokus inkul§andu.

109 Savdu komu la klare d'il §wevu sin sal.
110 Un klavu inklave, uiiu dizinklave.

111 Vendi il sol, merke la kandele.

DISKRESYON, INDISKRESYON

112 Ala boke sirade no entre moske.
113 D’il Dy6 i d'il vizinu no si pwedi skunder.
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114
115
116

117
118
119
120
121
122
123
124
125
126

127
128
129
130
131
132

133
134

135
136
137
138
139

140
141

Gayles aZenes a mi mi fazin vyeZe.
I las pares tyenin ureZes.
Muéu favlar muéu yivar.

EGOIZMU

Dyes in kulu aZenu no digweli.

Dispartyé DZuha, para si lu mas.

Golpi in kwerpu aZenu no digweli.

Il bwey trayi I'agwe, il bwey si la bevi.

Il hamér trayi la paze, il hamér si la komi.

In mi ludar aburaku.

Ren disparti i al Dyé kreyi, la bwene parti si la dityeni.
Komu so yo para mi alme, ansine il Dy6 ki mi ayudi.
Kwandu yo no andurmiye, todus tengen negru sfweiiu.
Mas serke son mis dyentis ki mi paryentis.

EGZAZERASYON

Al gwevu pelu.

Amukar sosé naris.

Ayris di lamarine.

Buske il klavu i il buraku.

Di une pulge un gameyu.
Dzidy6-dzoye d’il Dy6é.

Estu li pike, akeyu li fyedi.
Gway d'il diye di la maraviye.
Ren feri muéu, pyerdi i lu poku.
Li das la manu, Feri i il pyé.
Muée myel aribwelvi.

Une di bode, dyes di tafiiderus.
Ya fizu la mar sangri.

EKSPERYENSE

A la gwerte kresi i kwalu no asembre il §urtilanu.
Alaveal kazal, bivi a la sivda.
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142 A la vyeZe lukwe si I'apege.

143 A fien li pasé pur la kavese, akel savi.
144 Ay murir. )

145 Ayuditi para kwandu t'ayudu.

146 Aznu kayadu pur savyu pasadu.

147 Di un karneru, no salin dos kwerus.

148 De&i mi intrar, mi faziré lugar. -

149 Dyenti infurtisyd, vintures alkansé.

150 Dos karpuzis kun une manu no si yeven.
151 1 il haham di la tevéa si inyere.

152 1l arvul s'indirece fin kwandu es &iku.
153 1l bwey s'afere pur il kwernu, il ombri pur la ulenge.
154 ‘0. diye si veyi d'il amaniser.

155 Il friyu lu abati i al leén.

156 Il fyeru si bati fin ki sta kayenti.

157 1l kumer i il akusar es al impisar.

158 1l loku gaste il sihiludu si lu komi.

159 Il loku lu ece il sihiludu I'arikoZi.

160 11 moku tyeni savér solu a su paladar.
161 Il palu salyé di ganedir.

162 1l peru ki muéu mauye no mordi.

163 Il prifiadu 1 il dukadu no kede gwardadu.
164 Il syelu no si tape kun la manu.

165 Kada asuvide tyeni su abasade.

166 Kada impisizu es pizgadu.

167 Kada unu kun lu suyu.

168 Kaze di tuvles aZenes prestu si shase.
169 Ren al ayri skupi, la barve si I'amoze.
170 Ren no savi di mar, no savi di mal.

171 Ren platikus mande, platikus arisivi.
172 Ren kun éikus s'ié6, stufadu amanisyé.
173 Ren si kimé a la €orba, asople al yagurt.
174 Ren yeve, ayede.

175 Ren solu kuzyd, no diskuzyé.

176 Rite verdes para ki t'aharvin kun eyes.
177 Kriser, inmaliser.

100



178
179
180
181
182
183
184
185
186
187
188
189
190
191
192
193
194
195
196
197
198

199
200
201
202
203
204

205
206
207

La boke dulci pwerte di fyeru avri.

L’'alme yeve mas ki la pyedre.

La vide es un (i)sfweiiu. -
Lukwe no akuntesi in un mundu, akuntesi in un puntu.
Lukwe pwedis skapar oy, no desis para maiiane.
Mansives es une ves.

Mas vali tardi ki nunke.

No ay rozes sin punconis.

No es limén ki si gweli.

No es oru todu lukwe arilumbre.

No kavin dos pyes in une kundurye.

No kreyes antis ki veyes.

Ondi ay dar ay i tumar.
Ondi no ay gatu, lus ratonis baylen.

S'afund6 la navi di muéus navigadoris.

Sigun lus bayladoris lus &algis.

Todu lukwe abole no si komi.

Todu pase ma la mance kede.

Unu s’asembre otru kresi.

Une ves si bivi.

Va i vyeni il kantariku a la fwenti a la fin s’arompi.

SPIRANSE, DIZEYU

Amintadu seye i no atorni mas.
Di la boke tuye a la ureZe d'il Dy6.
Kwal syedu no Heri tiner oZus.

La spiranse nasi la fwerse.

No mi matis aki si no mas ayi.

Si Mosé muryé, Adonay kidé.

FAME

Fame di kazade, bivir ingafiade.
DiZuhé si mury6, la fame li kidé.
Kayi in riyu furyenti i no a la boke di la dZenti. .
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208 Kuvri fame bwene i eéiti a durmir.

209 La fame abole mas ki I'agile.

210 Mizor ki ti salge la I'alme i no la fame.

211 No es il leon tantu fwerti, komu dizin la dZenti.

FAMIYE

212 A la madraste il nombri ya I'abaste.

213 Amor di yernu, sol d'invyernu.

214 A ti ti lu digu la mi sfwegre (la mi fiZe),
ki syente la mi nuere.

215 FiZe d'in kaze, papone haragane.

216 FiSes kazades, ansyes dublades.

217 Fizus di mis fiZus, dos vezis son miyus.
218 Irmanu, para diye malu.

219 Kada aiiku, aniyiku.

220 Ren lu paryé ki lu miri.

221 Ren no tyeni 'rmanu, no tyeni ni pyé, ni manu.

222 Ren no tyeni une madri, tyeni muces.

223 La madri i il vantal, tape muéu mal.

224 La sangri no es ajwe.

225 Ni sfwedre, ni kuiiade, ni vizine ayrade.

226 Pustemes tyeni mame al fondu di la kame (I’alme).
227 Sin kriyus une dulor, kun kriyus muées duloris.

228 Todos d’une vyentri i no d’'une myenti.

FIRMUZURE

229 Dami §urdure, ti daré 'rmuzure.

230 Di la firmuzure, no si unte i si komi.

231 La roze es une koze, a la feye la fazi ‘rmoze.
232 Ni 'rmoze d'inkantar, ni feye di spantar.

233 No li miris la kulér, mirili la savér.

FWERSE

234 Dos a unu lu kiten d'il mundu.
235 Il ombri yeve mas ki la pyedre.
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236 La mas grandi razén es la d'il bastén.
237 Si kemi $im&6n kun kwantus son.
238 Va il rey fin ondi pwedi, no fin ondi keri.

GAVA

239 Dzidy6 bovu no ay.

240 Lu afiré il Dyé di la barve.

241 Mas mucu si lu kuntyeni di lukwe tyeni.
242 Statis, no mi tokis.

243 Unu li gwezme otru li fyedi.

DZUSTISYE, INDZUSTISYE

244 Al direéu il Dyé lu bindizi.

245 Al ladu di lu seku si kéme i lu verdi.
246 Arvus fazin, foZes karpin.

247 Asente tuertu, favle direcu.

248 Il rey sta hazinu al vezir li eden ayude.
249 Ren favle la varda, puerdi I'amista.

250 Unus piken otrus yeven.

HARAGANIDA(D)

251 Al haragén la noéi li vyeni la §ane.

252 Al Sastri haragan kwandu Paguze, kwandu il didal.

253 1l bustezu va d'in boke in boke.

254 Il haragan es kunsiZeru.

255 N lovu tyeni il piskwesu gordu, purké no si lu fazi il
mandadu solu.

256 1l vizinu li lavore, el ya dizi opa.

257 La haraganida es apigadente.

258 NI il trwenu no lu maneye.

259 Para ti, solu maskadu.

260 Vyeni pan, kwandu ti komu.
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IPOKRIZIYE

261 Boke di myel, kurasén .di fyel.

262 Agwe dibasu la stere.

263 Eée il san, skondi la manu.

264 11 lovu skondi la manu, a las maiies no.
265 Ben muéu s’aboke si li veyi il kulu.

266 Tupd kazal sin peru.

267 Unu tyeni a la boke otru al kurasén.

IKUNUMIYE

268 A gote, a gote, s'inci la bote.

269 Granu a granu, inéi la dayine il papu.
270 Ren arikoZi miges, si meti maniyes.
271 Ritar i no miter, si veyi il fondu.

272 Mucéu §asti, mal saba.
273 No es Purim kada diye.

274 Paras blankes, para diyes pretus.

INTRIGANTI

275 Entri la madri i la kumadri, il kriyu la yivé.
276 La boke fazi, la boke disfazi.

277 La ulenge no tyeni gwesu.

278 Ondi no li komi, s’akose.

KAVISUDU

279 Aki li kurtarun ‘il imbligu.

280 Aki mi paryé mi madri.

281 Dayenu, dali kun il leiiu.

282 Di un uyidu I'entre, d'il otru li sali.
283 Es kavese di Dzidy6é.
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284
285
286
287

288
289

290

291
292

293
294

295
296
297

298
299
300

301
302
303

KAZAMYENTU

Abage skal6n tome muZer, asuvi gkalén tome haver.
Fize di kazar, navi d'inkargar. '

La fize a la paZe, I'aSugar a la kase, .

La primere mukoze, la sigunde siiiore.

Mirile a la madri, tomile a la fize.
Si tuparun kapék kun tindziré.

Tantu yore la byen kazade, ki la mal kazade si kede
kayade.

KAZE

La kaze es podzu sin fondu.

La muzer sihilude fragwe la kaze, la loke kun su
manu la duroke.

Kada gayu in su gayineru kante.

Hen no adove une gutere, adove kaze intere.

KORUPSYON

Ren no da miges, no tyeni amiges.
Si ay matmon, ay kavé.
Si feri untadu il karu, para ki kamini.

- KULPE

Bwenu sta #fien komi kol une landre al kurasén.
Grite il ladrén, para ki si spanti il patrén.
Pikadu aturgadu, meyu pirdunadu.

KUNSE2U

Bivi i dese bivir.
Dese di fazer i no di kumer.
Di dos malis, il mas é&iku.
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304
305
306
307
308

La kunseze es kunsezu.

La limpyeze es medye rikeze.

Lu pasadu, %sadu seye.

Mwere patu‘‘mwere fartu.

Para la palavre bwene no ay kumeréu.

309 Tome kunsezu a la nuéade, kwalu faziras a la

310
311

312
313

314
315
316
317
318
319
320
321
322
323
324
325
326

327
328
329
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mafianade.
Givi kite &ivi.
Un mal kite I'otra.

MARAVIYE

Bivir para byen sintir.
Kada diye kun su maraviye.

MINTIRE

Al gatu no li agrade pesi.

Amen, amen, ya li kayé il talé.

Arove paras, beze mizuzas.

Bwene la novye, syege d’'un oZu.

Di byen ki si kérin lus oZus si kiten.

D’in diye in diye, kaze mi tiye.

Iéar sal a lus oZus. . .

Hen une ves ingaiie, no es mas kriyidu.

Ren ti iteri mas ki mame, di mintires ki ti ingaiie.
Kwandu la mule parira, lus gayus wevus mitiran.
La mintire va diskalce, i s'eée diskuvizade. .
Lavoru busku, arogu al Dyé ki no lu topu.

Li dy6 spine, pur milizine..

MIRKANSIYE

D’il mal pagador, afild pyedres.
Di lu baratu s'inpruvisyé mi padri.
Fiyadu, dos vezis pagadu.



330 1l ganar i il pirder, son havér.

331 1l kwentu d'in kaze, no sali a la plase.
332 Kwentus klarus, amigus bwenus.
333 La devde, bwen diye no aspere.

334 Lu baratu es karu, lu karu es baratu. .
335 Mi havér ganador, yeve tres trayi dos.
336 Pade lukwe devis, savis lukwe tyenis.

MODESTIVE, INMODESTIYE

337 DzZuhé no kavi a la suka.

338 1l ozu d'il bivu s'in¢i kun un poku di tyere.
339 Hen dimande poku es loku.

340 Ren komi i deSe, dos vezis meti meze.

341 Ni ondi la tiye no vayes kada diye.

342 No li afirade pan d'in kaze.

343 Pan i sal i bwene vulunta.

344 Si friyi a I'azeyti i no dimande a la dZenti.

MUZER

345 Kaveyu longu, miyoyu kurtu.

346 Ren la veyi la goze, fen la tyeni la yore.

347 Ren no tyeni la firmoze, beze la mukoze.

348 Ren no tyeni lukwe fazer, kite lus oZus di la muzer.
349 Ren no ieri byen la muZirike, si trave la uriZike.
350 La muZer no es kamize ki si troke.

351 Maridu, dulor di uyidu, muZer dulor di bel.

352 No t'aharvu muZeri si no t'apretu a la paré.

NIGRIGURE

353 A l'arives di lus bwenus diyes.
354 Fizu d'il gwerku, fetu d’ il satan.
355 Fwedu sin flame.

356 Gayine sin fyel es trifa.
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357 I leén ki sta durmyendu, no lu dispyertis.
358 In mansevu ingaiiador, vyezu ladrén.

359 Hen fazi mal, si 'abolte komu la d’Amén.
360 La bos d'il peru no va al syelu.

361 Lu fazi il kwernu direéu.

362 Lu kito di hayim, lu mityo a bidahayim.
363 Lus lodus trayin polvus.

364 Ni di la mange, ni di la falde.

365 Ondi no I'asembres, ayi kresi.

366 Ondi va, sal asembre.

367 S'il Dyé syenti a graze, kada diye kayi fievi.
368 Tyeni tripes inlizades.

369 Une bruse no si mweri, sin ki nase otre.
370 Une midZidiye rote. no da pur la dZenti.
371 Ya si tuparun il gwerku kun la bruse.

PASENSYE, DISPASENSYE

372 Al direéu il Dyé I'apreve.

373 Dulor di kovdu digweli muéu i ture poku.

374 Gwardile la ravye fista la maitane.

375 Il hal no va pur las muntafies.

376 1l hal vyeni kun kunpaiie.

377 Il mal entre pur la pwerte di la kaze, sali pur il oZu
di I'aguZe.

378 Il pesi standu a la mar, ya mityé I'azeyti a la tava.

379 Kada murtaZze kun su pizgor.

380 Kaminandu i faviandu.

381 Kun pasensye vyeni la sensye.

382 Lu pasadu es ulvidadu.

383 Mal di todus es medyu mal.

384 No si fragwé Stambdl in un diye.

385 Purim, purinlanu, Pesah in la manu.

386 Si neris bivir kali sufrir.

387 Sin asumbir al hamér ya maneye lus pyes.

388 Si si disu fwedu no si kimé la kaze.

389 Ya si li alundZarun lus oZus d’aspirar. -
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390
391
392
393

394
395

386
397
398
399
400
401
402
403
404

405

406
407
408
409
410
41
412
413

PROSPERIDA(D)

Byen para mi, byen para mi havér.
Luvye i sol, afius di rigmisyon.
Sol i luvye, afius di farture.
Vaziyes i¢0, yenes afird.

PROTEKSYON

Il halvadzi pur il bozadzi.
Ren tyeni arka, no li kayi la yaka.

PRUDENSYE

Il DZidyé no meti il pye a la tavie rote.
il gwerku no tyeni lukwe fazer.

Il siguru mweri vyezu.

Ren nade miré, nade si I'apigé.

Kavese abukade spade no la korte.
Muéu baiiu, mucu daiiu.

No ayude il mirar dispwes di saltar.
No metes pyedre entri las mweles.
Vitis al aznu, ni pretu ni blanku.

PRUVEZE, RIKEZE

Al provi si li va la kandele, kuntandu di la rikeze di
lus rikus. )

Al riku i il gayu li meti gwevu, al provi ni la gayine.
Fista al riku li vyeni la gane, al provi li sali I'alme.
Il byen al byen, il $iSku a la karvunere,

Il fartu no kreyi al fambrentu.

I provi i il riku, no s'amizuren kun un piku.

Il provi komi kwandu tyeni, il riku kwandu feri.

Ren al riku sirvyé, il tyempu pirdyé.

Ren no tuvu i tyeni, kun dos manus lu dityeni.
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414
415
416
417
418
419

420
421
422
423
424
425

426
427
428
429

430
431
432
433

La mas grandi hazinure es la pruveze.

La mwerti no kunesi ni rikus ni provis.

Lukwe ganamus es para il paladar.

Lus malis trayin indZineyus.

Mi dyerun i mi daran, gway di kaze ki no ay.

Muées manus in un platu, prestu lu metin di boke
a basu.

Ondi es dilgadu s’arompi.

Ondi no ay kunduéu, entre pan mucu.

Peze il oru, peze il polvu, peze il ombri mas ki todu.
Saku vaziyu in pyes no kede.

Sin aZus no ay aZade.

Ya ki no ay ke sinar, vamus a mus atarkar.

RELIZYION

Al Dyé no lu vemus, di sifres lu kunisemus.
Al kazaliku, medyu krisyaniku.

ii Dyé lu dyé, la dZenti | ’arisivin.

Rifran mintirozu no ay.

SELU

H pan di la vizine es milizine.

Il selu i il dizeyu, la kiten a la pirsone d'il mundu.
Ren mire a la dZenti, bivi diskuntenti.

Ni novye sin velu, ni muzer sin selu.

434 Vidu lus mustacus d'il vizinu kimar, lus suyus [us

435
436
437
438
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mityé a rimuzar.
SENSYE

Fuyidu d’il palu.

Il no saver es grandi mal.

Para il mal i il byen, sehel kali tiner.
Poke livadure, alegre la masadure.
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Pokes palavres, mucu sintir.
Ripweste in su ore vali mil dukadus.
€Cike di boy, grandi di sensye.

SINTENSYE

Agwes pasades no mwelin mulinus.
Agwes pasades no 's’atornen.

Al infurkadu no I'amostris la kwerde.
Al iskuru todu es unu.

Al bwen intindidor, pokes palavres.

Al taiiidor no li diges taiie, ni al kantador kante.

Al vizinu li nasyé a mi mi s'apigo.
Ambizade sta la kavre a durmir al sirenu.
Amente al malu kresi un palu.

Bovu para si no ay.

Bwen bukadu, mal vizinu.

Darse mi fizu, makari seye Tisabiya.
D’afwere paresi, diyentru apudresi.

Di la &ikés si veyi la mansivés.

D'il mwertu, mas ki bwenu.

D'il éiku i d'il buragu si savi la varda.

Di noéi, todus lus §atus son pretus.
Dispues di Purim, platikus.

Entri la pas i la ere, gway di fien la yeve.
Es ki ay agwe al kezu si vendi kun pezu.
Favle la boke, yeve la bolce.

Fizus di mis fizus, dos vezis son miyus.
Fizus no tengu, fietus mi yoren.

Gway di la navi ki tyeni mucus navigadoris.
Il Dyé da barves a fien no tyeni kiSades.

Il Dy6 feri byen al ladron, muéu mas al patron.

Il fwegu i la buraye no s'amate kun paZe.
Il lavoru no inrikesi si no mantyeni.

Il loku lu eée, il savyu la yeve.

Il lovu i la uveze, van in une kunseze.
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Il pesi gweli di la kavese.
In kastiyu skuru no entre sol.

Kada uni al kever di su madri -yore.

Kada iifti meti la manu ondi li digweli.
Kamine kansu yo no pwedu kaminar.

Kayin lus faldaris, s'alvanten lus muladaris.
Ren aprumeti in devde si meti.

Ren da i tome kresi korkove.

Ren kante mal no pense.

Ren no tyeni miyoyu, ki tenge pacas.

Kiaru komu il sol, pretu komu (i)l tizén.
Kumer i no biver, insyigar i no ver.
Kwandu gwerfanus riyiran, syelus i tyere s’alegriran,
Kwantes pirsones, tantes ideyes.

La kare amostre il mal i il byen.

La primere viste es la mas inpurtanti.

Las grandis disgrasyes, seken las lagrimes.

Lus ozZus son lus ispeius di I'alme.
Mas vali syen aiius di kadenes, ki un puntu dibasu

la tyere.

Mucu a manu, muéu a daiiu.

Muéu saver, muéu mal tiner.

Mucu saver, muéu yivar.

Ni bivde sin dulor, ni mucace sin amor.
Ni kun la pyedre, ni kun il pidrisku.

O il hamér, o il patron.

Ondi va il §razén, distras di la graze..
Palavres klares il Dyé las bindizi.
Pastiliku i bafiu, no mus manki todu I' afiu.
Pinsandu a la viZés, pyerdi la mansivés..
Pur lus mwestrus, todu bwenu.

Si ti dan tome, si t'aharven fuyi.

Todus lus dedus no son unus.

Une alme sole, ni kante ni yore.
Uyen tus uyidus diées di tu boke.
Yo mi lu digu, yo mi lu syentu.
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SKARSURE

Di su kandele ningunu no s'arilumbre.
In tyempu di virdure, sikure.

Ren gwarde, para si no gwarde.

Krc mre, padadu sta.

Pan solu, la boke d'oru.

VINTURE

A las urtiges no kayen truenus.

Di kaste vyenin lus reyis.

Di la faSe, fista la murtaze.

Il Dyé lu dyé, il Dyé si lu tumé.

il mal vyeni sin dimandar.

Kada karneru pur su pacéa s'inkolge.
Kada unu su kaspe s’akose.

Ren no tyeni vinture ki no nasyere.

La ide sta in mi manu, la turnade no se kwandu.

Li kayé il makaron al kezu.
Li kayé la kucare a la myel.
Oy bivus, amaiiane mwertus,

524 Skritu sta in la palme lukwe tyeni ki yivar I'alme.

525
526
527

Sta yivandu lus malis di yov.
Todu pase, gway pur ondi pase.
Tyeni mazal, editi a la mar.
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RIFRANIS DI SKOPJE

A2ILIAA(D)

Asenta kuliku, inéi fuziko.

Desa di- kumer i no di fazer.

Dos puntus di mis oZus diSarun syen ladronis kosSus.
Entri estas i estas, s'inéi la maSesa.
Il lavoru a ningunu no dizonra.

Ken keri, pwebi.

Ken lazdra no dizeya.

Ken madruga, dos mazalis.

Lazdra kalkafial, komi paladar.

Si asembras, arikoiis.

Sin lazdrar no ay sudar.

AMISTA(D), INIMISTIAA(D)

Bwen amidu para il diya pretu.

Ken a mi mi kerl, keri i a mi korkéva.
Ken si kaza kun amor, bivi kun dulor.
Keri al aburisidu, para ki ti kedi il byen kiridu.
La dulor di tu amifu, ki ti digwela | a ti.
L'amor es hwerti, mas ki la mwerti,
L’amor no es dzudét, si no alfinet.
L'amor no tyeni yida.

L’amor si paja kun amor.

La muéa amista trayi inimistida,

Manu yilada, kurasén kayenti.
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550 MiZor pan seku kun amor, i no gayina kun dulor.
551 MiZor solu i no mal akumpaiiadu.

552 Mizor un amigu sirkanu ki un irmanu lundzanu.
553 No kun ken nasas, si no kun ken pasas.

554 S'il kurasén es syegu no vali il ozu avyertu,
555 Tantu byen ki ti keru, ti kitu il oZu.

556 Unu nunka no pileya, syempri dos.

BUNDA(D), MALDA(D)

557 Asembra palus para ki t’aharvin.

558 D'il negru ni a myel, ni la fyel.

559 Di tu pan no komu, di tu palavra m'afalagu.
560 ECa un pan a la mar, al kavu d'il afiu lu vas a fayar.
561 Fazi byen i eéilu a la mar.

562 Fazi byen i no miris pur ken.

563 Il bwenu i il bovu tyenin muéu simiZanti,
564 1l direéu s’'aharva a la paré.

565 Il peru d'il gurtilanu ni komi, ni desa kumer.
566 1l provi i il hazinu, no son aparintadus.

567 In kada trigu, ay urtigu.

568 Ken byen intyendi, byen piSrona.

569 Kubdririku es, ya si va asar.

570 Kurason, ispezu di |'otru.

571 La sulida trayi malda.

572 Mi bos a la skundida, mi fiza a la miskita,

BURLA

573 A la fiza d'il rey keru, ama no mi la dan.
574 Aznu kayadu, pur savyu pasadu.

575 Buska otru peru para esti gwesu.

576 Di dizir hwedu, no si kema la boka.
577 D' el al Dyé manka un dedu.

578 D'il kosSu al syefu.

579 Di myedu di pasarikus, no asembra trigu.
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Dispwes di vindimyas, sestus.

DiSu la tizna a la kaldera, vati kulu pretu.
Dizvistyé Musén, lu vistyé Simén.

Dyé il kuéririku al lovu ki lu gwa8r|

Es dik, mi dik.

Fina Stambdl pur una kucara d’arés.

Fwey pur lana, turné triskiladu.

Hamor batal, priveéu al vizindadu.

In il loSu no kayi manca.

In Ia kavesa d'il tifiozu, un §raniku mas.

In todas las kuladas meti las bragas.
Kandilika di la plasa, iskurina di su kaza.

Ken no impriiié, no paryé.

Komu si pela kavra, pela pilandu.

Kumimus makaronis, inéimus pantalonis.

Kwandu mi padri muryd, las mintiras al bet a hayim
no si las yivé.

Punéon i punéuiiera kwal d’aSyentru kwal d’ahwera.
La grasya di mi mana.

La novya pur s'asavintar, s'asuvyé a la musandara.
La roza a la syen, la tiiia al tepé.

Las kuloris ti eran kuriladas, dizi ken ti las dimubé.
Las moskas son unu, il vinagri es otru.

Las oras ki vinitis, las oras ki nasi.

Lu kuntadu si lu komi il gatu.

Lus mukozus, vinturozus.

Lus oZus avriy6, i mi spantd.

Mirké loSu kun seda inbulvidu.

Mizmus aznus, difirentis kuyaris.

Muryé i Plata, naSa no falta,

No es toSu veru, lukwe s’asuiié il panderu.

No si aferan las mos$kas kun vinagri.

(A)rogimi tres ki dos no keru.

Sidasiku mwevu, ondi lu miter.

Si fazi d'il Murduhay.

Si riy6 Yusé, no savi pur ke.
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615 Todu tyeni la bwen kazada, afwera di su kaza.

616 Todu tyeni Mu&én, li manka solu sarna i saranpyén.
617 Star kun il gwevu a la punta.

618 Un mukozu lu yamé al otru rafiozu.

619 Un ombri bindicu, kurasén maldiéu.

620 Ya krisyé dyentis al naris.

621 Ya lu busko di Seka in Meka i Andareka.

622 Yo i vos, karas di flor.

BUVURA

623 Di aznu a aznu ay difirensya.
624 Il aznu i sin albarda es aznu.
625 La buvura no pasa in un mes,
626 Tobus lus aznus s'asimezan.

DISHEN, INKAPACIAA(D)

627 Al mal lavurador la tinaza li kulpa.

628 DeSa il patu, toma la gayina.

629 Gasta la farina, avansa la siniza.

630 Ken merka lukwe no tyeni di minister, vendi lukwe
tyeni di minister.

631 Mas vali poku i hinozu, ki muéu i dishinadu.

632 Sidasu mwevu, tres diyas a la paré.

DISKRESYON, INDISKRESYON

633 Asprus i diyavius no kedan kayadus.
634 Di noéi vus vengu a ver, ki di diya no pwesi ser.
635 Ti lu digi a ti solu i al mundu interu,

D2USTISYA, INDZUSTISYA

636 Fazer i no agradiser.
637 Unu amaté la flama, otru kuvriyé la fama.
638 Yamilu al satdn, satdn, al maléh, maléh.
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EGOIZMU

Il sol arilumbra para todus.
Kada unu pur si, il Dy6 para todus.
Unus lazdran al kandil, otrus komin azir, azir.

EGZAZERASYON

Alfineti ki in todu si meti.

In kada éukal meti su kulu.

Ken mucu akori, prestu si kayi.

Ken muéu (i)skoZi, lu pudriu arikoZi.
Muéus gwevus in un &ini s'ishasan.

Mucu skarvar si kita I’ ozu.

No ti kunfiyas di un oZu al otru.

Un poku mas di sal al kumer, si va apurey.
Vinagri hwerti aburaka il atuendu.

EKSPERYENSA

A la sivda ki vas, komu veyis fazirés, _
Amanesi no es di diya, ken duloris tyeni mal adurmesi.
A mi mestra li incu il fuzu, a mi mi keda il uzu.
Asembra kwernus, para ki ti kitin lus oZus.
Byen gwadradu, mal buskadu.

Bwenu inpisadu, meSyu skapadu.

Di todus lus gwevus no salin poyus.

Di un kwernu un panderu.

Favlar es plata, kidar kayabu es oru.

Flama sin fumu no ay.

Fragwa di mansevu, fragwa di palikus.

Fyeru kun fyeru si dizmola.

I al oru ay fira.

Il arvul si kunesi d'il frutu.

il byen agudesi, il mal intuntesi.

il byen i il mal a la kara si veyi.
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1l bivdu i il furmigu in kayenti.

Il Pyé ti gwadri di maridu titiz i di ayri di findris.
Il lavoru di la mansivés, da ripozu a la viZes.
il mansevu pur no saver, il vyeZzu pur no puSer, deSan
las kozas pibrer.

Il pasaru si kunesi di la bos.

Il pikadu tyeni grandi vizindadu.

Il pwerku no savi lukwe es perla.

Il riyu pasa, I’ arena keda.

Il trukamyentu trayi la gana.

I tyempu no aspera a ningunu.

Kada daiiu, un sehel.

Kali asimbrar para rikultar.

Ken akori, prestu si kansa.

Ken akori, si kayi.

Ken aruvé un pelu, aruvé i un velu.

Ken ayris asembra, timpestas arisivi.

Ken es tu inimigu, il di tu ufisyu.

Ken fifii i amasa, todu pasa.

Ken fuyé, su madri no yuré.

Ken si eta kun il gatu, amanesi arizguiadu.
Ren skozi muéu lu pyeédri lu suy i lu d'il tiyu Kucu.
Ken tyeni il papu sanu, tyeni il paltu rotu.

Kun il tyempu adulsa la uva.

La manu entri dos pyeddras, sali amacugada.

La medalya tyeni dos partis.

La timpesta no es para fyesta.

Leiiu twertu no s'indireca.

L'inviranu no vyeni kun una kulundrunika.
Lukwe mis oZus no vyerun, mi kurasén no yuré.
Lus mwertus no s’alvantan.

Lus peSis grandis, s’ inglutin a lus &ikus.
L'uzu fazi la ley.

L'uzu pari mayestru.

Mas vali bwenu di londZi, ki mal di serka.
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Muéas paras, mutSas gaylés.

No alavis il diya, antis di su pasadiya.

Ni roza sin punconis, ni amor sin duloris.

No ay boda sin éalgis.

No ay flama sin fumu.

No vayas al doktor, si no al ki Iu pasé.

Ondi tu vas, yo ya hwey.

Pur bwenu o pur nedru, a mi fizu bwenu ambezu.
Salyé6 il tapon si skapé il vinu.

Sidasu mwevu, syerni bwenu.

Si la mansivés saviya, si la viZzés puSiya. muéu
s'alkansariya.

Solu akel ki no lavora no inyera.

Todu lukwe impesa, akava.

ToSus lus impisiZus son pizgadus.

Todu pelu fazi manta.

Todu lu vyeZu es negru, il vinu vyeiu es bwenu.
Una roza no fazi kurona.

Un diya mas, un sehel mas.

Un igzempyu, tres midrasis.

Un pasaru no trayi il inviranu.

Un pruguntandu si va fina Stambél.

Vida es para akel ki savi bivir.

Vyeza in kaza, milizina i ripozu.

Ya las kunesu las floris di mi gwerta.
FAMIYA
Di ves ki vengu yenu, maridu bwenu.

Fizu sos, padri siras, lukwe fazis tuparas.
Fizus tengan ken lus dizeyan.

In kaza kun pletus, ni la siniza no s’arikoZi.
In kaza sin pas, vida tristi.

Ken di lus suyus mal favlé, aripintidu kidé.
Ken fizus kerin, di fizus ki no skapin.

Ken maldica seya? La mi shwegra.
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733 Kriyar kriyaturas, kriyer mundu.

734 Kun Jus tuyus kumer i biver, i no dar aver.

735 Kwandu il padri da al fiZu, riyi il padri, riyi il fiZu
kwandu il fizu da al padri, yora il fizu, yora il padri.

736 Kweru i gwesu, in kaza pur intrupesu.

737 La shwegra i la nwera si kiriran kwandu il aznu pur
la skalera asuvira.

738 Madrasta il -nombri ya I'abasta.

739 Mi nwera byen mi giza, gway di l'azeti i la farina.

740 Ni sena kun karni, ni star kun tu mabdri.

741 Ondi no ay masdri, no ay ni padri.

742 Pletu d'irmanus, alheila di manus.

743 Pur ké mi pasu kun mi shwedra, pur ké so yé la bwena.

744 Shwedra, ni di baru bwena.

745 Si las nweras si pileyan, es pur la farina.

746 S'ulvidé ki stava kazadu, si kumyé la sena.

747 Tantu tura la nwera a la meza, kwantu la fievi di Pesah.

GAVA

748 Estu li gwezma, akéyu li fyedi.
749 Tobus vinimus d'Adam.

HARAGANIAA(D)

750 A la haragana la tadri li vyeni la gana.
751 Al haradan la §ana li tadra.

752 Ken no lavora no komi.

753 Maridu trayi lana ki ya mi vinu la gana.

HWERSA

754 A la gera la ley keda kayada.

755 Kara di ombri, kara di lion.

756 La mas §randi razén es la d'il bastén.
757 L'unién i 'amista fazi la hwersa.

758 Ondi la hwersa rena, la diriciéa si fuyi.
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765
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IPOKRIZIYA

Al oru no kayi manca. . .

Fazi lukwe digu i no lukwe fagu.

Kwandu il barku s'afonda, lus ratonis s'amostran,
Serka d'il haham, londZi d'il Saday.

KAVISUAU

Favladoris ay, skutSadoris no.
Il mas sodru es il ke no skuca.

KAZA

Kada unu in su kaza rey.

Ken di kaza fuyi, in kaza torna.

Ken tyeni kaza, tyeni ansyas.

La kaza no savi ni di provi, ni di riku.
La kaza es un podZu ki nunka no s'inél.

" KAZAMYENTU
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771
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A la boda sin kumbi8ar, no dan lugar.

Di bwena planta toma viiia, di bwena muZer toma
nina.

Fiza di kazar, mwela di kitar.

Ken no keri aparintar, busSka dota i asugar.

Ken si kaza pur muneda, solu la muzer li keda.
Kwandu la vyeza si keri aligrar s’akodra di kazar.
Lukwe si fazi a la boda, no si fazi kada ora.
Mansevu lion, kazadu kagén.

Mirila la mabri, skozZila la fiza.

Ni kaveyu, nl kantar, no si meti a I'aSugar.
Ningun tindziré kio sin kapak.

Sigun la moda i la novya.
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KORUPSYON

782 Es ki ay dar ay saludar.

783 Kada yavi si merka kun paras.

784 Si no ay dizayunu no syenti a ningunu.
785 Cikus rigalus mantyenin |'amista.

KUNSEZU

786 A la boda va primeru, al pletu trazeru.
- 787 Al mal tyempu, bwena kara.
-788 Di ken fifii i amasa no li tomis la masa.
789 Dzuzga dispwés di sintir las dos partis.
790 El diSu »keri«, tu dizi »bwenu«.
791 Il inimigu si fuyi, metili alas.
792 Il kunsezu di todus tomu, ma il miyu no lu desu.
793 In tyempus kativus, moru i priguneru.
794 Kali gwadrar, para il diya d’atras.
795 Kamina dizdiéadu, kwandu no ti kamina il kavayu.
796 Ken keri mosu fyel, ki si sirva el.
797 Kuntentiti kun lukwe tyenis, para ki bivas kuntenti.
798 La ravya es mal kunsiZeru.
799 Lukwe no keris tiner in tu manu, no si lu des a tu
(i)rmanu.
800 Lu prestu i lu bwenu nunka fwerun amigus.
801 Lus kaminus largus si fazin kun pasus kurtus.
802 Mas bwenu solu, ki mal akumpaiiadu.
803 Miriti tu kulpa i pikadu, desa il d'il vizindadu.

MINTIRA

804 Al mintirozu, un istarnuSar ya I'abasta.
805 H mintirozu tyeni hbwena mimorya.

806 Kaldikus di gayina mwerta.

807 La mintira tyeni pyes kurtus.
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MIRKANSIYA

808 Bwenu i baratu i las paras in la manu.

809 D'il mal pagador, no ay mas ki pyedras.

810 Eca il.pesi €iku, para ki t'aparesa il grandi.
811 Kun il miyu komu i bevu, ama tratu di londzi.
812 Ni lus palus no son dibaldis.

813 Ondi ay tumar ay i dar.

MODESTIYA, INMODESTIYA

814 Akurer distrds di dos tausanis.

815 Da pasus, sigun lus pyes.

816 Kwantu mas tyenis, mas keris.

817 Lus oZus no s'inéin kun muneda, si no kun un poku

di tyera. :
818 Mas vali un pas$aru in la manu, ki sen al tiZadu.
819 Muéu lavurar, poku favlar.
820 Nada no s’alava antis ki s'akava.
821 No si meti un pye in dos skalonis.
822 Pan no tinemus ravanikus kiremus.
823 Para nada mas vali agwa.
824 Tantu seya su kirer, kwantu su puder.

MUZER

825 Es muéu nedru di tumar muZer savya.

826 Il miyoyu di la muZer es poku, ken no lu toma es
loku.

827 Ken keri a la roza, no mira il punédn.

828 Muzer kriyadera, ni farta ni limpya.

829 Muzer paridera al satan lu vensi.

830 MuzZer unrada a la punta di la muntafia.
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NIGRIGURA

Al malu, nunka no li manka §ranu.

Dispwés di mal feéu, mal aripintidu.

Di un gwerku, un pelu.

Il lodu no tyeni manéa.

Iéar sal a la lumbri.

Iéar sal a lus oZus.

Ken a otru foya fazi, el ayi si kayi.

Kuéiyada in kwerpu aZenu, no dugweli,

La Iwenga afinka mas k'il kuciyu,

Lukwe a Presya I'amardé, a Rena I'aligro.

Para byen no pwedu, para mal m'isforsu.

Si mi vizinu mi dizunuré una ves, yo dos i tres.
Todu il karvén d'una kulor.

Una mansana pudrida, las pusri todas.

Yo i mis fizus no tingamus mal, il restu vaya di mal
in mal.

ONRA

Al podZu ki bevis, no skupas.

Dami la onra, komiti la boda.

I arvuli ki ti dyé sulombra, pur bwenu ki lanombras.
1l lavoru da unor a su patrén.

No skupas al éini ki komis.

PASENSYA, DISPASENSYA

Al tyempu, il kunsezu.

Dispwés di luvyas, diyas bwenus.

Il hal no manda syempri avizus.

Il ishwefiu fazi ulviSar toSas las ansyas.
Il miZor metku es il tyempu.

Il tyempu sana toSu.

I tyempu trayi maraviyas
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Kada dafiu pur su privedu.

Kada gayina bivi kun su pipita.

Kun una dada no si parti il lefiu.

Kwandu muéu skuresi, es para (a)maniser.
Las primuras parin lus indZefus.

Mal di paras, no €s mal.

Mas hwerti es di lu pinsar, ki di lu pasar.
Nada no nasi sin penas.

Ni luvya sin trwenus, ni partu sin duloris.
No si pwedi akuntintar al mundu interu.
Para lu feéu no ay privecu.

Pasu a pasu si va fina Stambdl.

Pensa lu nedgru para ki ti venga lu bwenu.
Si lus (n)aniyus kayerun, lus dedus kidarun.
Si una pwerta si sera, syen s'avrin.

873 Todu il ki va in la dera, no mweri in eya,
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PROSPERIDA(D)

Di mas pan no ay mal.
Iin la fartura si kumplin lus bezus.
Pan dimaziya no da dulor di kavesa.

PRUAENSYA

Gota a gota, s'aburaka la bota.

1 kwandu no asperas, kayin trwenus.

Il diyavlu buska lavoru.

Il sthiludu lu pensa, il buracu lu dizi.
In il pletu no si dispartin mansanas,
Ken sera las pwertas, alava las vizinas.
Ken si skondi distras d’il dedu, si li veyi il kwerpu
interu.

Kun- la rapoza no ay haviransa.

Kun un no si skapa, kun un s’inkapa.

La pruSensya es mas ki la sensya.
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887 Mas vali aznu ki mi yeva, ki kavayu ki mi eéa.
888 Muéu a manu, mucu a danu.

889 No favlis mal d'il diya sin ki venga la medyudiya.
890 No kitis d'in kaza la kamiza suzya.

891 No kantis il gwevu, antis ki lu kanti la gayina.
892 No metas punédn al kalkaiial sanu.

893 Ombri akavidadu no mweri matadu.
894 Skapa un puntu bivirds un mundu.

895 Una braza kema la kaza.

PRUVEZA, RIKEZA

896 Al riku todus lu tyenin pur savyu.

897 Il byen di mi padri, tapa mi korkéva.

898 I ki bivi in las alturas no pwesi bivir in las basuras.

899 Il ki tuvu i no tyeni es d'adzidiyar.

900 1l riku ki inpruvesa, pur il provi ki inrikesa.

901 Ken poku kapital, tyeni, prestu lu pyebdri.

902 Ken toka seda, no s'eéa sin sena.

903 Kwandu yo tiniya, todus mi kiriyan.

904 La rikeza es una fyel mosu para il ombri.

905 La ropa si korta sigun la mosa.

906 La vyentri no si in¢i kun palavras.

907 Lazdrar lazdratis, alkansar no alkansatis.

908 Muéus palus para mal yivar, muéas pards para byen
yivar.

909 Ni para in bolsa, ni dulsura in boka.

910 Si la oya sona, es ki ay argola.

RELIZYON

911 Dar a lus provis es impristar al Dy6.

912 Dilantri d'il Dyd, todus somus mizmus.

913 Il Dy6 es tardyozu, ma no ulvidozu.

914 1l Dyé no fazi mune8a, si no modus i maneras.

915 Kwandu il Dyé sta kun ti, no ti 'spantis di tu inimidu.
916 S'il Dyé keri, kun todu pwebdi.
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SELU

917 Fiza vareZa, toSu lukwe veyi disfila.

918 Il gwevu di la vizina es mas grandi.

919 Il vizinu veyi solu la intrada i no la salida.
920 Lus oZus li son mas grandis di la vyentri.
921 Selus in vida, ki mwerti no es maraviya.

SENSYA

922 Favlar toSus pwedin, ma intinder no muéus.

923 Kaba unu haham di su lavoru.

924 Kun la sensya i la yerva si fazi seda.

925 La hwersa durcka muntafias, ma la sensya gana.

926 No es v(i)rgwensa kidar kayadu, si no sin miyoyu
favlar.

927 €ika di boy, grandi di sensya.

SINTENSYA

928 Al hamér las alas no li syervin.

929 Arugar al Dyé bwenas finis..

930 Bozis malas, kun grandis alas.

931 Di la kasa, al kagon.

932 Dzuha ki di§é lus kumbidadus.

933 1l mwertu intiradu i ulvidadu.

934 Il papel todu ariyeva.

935 Kaba yifa kun lukura, [a mansives kun toSas.
936 Kada unu a su manera.

937 Kada unu savi su hal.

938 Ken nada no savi, nada no si l'apeda.
939 Ken s'aharva kun sus manus ki no yorl.
940 Komu ay masé, no si kema las manus.
941 Komu para bivir, no bivu pur kumer.
942 Kulevra ki no mobdri, ki biva mil afius.
943 Kumitis no kumitis, in la meza stuvitis.
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Kwal miyanidZi dizi ki su vinu es vinagri.
Kwantus ombris, tantus apariseris.

La kama es una roza, si no si durmi s’ aripoza.
La noéi dilgada fina la madruga.

L'apariser es ingafozu.

La pyedra patladeya i il benadan.

Las agwas kidadas son fondas.

Las bozis di las tumbas si syentin di londzi.

Las manéas kayin a las ropas finas.

La sangri di fuyir a la vena no si keda.

La skupiiia di la graza no aribwelvi la mar.

La spada aharva al kwerpu, la palavra al miyoyu.
Lus riyus fazin la mar.

Lus éikus, lus buraéus i lus lokus favian vedra. -
Maldi¢u seyas arvul, ki in il kampu solu nasitis.
Malas bozis, a la fin d'il mundu.

Malis i malizikus, d'eyus grandis, d’eyus éikus.
Mas bwenu imbidyadu, ki apiyadadu.

Mas livyanu li es al lavurador ki al dZuzgdador.
Mas vali peru bivu, di lion mwertu.

Mas vali tadri, ki nunka.

Mizor il garén, si no il friGén.

Musafir no kumbidadu, distras di la pwerta.
Mwerti sin acakis no ay.

Ningunu no hwey prufeti in su sivda.

No ay mobdu di pinsar a todu.

No savi la direca lukwe fazi la disyedra.

O bwenu, o nada.

Ondi entra il vinu, sali il tinu.

Pastiliku.i bafiu, no mus manki todu 'l afiu.
Pur lus mwertus no si favla mal.

Rey mwertu, rey pwestu.

Si durmis muéu, bivis poku.

Si keris star sirvida, primi star sufrida.

Si I'apreta il sapatu, el solu lu savi.

$’il mansevu saviya, o il vyezu pudiya, maraviyas
akuntisiriyan.



980 Sin pinsar i sin kuydar, dondi ti vinu tantu mal.
981 Si trokan lus tyempus, i muzotrus kun eyus.

982 Savdu in la meza, saladu in la kavesa. -

983 Una manu sola, ni kanta ni yora.

984 Una manu lava la otra.

985 Unu i ningunu no es todu unu.

986 Vazu malu no kayi di la manu.

SKARSURA

987 Di su patada no si vidu hayri.
988 Pur un poku di sal, si va la kumida a la mar.
989 Si kuzyé bolsas kun la murtaZa.

VINTURA

990 Dota i asugar ti pwedu dar, ma il mazal vati bu§kar
991 El durmyendu, il mazal dispyertu. :
992 In esti mundu, ni byen kumplidu, ni byen atimadu,
993 In kada dor i dor akuntesi una grandi dulor.

994 Kada ombri es patr6n di su mazal.

995 Kara tuerta, vintura diretsa. ..
996 Ken kun mazal i vintura, ken kun potra i kwra'o'ura.
997 La vintura, para ken la prikura.

998 La icada sta in mi manu, I'alvantada no se kwandu.
999 Ondi va la sinteya, al oZu di la bivda.

1000 Todus inéin i vazyan, a ti la hwenti ti sl siké.
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KUNSEZES DI BITOLA

Dzuha si kizu kazar

DZuha kidé gwerfnu di padri i madri, d’esti modu ki la
mana lu mirave. Komu gwerfnu, kidé un poku sin s’ambizar
al bwen kumportu, a di nasyon ya ere un poku abuvadu.
La mand mudéu si sikliyave pur el, pinsandu: »Komu va fazer
la vide esti puvretu kwandu yo mi vo murir? Si feri ki lu
kazi, ki tenge la muzZer kuydu. Vo impisar a li buskar novye.«

Lu pinsé i lu fizu. Li buské i li tup6 une novye hinoze i di
bwene famiye. Lu dispuzé i kun lus kusfwegrus apuntarun
il diye kwandu va ser la bode.

Pasé une simane, la mana li prigunte a DZuha: »Fizu miyu,
la vitis este simane a tu novye?«

»No mi manéa, no la vidi.«

»La gote |'abasi a la mana! Si keri ki la topis i ki li
eCis algune uZade. Komu di maridu vas a ser?«

»A puntu mand, byenintindidu= arispundyé DZuha. Si v4
a lus karniserus, lus merke todus lus oZus di las uvezZes,
ansine inéé une riza yene. La buské a la novye i la tup6
asintade in un bankitu dibasu di un arvul. Di londzi kun tode
su fwerse si lus aroze todus lus oZus a la kare. La novye
pinsé ki sta buraéu i si diSu di si para si:

»Di mas negru ki mi skapi il Dyé. No es negru fiZiku,
siduru biviniye algune pingite dimaziye.«

Dzuha prestu akury6 a si agavar a su mana: »Tu mi diSitis
une, yo mil uZades di uveze si las svrigi a la kare.«

»La dote l'abadi a la mand! No si fazi d'esti modu di
feéus bovus. Si kiniye ki li diSyeres: 'Komu stas, stas
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bwene, komu stan mame i papeko?’ Si kiriye ki t'alegris,
ki ti riyes, ki la intrimetes a tu muZer.«

sByen intindidu= arispondi DZuha.

A l'otre simane si va a la kaze di la novye, s'asente al ladu
d’'eye, I'impis6 a kuntar kozes d'il tyempu di Mituselah,
s'impese a riyir afwerti, no yivandu kwentu d'il diridor il
kwal stave in luytu, purke s’aviye muridu akel diye il nono
di la novye. Ningunu no li abult6 kare pinsandu ki sta di-
mwevu travadu.

Kwandu si fwey in kaze li kunto kwalu li pas6 a la mana.
Este s'impisé a si pilar dizyendu:

=La dote |'abagi a tu mand. Ki no stuvyere bive. Komu
nasi para ver di mi fietu d'esti modu di buvidadis. Si kiriye
mi fizu ki ti mityeres kun eyus a yurar i sklamar dizyendu
k'il Dy6 lu pirdoni.«

sBwenu mi mand, no mi gritis, yo syempri ti vo sintir
lukwe mi vas a dizire arispundyé DZuhé.

Dispwes di une simane si va di mwevu a la viZitar la novye.
Este ves tiniyen fyeste kun panderus, diké a la novye li
nasy6 un irmaniku. A la udé di la paride aviye muéus kum-
bitis. Kun kantis i rizes si stave fyistandu il nasimyentu.
In estu entre DZuh4 i dilantri la pwerte kun yorus i lagmes
impese a indiéar: =1l Dy6é ki lu pirdonie. ..

Dispwes di une ore si va ondi la mana i li konte todu lukwe
I’ akuntisy6. La man4 dandusi pufius a la kavese i mur-
dyendu si lus musus li diSu: »No nasyere tu mand, komu di
feéus a l'arivés vas fazyendu. Si kiriye ki li diges: 'ki ti
kreske, ki ti bive, ki t'influrese’... .«

»Bastuné mand« |'arispondi DZuha.

A la otre simane si va DZuha dimwevu ondi la novye. il
isfwedru stave al kurtizu kun la manu atade in kwale li
aviye salidu un grandi bultu, i tiniye dulor fwerti. S'aserke
DZuhé i I'impese a dizir:

»Ki ti bive, ki ti kreske, ki t'influrese. . .«

Estu lu repeté unes kwantes vezis i kwandu vidu ki no li
dyerun kare, si fwey ondi la manéd akiSandu si di lukwe
li paséd. La mané dandu si pufius I dizi:
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»Komu di feéus abultadus. Si kiriye ki li diges: 'ki ti
si seki, ki ti s'amoréi, ki no lu veyes mas pur lus oZus'. . .«

»Bwenu mand, lukwe dizis tu ki seye.« -

Este ves aspiro dos simanes para ki li pasi la ravye al
isfwegru. Stelu di mwevu a la kaze di fa novye. Il isfwegru
stave a la gwerte iGandu agwe a las floris i plantes, las
kwales staven byen influrisyendu, spandyendu bwenes
duloris al diridor. S’aserke DZuhé gritandu:

»Ki ti si seki, ki ti s"amoréi, ki no lu veyes mas kun
lus oZus. . .« _ T
Las mizmes palavres las ripit6 unes kwantes vezis, i kwandu

vidu ki no stuvu byen arisividu, si fwey akiSar a la man4.
Este travandu si lus kaveyus i yurandu i disu:

»La gote I'abadi a tu mana. Komu di boves kozes stas
fazyendu. Si kiriye ki li diges: muéu ki ti salde, kun tu
manu ki ti lu komes'. . .« .

»Bwenu mand, no ti sikleyis, ya vo fazer todu komu
mi dizis.« .
Dispwes di poku tyempu si va Dzuh4, ondi il isfwegru, il
kwal al momentu stave al kabiné. DZuhd s'aserke di la
Ewerte dizyendu: »Muéu ki ti sal§e, kun tu manu ki ti lu

omes. . .« :

»Bwen mamdzer sta esti Dzuhd« salte il isfwegru.
Kwandu saly6 d'il kabiné, tumé un palu, s'asirké di DZuh4,
lu staiié bwenu gritandu: '

»D’'esti modu di yernu no keru tiner.«
D'esti modu kidé Dzuha sin kazar.. -

Il bandidu kastigadu

Il rey d'un payiz fyistave su anivirsaryu. In su riynadu
biviyen muées nasy6nis. Kada nasyén li faziye al rey rigalu
muéu valurozu. In esti payiz biviyen i muéus- DZidy6s, lus
kwalus mizmu, kada aiiu li yivaven al rey rigalu. Esti rigalu
ere di uzu il mas prisyozu purke lu kiriyen muéu anesti rey,
il kwal lis faziye muées bundadis. Las kuminitds dZudiyes
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dyerun prigén a tode la dzudiriye d'il payis ki trajen todu
lu mas prisyozu ki tyenin para fazer un bwen rigalu kun
kwal ki si amostri I'amista ki tyenin lus DZidyés dilantri
d’il rey. Dispwes di poku tyempu a la kuminitd arivarun
kozes muy prisyozes komu diyamantis brilyantis, fijures
di oru i kozes simiZantis. D’estes kozes skuZerun las mas
irmozes i valurozes, si dipuzarun in une (i)rmoze kasike,
la kwale la sirarun bwenu i kun un haham la (i)mbiyarun
al palasyu d'il rey.

Komu il rey biviye mucu londzi il haham viyazé il diye
interu. Kwandu s’anuisyé arivé in une harand dilantri la
kwale vidu un ombri. L'arudé ki li dé la pirmisyén di s'ripu-
zar, el i su hamuriku, ondi stave inkardade la kasike kun il
rigalu valurozu. Este pirsone diviste aéité apuntandu lus
ozus a la kasike.

Il hahdm kansu, prestu si durmyé. Esti ombri s’aserke di la
kasike ki stave pur afwere muéu (i)rmoze, avri il kapak i
lukwe ki veye?! Si lu alvant6é todu il byen, 1'inéé la kasike
yene di tyere, la sir6 bwenu d'esti modu ki di afwere no si
veye ki sta algune koze trukade. A la manane il hahdm
kuntuniyé il kaminu. La tardi arivé fin il palasyu dilantri
d'il kwal staven aspirandu muce dZenti. Lus gwardyanus ya
staven dispasinsyadus pur mordi ki kada afiu il rigalu di lus
DzZidy6s, arivave mas prestu. Avriyerun la kasike para ver,
lukwe ki veyen? Polvu i tyere suzye. S'aravyarun lus gwar-
dyanus, i tode la dZenti kidarun inkantadus. Pinsandu ki lus
Dzidyés si stan burlandu d'il rey, lus gwardyanus ordinarun
ki lu inforkin al hahdm. Antis ki lu inforkin dimand6 di si
ver kun il rey. Lus gwardyanus aéitarun i lu truSerun dilan-
tri d’ il rey dizyendu:

»Esti haham ti trusu komu rigalu polvu i tyere suzye.
No digamus ki si burli di ti i dimus ordin ki lu inforkin.«

sNo mis gwardyanus« diSu il rey, »pur siguru ki este
tyere es maraviyoze, tyere di Avram, padri santu di lus
Dzidy6s. Ondi eyus mi la mandarun a mf, prigunandu ki
esti rigalu es il mas prisyozu.«

Kwandu si spandyé il prigén d'il rey pur la tyere maraviyoze,
vinu fin las urezes di la pirsone ki la iné6 la kaSike kun
tyere i polvu, aruvandusi las kozes prisyozes d'adyentru.
Esti, pinsandu di s’ innikiser mas muéu, prestu, prestu, si
prizint6 ondi il rey dizyendu:
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»D’esti modu di tyere yo tengu une harand yene,
d'ayi si pwedi kitar kardes i karges. Este mizme kaSike ki
sta ondi el sifior rey, es yo ki la inéi. Eye stave yene solu
di dZivayeris, brilyantis, figures di oru i otres kozes ki son
muéu mas manku valurozes dilantri la tyere maraviyoze.«

Vyendu il rey ki dilantri di si tyeni un bandidu il kwal
s'aruvé lus byenis, a mizmu tyempu lus pudiye miter a lus
DZidy6s in kulpe, dyé ordin ki di viste esti maldiéu si mati.

Ken fazi mal si I'abolte komu la d’Amén.

Il haham i lus dos provis

Dos provis salyerun arikuZer sidakd d'in kazal in kazal.
Kwandu s'anuéusyé arivarun fina la kaze d'un hahém, ondi
kwal arudarun di pasar la nuéade. |l hahdm lus arisivy6
bwenu, lis dyé a kumer i dispwes s'iéarun @ durmir. Al
amaniser inde dimafiane matrdne, partyerun d'il kazal para
dimandar sidaka in otrus lugaris. In estu s'ulvidarun di si
tumar il trigu ki lu aviyen arikuZidu. Aspiré il hahdm ki
s'atornin lus provis, ma di eyus ningun avizu. Vinu il tyempu
di asimbrar lus kampus, il hahdm I'asimbré i il trigu ulvi-
dadu. La nikolte d'esti trigu la mity6 a parti. Komu il afu
interu no aturnarun, il haham I'asimbré la rikolte intere i di
mwevu il beriket lu mityé a parti. Ansine fizu tres afius, a
la fin di kwalus arikuzyé une muy grandi rikolte la kwale
no aviye ondi la miter. In estu lus provis yendu d'in kazal
in kazal vifierun di mwevu ondi il hahdm. Esti lus arisivyd
i lus mantifio bwenu. Dispwes di unes kwantes ores
s’akurdarun ki ere la mizme kaze ondi antis tres afius s'ilvu-
darun la turvazike kun trigu.

Il hahédm lis disu ki di akeye turvazike salyerun ambaris i
vagonis di triu grasyes a las sudoris para l'asimbrar i
I'arikuZer di afu in afiu. D'akel puntu lus dos provis didarun
di dimandar sidakd, impisarun @ lavurar la tyere i si fizye-
run rikus.

Il kamdzik i il kavayu

Une tardi serke la ore sinku, un arabadZi si turné in kaze
di su lavoru pizdadu. Il kavayu lu intré a la harana a il
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kamdzik lu inkuldé in un klaviku di la harana. Al ladu d'il
kavayu si tupave un pifiasku ondi il patrén kurtave lefie. I
pifiasku s'impis6 akiSar al kavayu i al kamdZik komu sta
yivandu une vide negre, diké insime d'el si parti tante
lefie. In estu salté il kamdzik dizyendu ki el es il ki yeve
la mas negre vide, diké interu il diye kun il patr6n inkarge
i diskarge ansine ki no tyeni ripozu. Il kavayu lus miré a
todus lus dos, si riyd un poku dibasu il musu i no disSu
nade. El es sihiludu i ya savi ki solu in boke sirade no
entre moske, i ken muéu favle mucéu yeve, aun ki tenge
razén.

Dilantri il kamdzik la boke no s’avri.

H ladrén kastigadu

Al tyempu vyeZu no aviye postes. Todes las letres i paras
si mandaven kun pirsones. Un mirkader tuvu minister di
mandar munede in otre sivda. Yamé un kuryeru i komu
di uzu li dyé une kantida di pards ki las yevi a un otru
mirkader in otre sivda. In meyu d'il kaminu li salyé un
ladrén i si la tumé6 todu la munede. 1l kuryeru I'arugé ki no
si las tomi las paras purke no son suyes. Ma di estu no uvu
priveéu. Il ladrén no kiZzu sintir. Il kuryeru li diSu yurandu:

»Savis ki mi patrén no mi va kriyer ki la munede mi
la tumarun. T' arodu pur estu sifior ladrén ki tires kun tu
arme a la sultuke ki mi la vo dizvistir, para kwandu si
I'amostru al patrén para ki mi kreye.«

»D’akordu« aéito il ladron.

Kwandu ya fizu dos tres burakus, il kuryeru li diSu ki travi
inde unes kwantes vezis para ki seye mas kunvinsivii. Il
ladrén dizmiyuyadu li dizi ki no tyeni mas munisyén. In
akel puntu salté il kuryeru I'afiré d'il garén al ladrén si las
tumé las paras atras, lu inbastuné bwenu, si las tumé las
armes, li at6 las manus i lu di§é arastandu pur la tyere
al kaminu.

D’'akeye ves il ladrén truké di lavoru i si fizu unestu.
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Il ombri i la rapoze

Al tyempu aviye un ombri provi il kwal tiniye muZer pum-
poze i negre. An akel tyempu ere la mode di yivar samére
di rapoze a lus paltus di las muZeris. La muZer di esti
provi pinsandu ki todu lukwe abole si komi, s'ié6 a dimandar:

»Maridu, #eru ki mi merkis kweru di rapoze para ki
ste 'rmoze.« Kada diye mitiye la mizme dimands.

Vidu il maridu ki no ay vides, si fwey d’estus kaminus
indilantri a buskar rimedyu. Party6 di su sivda no seye ki
in aljune otre pudira ganar alune para. dimaziye para
akuntintar la muzer pumpoze. Al kaminu inkuntré une ku-
levre durmyendu al ladu di une pyedre la kwale stave para
kayir. Aviye pirikulu si kayi, di la shaSar a la kulevre. Esti
provi ki ere muéu bwenu di kurasén, no kiriye ni la kulevre
ki tenge daiu. S'asirké i agavas la kité la pyedre ki no li
kaye a la kavese di la kulevre. In estu la kulevre si dispirtd,
salté al daron d'il provi dizyendu:

»Ti vo afugar pur kastigu ki mi dispirtatis i mi dizri-
puzatis.«

Il provi I'arispundyé ki li kiriye ayudar, a no dizripuzar, ma
la kulevre no lu kriyé. Il provi I'arugé ki vayen a buskar
algun dzuzgadér. La kulevre adit6.

Kaminandu tuparun un kavayu vyeZu. L'arugarun ki lis seye
dZuzgadér. 1l kavayu dy6 su dZuzgu:

»1l ombri no es di kriyer. Pur estu sifiore kulevre, mi
kunsezu es ki I'afogis. Yo kwandu ere mansevu | stave in
mis fwerses, mi patr6n mi mitiye a travar arabds pizgades
kun kindzi sakus di triu. Stonsis ya mi mantiniye bwenu
para ki li pwede lavurar. A las fyestes si vistiye bwenu,
m’arisintave | piynave bwenu para si puder biniyar. Agore
ki mi fizi vyeZu i sté6 hazinu, no mi mire a la kare i no mi
da mantinisyén. Mi di§6 ki ste arastandu solu mwertu di
fambri i seku pur agwe.« .

»Sintitis il dZuzgu« diSu la kulevre i impis6 a 'apritar.

»ll dZuzgu no es direéu, il kavayu sta hazinue« arispohdi
il ombri, »t’arogu ki mus dZuzdi al§un otru.« La kulevre

agito.
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Kaminandu, kaminandu, tuparun un bwey vyeZu. | esti lis
dy6 il mizmu dzuzgu k'il kavayu. Il provi di mwevu l'aroge
a la kulevre ki buskin il di tres dzuzgador. Lu di esti ki
s'afirmi. La kulevre pasinsyoze acité i anestu.

Al kaminu tuparun une rapoze i li kuntarun lukwe lis pasé.
La rapoze disu ki keri ver ondi stave durmyendu la kulevre
para dar la ripweste. Kwandu arivarun al lugar li diu a la
kulevre ki s’'abasi d'il daron, ki si e€i al mizmu ludar i
dilantri la mizme pyedre. Kwandu la kulevre akumplé esti
ordin, la rapoze li da sifiu al provi ki la shasi a la kulevre
kruele. D’esti modu s'asalvé.

Il provi la yamé al kumbit a la rapoze i di kwalu no tiniye
. l'arisinté tin bwen pransu. A la noéi I'arisinté la kame i la
(i)é6 a durmir. La muZer nedre no pudu kidar aripuzade sin
kweru di rapoze. Aun ki este I'asalvé la vide di su maridu,
no tuvu piyada, la tumé la balta i la mato la rapoze i su
lu tuma il kweru.

Unus fazin otrus yeven, dizi il rifradn pur situasyénis simi-
Zantis.

Il rey i il kazalinu

Un diye salyé il rey a kaminar, vistidu komu tode la dZenti
i kaminandu a pyé. Salyendu afwere di la sivdd vidu un
kazalinu arandu la tyere. S'asirké d'el, li dimandé komu
pase kun il lavoru, kwantu dane, komu si mantyeni. |l
kazalinu li arispundyd in kurtu:

rGanu sinku grosis al diye. D'eyus pagu la devde,
metu paras a interes i kun lu restu mi mantengu.«

Il rey no intindyendu la ripweste li dimandé ki li (i)spliki.
11 kazalinu li arispundy6:

»Pagar devdes es mantiner a lus paryentis, lus
kwalus mi sustuvyerun fin kwandu ere ¢iku, dar pards a
interes es mantiner a las kriyatures kwales mi van a man-
tiner i tiner kuydadu kwandu mi vo fazer vyeZu, kun Iu
restu di lus sinku grosis areglu las otres kozes d’in kaze.«

I rey kidé maraviyadu d'il sehel d'esti kazalinu. Istonsis
si dikuvriyé ken es, i li dy6 ordin:
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»Todu estu ki mi kuntatis a mi no seye ki lu kontis
a otru antis ki mi veyes a mi otre ves. Al kuntraryu ti si
va yir la kavese.«

»Si, sifior, a su grandeze, muy bwenu intindi sus
palavres.« )

Kwandu s'aturné i rey al palasyu, arikuzyé lus kunsizerus
i savyus i lis dy6 la prigunte: »Kwalu #eri dizir kwandu unu
gane sinku grosis al diye ki di eyus page la devde, meti
paras a interes, i kun lukwe kede si mantyeni?« Lus savyus
no li pudyerun di viste arispunder. Il rey lis di§é kindzi
diyes para pinsar. Unu di lus savys li kurt6 il tinu k'il rey
tumariye séhel d'algun afwere d'il palasyu. Dimandé a lus
gwardadoris ondi stuvu il rey entri il diye. L'arispundyerun
ki vistidu in sivil saly6 afwere la sivdé yindu pur il kaminu
para il kazal sistranu. Il savyu si mityé al mizmu kaminu,
i lu inkontre al mizmu kazalinu. Li dyé bwenus diyes, i li
dimandé komu dane la vide. 1l kazalinu li dyé la mizme
ripweste k'al rey, solu sin I'isplikar kwalu feri dizir. Il savyu
I'arugo ki li diskuvre, ma il kazalinu no kiriye sintir. Impisé
a li aprumiter pards imprimeru sukwente lires d’oru i kwandu
no kiZu aditar impisé a sumbir il presyu. D’esti modu la
sume di l'aprumetu s’asuvyé fista mil lires. Stonsis il
kazalinu agit6, li diskuvriyé il sikretu.

Kwandu il rey fizu I'adZunte dispwes di kindzi diyes, diman-
dé di lus savyus la ripweste. Kwandu sinty6 il ispliku dZzustu
di unu di lus savyus, intindy6 ki esti pur siguru ki stuvu
ondi il kazalinu. Kun grandi ravye salyé afwere, lu tupé al
kazalinu i lu impisé a kastigar purké no tiniye diritu di
diskuvrir il sikretu a ningunu antis ki lu veye an el.

»Purké no dituvitis il sikretu vas a tiner il kastigu
ki ti diS§i kwandu mus vimus la primere ves.«

il kazalinu I'arispundy6 in estu: »Sifior rey, yo no
solu ki li vidi otre ves su kare, siné otres mil vezis, purke
unu di sus savyus pur &iku ispliku mi dyé mil lires di oru.
in kada une si veyl bwenu vwestre kare.«

Il rey vidu ki tyeni dilantri une pirsone sihilude i zvelte,
no solu ki no lu kastigé, siné lu tumé al palasyu pur
kunsiZeru.
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Il satan i su muZer

Il satdan komu satdn, syempri sintiye ki la dZenti s'ake3e
di las muzeris. Fin su uyidu li viiierun las bozis di lus mari-
dus akiSandu si ki las muZeris lis dan vides males, ki no
es koze ki si pwedi dravaniyar, ki son males, strasaderes,
dishinades, no unestes, i muces otres kozes ki trusSerun
mucus a si disar, kidandu las kriyatures disparides i dizdi-
éades. Il satén si diSu di si para si:

»Yo mi vo kazar kun une muZer nedre i a ver si mi
pwedi fazer algune koze, yo li vo miter sehel. Dilantri di
mi devi di baylar komu yo vo &uflar. Yo vo ser il ayu a la
kaze, diké in un gayineru dos dayus no kavin.«

sLu disu i lu fizu. Il satdn si fizu komu un mansevu
(i)rmozu i riku, abasé di lus syelus i fizu ki u bidgineyi une
d'estes nedres muzeris. Si kazé kun eye fazyendu bode
grandi in kwale kumbidé tode la dZenti di la sivda. Al primer
tyempu no stave nedre la vide ki staven pasandu. Al afiu
la muZer paryé un fiziku. Las primeres amoris ya inpisarun
a yilar, lus pleytus ya inpisarun a s’amicugar. 1l satén
s’apasinsyave dizyendu:

»Ni bode sin ¢algis, ni kazamyentu sin pleytu.«

Algune ves si pinsave ki si pileyen lus fen si Aerin. Lus
pleytus kun tyempu tantu s’amiéugarun i infurtisyerun, ki si
vidu ki no son ni pleytus di amor, ni di amista. Pur mordi la
kriyature no la pudiye diSar la muzer iné ki ya s'aripinty6
d'il diye ki nasy6, ya si l'arudié syen vezis la ureze ama
sangri no li kori. Stave uvligadu di dravaniyar. Il fizu si li
stave ingrandisyendu, ma ningun kunportu no lu ambizé, pur
ningun lavoru |'aprunt6, ningune skole frikunt6. Todus lus
aprevus d'il padri para li dar une idukasyén a su fizu, kidarun
sin rimedyu. No stave tuvyendu sehel komu ki diskapi di
este muzer, kun kwale afius inkap6. No saviye d'otre parti
komu lu kitar al fizu al kaminu d'il mundu, purke no tiniye ni
kumportu ni lavoru. No lu disave la kunsensye, aun ki ere
satan, di diSar todus estus fedus sin riglar i di si asumbir
al syelu. '

Un diye li kay6 al tinu ki ya la pudiye diZar a la muzer sin
ki-tenge il fizu grandis piz§adures a la vide. Lu yamé al
fizu dizyendu:
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»FiZu miyu kiridu, fin agore no ti tuvi diskuvridu #en
so yo i kwalu es mi lavoru. No kedis inkantadu si ti digu
ki yo so il satén, akel ki tome las almes di la dZenti kwandu
si mwerin. Yo no la pwedu sumpurtar a tu madri, pur estu
mi vo yir d'eye. Tu mi fiZu ki eCis un prigén a la sivda ki
sos metku, i ki al primu tyempu fin kwandu no ti arikunesi
it pwevlu, rendis pur las kayis dimandandu fen tyeni pri-
mure di si milizinar, ki tu stas prontu para I’ ayudar. Kwan-
du vas a intrar a la uda d'il hazinu syempri mi vas a ver a
mi. Si mi veyis a lus pyes d'il hazinu, va #irer dizir ki ya
si va sanar. Si mi veyis a la kavisere d’el, ki sepes ki no va
tiner salvasy6n. Tu lis pwedis dar pur milizine kwalu
fweysi, il rezultadu va dipinder d’il lugar ondi vo star yo.s

Il fizu lu sinty6 al padri i si kumpurté komu li disu. A la
primiriye si dzugaven d'el, ma dispwes kwandu vyerun ki
todu lukwe diSu lu pikudiyé, lu impisarun a kriyer i su
fame si sinty6 afwere di la sivda. D'esti modu il fizu d'il
satén stave §anandu bwenu la vide.

Un diye s'inhaziné il rey. Yamarun lus mas bwenus doktoris
d'il payis, ma rimedyu no si li stave tupandu. D'in diye in
diye il rey stave diskayendu di fwerses, d’'esti modu ki ya
stave klaru ki si tope antis su mwerti. In esti tyempu la
fame d'il fizu d'il satdn arivé i fin il palasyu. Mandarun
prestu dZenti ki lu topin i di viste ki lu tragen ondi il rey.
Kwandu intr6 a la uda d'il hazinu, lu vidu a su padri a la
kavisere. Ya li dyé trimor di prime viste, ma este ves Si
sustuvu di dizir ki no ay rimedyu. Ya li fizu mil diSaretis
a su padri ki venge di la kavisere a lus pyes. Il padri no kiZzu
trukar il lugar dizyendu ki kali ki si mwere. A [a fin fwey al

ladu d'il padri i a la ureze li diSu: ,
»Ki sepes sifior padri ki la vo yamar a mi madri ki
ti mete séhel.«
Kwandu sinty6 estu il satédn no aspir6 ki si li dife sigunde
ves, si tumé a fuyir. Al fizu skaparun di li tumar sudoris.
SlI li riyé la kare, i impisé6 alegri i afwerti a zbruéar:
»Ki sipe$ bwene dZenti ki il rey amafiane ya va star
sanu.« :

D'esti modu. fwey. 1l rey al otru diye s'alvanté di la kame
i dyé ordin ki di viste esti ombri ki lu san6 s’aprigoni komu
il mas kapaéi d'il payiz i ki el va ser il metku d'il .rey.
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Savyendu este kunseZe, la dZenti dizin ki i il satdn si
spante di la muZer negre. Arugar al Dyé no skuntrar.

Il tophaz di oru

In une sivda aviye mucus ladrénis, matadéris, pliytezis,
komardzis i otre male dzenti. Il rey no pudiye miter ripozu
i ley in eye. Todus lus kastijus kidarun sin rimedyu. Un
diye fizu un topuz d'oru pizgadu dodzi kilus, i apriguné a
tode la dZenti di la sivda ki esti topiz si lu va dar an akel
ki li va kuntar une kunseZe di mintires. Al kuntraryu, si la
kunseZe no es di mintires, va ganar tres kun il toplz a la
kavese. Lus bandidus di la sivda staven prontus para ganar
il topuz. Kada unu s’aparizé une kunseZe la mas mintiroze
ki pwedi ser. Todus estus pikadoris si mityerun a la sira
dilantri il palasyu d'il rey i unu a unu intraven adyentru.
D'il palasyu ningunu d'eyus no saly6é bivu, diké il rey a
todus lis tupé ki la kunseZe ya pudiye ser varda. D’esti
modu la disbarasé la sivda di todu modu di maldé i inriné
ripozu i kuntintez.

Pasarun afius. La dZenti ya si |'ulvidarun esti topdz, komu
i a lus bandidus ki akuryerun a lu ganar. In este sivd4 biviye
un ombri muy unestu ma muy provi i kun muées kriyatures.
Aun ki lavurave di la maiiane fista la noéi, no pudiye ganar
bastanti para mantiner las kriyatures. S'akurd6 d'il topiiz i
komu ere muéu sihiludu li kward6 komu di kunseZe si keri
kuntadu para ki no aye pirikulu di mwerti. Tumé une arabé
kun kwatru barilis vaziyus, lus kwalus si pudiyen ingir kada
unu kun mas di duzyentus kilus di oru, i vinu dilantri d'il
palasyu d'il rey, dimandandu la pirmisyén di kuntar une
kunseZe di mintires. Il rey lu vidu unestu i lu akunsizé ki
s’aripyente. Il provi kunvinsidu ki va ganar, kidé a lu suyu.
Il rey ala fin agité ki ki konti la kunseZze kun las vyezes
kundisyénis. Il provi impis6:

sImprimeru, sifior rey, li vo kuntar une kunseze di
vardéd, a dispwes une di mintires.

Tu padri, sifior rey, ere bwen amigu kun mi padri. Un diye
tu sifior padri kidé sin munede i s'adris6 ondi mi padri il
kwal ere muy riku, ki li impresti kwatru barilis di oru. Mi
padri prestu acité. Komu tu sifior padri prestu muryd, no
akavé a I'aturnar il imprestu. Dispwes di poku tyempu i mi
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padri muryé i mi di§é estus kwatrus barilis vaziyus. D’esti
modu kidimus provis. Yo estus kwatrus barilis lus trugi a
I'araba. L'arogu sifior rey ki mi pagis la devde. Si es varda
inéi kwatru barilis d'oru para mis fizus, si es mintires
'arodu il topiz d’oru.«

Vidu il rey ki esti provi es sihiludu i unestu, si lu dyé il
toptz d’oru.

D’esti modu fwey il unestu arigaladu.

La manazike i la iitike

Pri¢a za decu da bl nauéila Imena povréa, voéa I Zivotinja.

Children's tale to learn the names of vegetables, fruits
and animals.

RYIN=T793 DY MDA, NP DADD DR BILYY  mrYIvYY qwpvD

Al tyempu aviye une manazike. Este manazike tiniye une
fitike. Li diSu la manazike a la iitike ki tomi la skove ki
bare la udazike. Tumé la diitike la skove i impisé a skuvar.
Skuvandu, skuvandu tupo une parazike. Li prigunto a la
manazike kwalu ki merki kun la parazike. Si si merke alme-
$es si fazi fuskin, si si merke kastaiies si fazi fuskin.
Ansine la manazike i la fitike si dimandarun pur muéus
frutus, ma di todu si fazi fuskin, komu: tramusus, albikokis,
alsirezes, almendres, viZnes, uve, briskus, datlis, fidus,
peres, mansanes, alharoves, alviyanes, bilibizis, mangranes,
bimbriyus, brmizikus, purtukalis, limonis, azitunes, mwezis,
fustukus, i muéus otrus frutus. Dispwes dicidyerun di mirkar
algun zarzavat i impisarun a lus rinder, komu: aliéuges,
pipinus, karpuzis, milonis, fiZonis, spinake, ravanikus, fiZu-
lete, porus, azikus, sivuyikes apyu, patates, Salganis, linte-
7es, pindzele, favez, mirindZzenes, bamyes, kalavasikes, pi-
vintonis, tumatis, prisil. .. i muéus otrus, ama vyerun ki di
todu si fazi fuskin. A la fin diéidyerun di mirkar une kulizike.
Di la kulizike fizyerun une kazitike. Lus trunéikus — ska-
lunikus, las fuZzikes — varandadiku. Pur il varandadiku pasa-
run muée dZenti, ma no si sha§6é. D'esti modu pasarun:
papa, mama, la nona, il nono, la tiye il tiyu, il irmanu, la
irmane, lus fizus, las fiZzes, lus fietus, las fietes, lus vizinus
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i muéus otrus, ma la kazitike no si shasé. La kazitike stave
rezye komu il tiru. Impisarun a pasar mutSes avis, komu:
la dayine, il dayu, lus puyikus, la patike, il patu, la misirke,
la §raZe, il pasariku, la kulundrunike, la palombe, ia §ruye,
la pige, il gavilan, il papagayu, la kukuvaye, l'agile... i
muces otres avis. La kazitike no kiZu saver. A la sira inpi-
sarun a pasar di todu modu di hayas, komu: il gatu, il peru,
il kavayu, il aznu, la mule, la vake, il bwey, il biziriku, il
kurderu, la uveZe, la kavre, il kavritiku, la bufne, il pwerku,
il tau8an, la rapoze, il lonsu, il lovu, la urse, il tigri, il leon,
il fil, la kulevre, la grtize, la maymone... i muces otres
hayas (animalis), la kazitike haber no tiniye. Indune d'un
burakitu salyo un ratuniku, dyé un saltiku si sha86 il varan-
dadiku. Kidarun aledris para tode la vide.

La muZer arastadere

Un ombri bastanti riku i sin kriyatures traiye in kaze kada
diye sestus yenus di kumaiie, komu: asuker, $avén, azeyti,
farine, kavé, aros, ki diviye abastiser mezis interus, ma la
muzZer s'akiSave ki no l'abaste. Il maridu no kidave di si
maraviyar komu si skapaven tantes kozes. La muzZer kada
diye li kuntave otre konseZe, ma il maridu no si kunvinsiye.
Pur estu fwey ondi Selomé Ameleh, para ki li dé kunsezu.
Il rey Selomé al puntu l'arispundyé ki devi di biver tres
kuéares di riéinu i dispwes ya va intinder ondi si stan yendu
las kumaiies. Il ombri kid6 maraviyadu. Si pinsé di si para
si, komu di ripweste aribulvide li dy6 il rey. La ripweste
sta d'il kulu al pulcu, ma yo yiné lu vo sintir. Al otru diye
dimaiiane si bivyé une bwene kantida di riéinu. Dispwes di
poku tyemu l'impiso la salidere, d'esti modu ki no pudiye
salir d'in kaze. Inpisarun a vinir une a une vizine a dimandar
inpristadu, i di la pwerte ya iéaven lus gritus:

»Bulise, une kope d'asuker, un tindzZiré di farine.«
Inde no saly6 la une la otre ya intré gritandu:

»Bulise, une ridome d'azeyti... Bulise un vantal di
Savon ki la kulade ya la tengu mitide. ..« | d'esti modu il
diye interu. La muZer lis dave sifial i dizyendu adavas:

»ll turvisku di maridu lu tengu in kaze, no (1)¢e¥ alu-
bari tantus gritus.« - v
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Il maridu ki syempri stave al kabiné ya sintyé todu lukwe
si stave pasandu. Vidu ki la muZer es muy strasadere i ki
il rey Selom6 tuvu razén.

La bote sin fondu no si pwedi nunke Inéir.

La muZer nefre

Un ombri fwey ondi il Selom6 Ameleh a dimandar kunsezu,
dizyendu ki no es koze ki si pwedi dravaniyar kun lamuZer:

»Kada diye mi da tantes grandis sihuras, ki devu di
mi fuyir d'in kaze:«

Selomé l'arispundyé6: »Va dibasu la pwenti I ayi aspere il
kunseZu kun la milizine.«

Kwandu salyé dondi il rey, si di$u di si para si k'il rey »no
las tyeni todes dzustes« kwandu li pudu dar d'esti modu
di kunsezu. sKwalu li dimandi, kwalu m'arispundyé, ma kali
skuéarlu.« Estu dizyendu arivé fista la pwenti, s’'aba$é
dlba§lu, s'aduké ayi ores ilvudades aspirandu il kunseZu i
la milizine.

Pas6 muéu tyempu, il kunseZu no ay ki venge. Ya vinu la
tardi s'impisé anuéiser. Il ombri amargdadu i dispasinsyadu
s'implsé apariZar para si yir in kaze, di mwevu a yivar vides
males. In akel puntu arivé un kazalinu kun su aznu fista la
pwenti. Il aznu inaéf, no kiZu pasar la pwenti di ningune
manere. |l patrén, no tuvyendu otru rimedyu, afiré un palu
I impisé a lu stafar. Il hamér, vidu no vidu, abaé las urezes
i akuryendu la pasé la pwenti. 1l patrén lu (i)é6 il palu
apurey i kuntiniyé il kaminu. 1l ombri ki stave dainde a la
pwenti, lu tumé il palu i si fwey in kaze. La muZer ki lu
veyi vinir kun il palu a la manu, l'arisivy6 kun otre kare,
dizyendu:

sVen maridu kiridu, ya ay agwe kayenti para ki ti
lavis lus pyes, la kumide ya sta pronte. ..« Maraviyandusi
d'lit trukamyentu d'il kumportu di la muZer, s'akurdé d'il
kunsezu di Selomo Ameleh, dizyendu ki tuvu razén.

Para lus nedrus il palu es il kunsezu, il golpi la milizine.
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Lus bwenus irmanus

Dos kazalinus irmanus lavuraven la tyere ahavér. Il unu
tiniye fiZus, il otru no. Entri eyus si kiriyen mucu i biviyen
kun grandi amista. Kada unu pinsave a la bunda d'il otru.
Kwandu vinu il diye di la rikolte d'il simbradu, si dispartye-
run todu lukwe arikuZerun. Kada unu fizu un munturu di
trigu. Estus dos munturus lus didarun dilantri la kaze purke
lis afiré la nuéade i no tuvyerun tyempu di lu intrar al
ambér. Kwandu si (i)éarun a durmir il ki tiniye fizus si
pins6: »No es direcu ki mus dispartemus meta a meté;
mi (i)rmanu no tyeni kriyatures, el devi di tiner la mas
grandi parti.« S'alvant6 di la kame i impisé a (i)éar trigu
- d'il munturu suyu al munturu di l'irmanu. Il otru pinsé lu
kuntraryu: »No es direéu ki mus dispartemus meté i meta,
m'irmanu tyeni kriyatures, el devi di tiner la mas grandi
parti.« | el s'alvanté i d'il munturu suyu impisé a (i)éar al
munturu d'il irmanu. D'esti modu a medye naéi s'inkuntra-
run lus dos irmanus i vyerun kwantu si kerin byen, s'abra-
sarun i bivyerun alegris tode la vide, aunadus i kun amisté.
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KUNSEZAS DI SKOPJE

Il lién i il kazalinu

I lion syendu il rey di toda la §ara, pinsava ki todu pwesi
fazer i alkansar kun su hwersa i baraganida. Pur ondi pasava
toSus i faziyan onras, apartandu si d'il kaminu. Todus lus
animalis I'acitarun komu rey, vyendu sus manus hwertis,
ufas longas, dyentis puntudus, bos timpistoza.

Un diya, kaminandu pur la $ara, viéu d'infrenti una fina
irmoza la kwala stava inkargandu lefa in un aznu. Inamu-
randusi d'eya s'impiso asirkar di la mosa. Vyendu lu al
lion, la difia si mity6é a fuyir a pyé diskalsa i sin tumar
sulup d'il (i)spantu, prestu arivd, al kazél a la kaza di su
padri. Il lion no pidriyé tyempu, siné akuryé fina la kaza di
la mosa, s'asinté dilantri la pwerta, aspirandu ki salga,
para li dizir ki no vinu para si la kumer o li fazer danu,
siné para li diklarar su veru amor. Toda la dZenti si spanta-
run di salir d'in kaza, vyendu esti piitasku dilantri la pwerta.
Al 1ién li kwadré ki pur modri ki si spantan no kerin salir
ahwera, apriguné ahwerti ki, no solu ki no tyeni intinsyon
di fazer dafiu a ningunus, siné el komu il rey di todas las
animalis, lus va rigalar a todus lus paryentis, primus i al
kazal interu, solu ki si la den a esta irmoza fiiiia pur muzer.
Kwandu il padri d'infrenti no lu pudu kunviser ki estu es
inpusivli, diéidy6 di tupar otrus modus.

»Syenti sifior lién, biva su grandeza, yo y4a dicidi dar
si la, la fiza miya, solu ki la fiifia tyeni grandis myeSus di
sus unas, sus dyentis i sus kaveyus. Es ki es pusivli ki
si korti las uiias a rayis, ki si kiti lus dyentis puntudus i
ki si lus triskili lus kaveyus? Ansina la fiifa no si va spantar
i va puder asirkarsi di el i bivir kun el una vida kalma i
kuntenti.«
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I lién divista arispundyé ki ya aceta di si las kurtar las
uiias, kitar lus dyentis, kurtar lus kaveyus i todu lukwe
keri. Didu i feéu. Dispwes di me8ya ora il li6n si tup6 diz-
dyintadu, sin ufias, sin kaveyus, asimizandu mas prestu a
una uveZa triskilada ki a un lién baragan. ToSa la dZenti
s'inpisarun a riyir d'el, salyerun di sus kazas i lu inpisarun
a takliyar, lu mas il padri di la mosa, dizyendu:

»Tu no sos rey, siné una uveza bova, triskilada i diz-
dyintada. Tu no solu ki no la miresis a mi fiZa, siné vas a
ser dzugu di toda la dzenti. Kwandu ti van a kriser lus
dyentis aviziti. AGora vati a la 8ara i kontilis a tus irmanus
lukwe t'akuntisyé.«

No es todu la hwersa in la vida. Il pwevlu bwenu dizi:
»La hwersa muntafias duroka, ma la sensya gana.«

i lién i la rapoza

Un lién kwandu s'invizisyé li hwey muy pizgadu d’ arikuZer
mantinisy6n. No pudiya mas akurer pur la Sara kada diya
para si tupar avis i animalis para kumer. Pinsandu kwalu
ki faga, para si mantiner sin pena, li vinu al tinu di si fazer
hazinu. Lus animalis van a vinir a lu ver a su kaza i el si
lus va kumer al ladu di su kama stiradu i ariskuvdadu. »Rey
s0, ya lu miresu estu=, si pinsé il 1i6n. Mandé un lovu ki
apridoni in todu su rinadu K'il rey sta hazinu i ki lu vengan
a vizitar.

in un diya toSas las hayas ya supyerun pur la dizgrasya ki
li akuntisy6 a su grandeza. Kada unu prikuré di s’apruntar
kwantu pudu mas prestu, para lu viZitar al lién. D'esti modu
a la kaza d'il li6n impisarun a vinir avis, animalis, &ikus i
grandis. Ken komu intrava no saliya mas, dike il li6n fam-
_ brentu, d'un bukadu si lu kumiya. D’esti modu il rey stava
bivyendu komu el pinsava ki devi di bivir il rey di la 3ara.

ToSu mo8u di haya ya vinyerun, solu la rapoza dainda no
s'aviya dimunstradu iné ki d'infrenti d'in ves in kwandu ya
iGava aluna uzada kwalu sta akuntisyendu al palasyu d'il
rey. Il rey akantandyandu ki ni una rapoza no lu vinu a
vizitar, 1i prigunté al gwardyanu, kwal era un lovu hwerti
i bovu, kwala es la razén ki ni una rapoza no vinu a diman-
dar komu sta el kun la sald.
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»Komu ki si skaparun las rapozas di mi rinadu?a

il lovu I'arispundy6: »No sifior rey, rapozas ay mudéas, kada
diya vyenin dilantri d’il palasyu, miran un poku di una i
d’otra parti, mi dimandan pur la sali suya, ma adyentru no
entran. No sé kwala es la razén.«

sAmaiana — disu il rey — kwandu va vinir la rapoza
dilantri il palasyu ki m’avizis para ki li dimandu purkwalu
si sta d'esti moSu kumpurtandu.«

Al otru diya dimwevu s’aparé la rapoza infrenti d'il palasyu,
dimandé pur la sald d'il rey i sin intrar adyentru s’impisé
a s'aturnar. Il lovu l'avizé estu al rey il kwal di prisa salyé
a la pwerta, I'ampisé a la yamar a la rapoza:

»Kwala es la razén kara rapoza, ki fin agora no
t'indifatis a vinir a viZitar a su rey? Todus vifierun, solu tu
mankas.«

»Sifior rey — arispundyé la rapoza — biva su gran-
deza, kada diya dimandu pur su sali. Solu, fin agora ningunu

no salyé d'il palasyu suyu di toSus d’ akeyus k' intrarun.
No entru para no fazer intrupesus al hazinu.« Estu disu i

s’alundzé.
Pur estu si dizi ki [a prudensya es mas ki la sensya.

Il lovu i la rapoza

Un diya la rapoza lu yamé al lovu para fazer haviransa
dizyendu:

»Lovu, mi amigu, ya es byen savidu ki la uniyén fazi
la hwersa. Tu sos muy hwerti, ma | yo no kedu atrés. Kada
unu aparti poku gana. Aunadus vamus a tiner mas grandis
byenis. Keris ki mi seyes havér?«

Il lovu aéité i kun mas grandi hwersa si mity6 al lavoru.
Todu lukwe afiravan al diya no si lu puSiyan kumer, d'esti
modu k'impisarun a miter i aparti para lus diyas kwandu
no van afirar nada, ki si lis topi komu kumaria. Estus diyas
di apretu arivarun. 1l lovu rimarké:

»Tumamus un poku di la.kumafia para tiner hwersa
para kasar.«
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»No mi amigu — arispundyé la rapoza — vamus a
tiner diyas mas apritadus, si keri un poku ki dravaniyemus
para gwadrar il pan blanku para lus diyas pretus.«

»D’ako8ru amiga miya, tu sos muy sihiluda i sinsyuda.
Yo a ti devu di ti skuéar.«

Inda la mizma noéi la rapoza s'alvanté dizyendu al lovu:

»Mi stan vamnadu k' arisiva una kriyatura, tu ya
savis ki yo so i kumabdri.«

La rapoza s'alvantd, si hwey ondi stava la kumana, si kumy6
una kantidd bwena di karni i dispwes si adulsé la boka
kun un poku di myel. Kwandu s’afart6 bwenu, si turné in
kaza, il lovu li prigunté ke nombri li mityé a la kriyatura.
»lmpisiZu«, arispundyé la rapoza i di vista kuntuniyo a
durmir.

A la otra noéi dimwevu s'alvanté dizyendu ki tyeni otra
kriyatura arisivir. | esta ves s'asint6 dilantri la kumafia
kumyendu si, lu bwenu i lu skuZidu, ablandandu si ['alma
kun muéas pufiaSas di myel. Kwandu turné.in kaza il lovu
dimwevu li dimandé pur il nombri d’esta sigunda kriyatura.

»Miyatd — arispundyé la rapoza — muy irmoza fizika
va ser.«

La trisera noéi salyé sin lu dispirtar al lovu. Si hwey i
s'asinté bwenu di binahas a la yerva freska, si gusté todu
lu restu i si I'arapé la oya di myel. Kwandu si turné in kaza
al lovu li diSu ki anesta trisera kriyatura li dyé nombri
»Skapa8iZu«.

»Ke nombris son estus, Impisizu, Miyaté, SkapaSizu?«
li dimandé il lovu maraviyandu si.

»E, sifior lovu, no dimandis d’esti modu di priguntas,
purké la dzenti van a pinsar ki sos atrazadu. Estus nombris
son di la moda di oy.«

Il lovu mwertu di fambri li dizi a la rapoza:

»Las hwersas ya mi kayerun di fambri, pensu ki ya
vinu la ora di tumar un poku di kumadia, kreyu ki agora ya
vas a star i tu d'akodru.«

»Pensu i yo ki ya vinu la ora« |'arispundyo la rapoza.
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Si mityerun al kaminu ondi stava la kumaia. Kwandu ari-
varun lukwe ki veyan! Di la kumafia no aviya kiéadu ni
midas. La rapoza si mityé a yurar kun lagrimas falsas:

»Ken es esti malu ki mus aruvé la kumana? Kaliya
gwadrarla in otru lugar.« '

»Savis lukwe sifiora rapoza, ken gwadra, para si no
gwadra. Pur estu mas bwenu es, oy tinemus, oy kumemus.«

Il lovu d’akeya ves no mity6 nada a parti. Todu lukwe kasava
entri il diya si lu kumiya di vista, para ki no si lu koma
otru. Il lovu, komu abuvadu ki es, no saviya ki kun la rapoza
no ay haviransa.

il peru i il gayu

Un diya s'aunarun il peru i il gayu para pasar mas bwenu
la vida inuna. Il gayu va mirar d'in altu kwalu si va puder
kasar o di ken si keri fuyidu, lu va avizar al peru, para ki
toma las mizuras. D'esti moSu aunadus si mityerun al
kaminu. La noéi arivarun fin una $ara. Il ayu s’asumbyé
a durmir in un arvuli, a il peru si durmyé dibasu di unas
ramas. A la mafiana il gayu spandyé sus alas i komu stava
ambiza8u impisé su kanti alegri. Una rapoza ki stava al
diridor aspirandu alguna koza ki li kaya a la manu para kasar,
sintyé il kanti d'il gayu s'asirké dilantri d'il arvuli, lu impisé
al gayu alavar:

»0, komu d'irmoza bos tyenis, ke lindas plumas, ke
krista. Si tu t'abadavas i viniyas kun mi kantandu, kun tu
bos i kun tu irmuzura ti pweédis inrikiser in esta Sara yena
di amantis alegris. Vyeni kun mi yo ti vo amustrar il
kaminu.«

»Muéu ti lu ringrasyu, sifiora rapoza, tu sos muy
bwena. Syempri vo star divdozu pur la bunda ki mi vas a
fazer. Una koza solu sifiora rapoza, li rogu si es pusivli di
m’aspirar un poku kwandu m'arisentu, a di otra parti no lus
keru dispirtar a lus miyus. Mi gayina i mis sinku poyus
stan durmyendu dibasu d’'esta ramada.«

" »Komu no sifior gayu, yo ya tengu muéu tyempu,
interu il diya sta kun mi, kun plazer lu vo aspirar,« l'aris-
pundy6 la rapoze. Estu dizyendu i€6 un oZu al lugar ondi
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diviya di star la §ayina kun lus poyus, pinsandu komu di
bwena kumiba va tiner oy. Al gayu kwandu va abaSar lu
va afirar i si lu va kumer a maiiana. Divista s'asirké di las
ramadas in las kwalas afinké sus musus. Il peru ki stava
ayi gwadradu, salté I'afiré d'il garon i in dyes puntus I'afugé
anesti ladron mintirozu.

D'esti modu pasan todus lus malus, komu dizi il rifran:
»Ken a otru foya fazi, el ayi si kayi.

La ursa i la gruya

Una ursa standu fambrenta si kumyé un aznu il kwal lu
stavan inkargandu di lefia a la 8ara. No tuvyendu tyempu,
no skuzyé ni moyi ni duru, siné si lu kumyé kun lus gwesus
i il pilezu, kun las ufias i las ureZas. In esta prisura li kiéé
al garén un gwesu il kwal no lu pudiya indlutir, ni kitar
ahwera. Afugandusi di las duloris, no pudyendu tumar sulup,
impis6 a kurer sklamandu i dimandandu ayudu i piyada di
lus otrus animalis. In estu inkuntré un lovu.

»Ti arodu karu amigu ki m’ayudis in esti apretu in
kwal no mi pwedu ayu8ar solu. Un gwesu di aznu mi kid6
al garon i no mi lu pwedu kitar. Ya mi inbafii a las sudoris,
struyi di duloris, sklami pur ayudu, ningunu fin agora no
akuryé a mi salvar. T'arodu tu ki seyas mi salvador.«

»Ke buvida fizitis a ti kumer aznu kun gwesus, tuv-
yendu tus peras i mansanas. Esta kumida es miya i no tuya.
Purtantu ya t'intyendu ki stuvitis muéu fambrentu ma yo
no ti lu pwedu kitar il gwesu purke no tengu atuendus. Va,
mira a ver ondi la rapoza, akeya tyeni dar i aver kun las
gayinas. Pwedi ser ki eya savi mo8us i maneras a kitarlu
il gwesu d'il garon.«

La ursa skuéé lus kunsezus d'il lovu, akuryé ondi la rapoza
sklamandu:

»Di ti al Dyé, ya m'afudi d’'esti irmiyadu g§wesu,
salvasyon rogu di tu parti, irmana miya. Tu tyenis lavoru
kun §ayus i gayinas lus kwalus dimizmu ti lus komis sin
ispulgar i splumar. Pur siguru ki i a ti ya ti pas6 pur la
kavesa simizZanti dizgrasya.«

La rapoza ié6 una mirada a la garganta di la ursa dizyendu:
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»Estu no va ser feu miyu, no es a mis hwersas i
kapacidas. Es vidra ki yo mi mantengu kun gayinas, solu
ki lus gwesus di las avis son muéu mas &ikus i dilgadus.
Para estu va tiner atuendus la gruya, kun su biku grandi,
puntudu i longu, akori ondi eya.«

Divista akuryd la ursa ondi la gruya, la kwala la tup6 bus-
kandu ranas pur lus kampus i lodus. La gruya di verla la
ursa akuryendu direéu ondi eya, si spanté i s'impisé a fuyir
abulandu. La ursa la impisé a yamar kun bwenas:

»No ti fuyas, kara gruya, no es para tu dafiu ki vengu
ondi ti, siné pur ti dimandar ayudu, purké mi sto afugandu
d'un gwesu ki ni s'ingluti, ni si sali d'il garén. La rapoze
mi mandé ondi ti komu la mas kapaéi.«

La druya vidu ki la ursa stava di vidra in apretu, sintyendu
i la bos ronka, acit6 di li ayudar a kundisyén ki la ursa si
li ringrasya, i I'arigala kun alguna koza. La ursa aéit6 i avriy6
la boka. La gruya intré la kavesa a la boka di la ursa, kun
il biku kun una travada lu kité il gwesu ahwera. Kwandu
dimandé il rigalu, la ursa |' arispundyé:

»Tu stuvitis intera in la boka miya i no t'inglutf, kwal
mas grandi rigalu keris?« ’

Sintyendu estu la gruya divista si fuyé abulandu pinsandu:
»D'il malu i il ripozu es muy grandi rigalu.«
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Spomenik Jevrejima-zrtvama faSizma u Skoplju

Monument in Skopje in TeTory of the Jewish
victims of fascism
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nw2 GUNINARYY MM MOwim pon atvea (12
1942 MO TY R¥N1,]IDN DR YRYY 7w 1w Tapnn nadw
NR, .nannnn weIRS Riann mbann S nannnn oaTh
123 0213 1720,V MTPN 1PAAR L,AININI VD S DT
LTIV D1 VAR oM

MO PMIYa UOSRNVMA” PPNYR NPon nha anva (13
DIPYLNRD DY MDA MPPN MM NPNN PR 1Y AP
PMDMM MYKRTA 02WNR NnYna pIn Neon N ;mnn

Jmnen
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orana anim

DI AYMNY
SPVUDRIING 1922 Mwa nT9n ININMP PN na a%nRa
TNTPNI DOUDIWRAN DIWIDN T NNMKRNDA ApmMYa nannwn
IR TN YYMA PIT R 1943 DINNDN L1941 mwn
M2 MIP PU MWD mnyn anndna niKRas nee
MR AN NMPYYIE mawma abya nnnbnn MRS 420
LNIMRY mpnyn mnbnn mmY mex) onuYma-ornaan
LMTENna v MMIR TR LD . S1awh axvinn
R3O0 DX ANM IRPYAIN oMNAm nva Sw oawvin nnoa
RN NUYHa Aammb nmTpnn AapYaen neyna aman
WMY YHPRA2 AXMY 1961°1 AMan ow anne ,appa
ARTIT WMINNNR IR NI N1IANNR PAPP2 M
DVINapy
“Les parlers judéo-espagnols de Bitola (Monastir) et Skopje
(I:Tskt'ib)”, “Observations sur les differences entre les parlers
judéo-espagnols de Bitola et de Skopje”, ‘‘Quelques
observations sur les elements frangais dans les parlers
judéo-espagnols de Bitola et Skopje”.
SONTER MINWY Npnyn ANnona 1N RYN o NTAYn RN
Sy L,("wRa mn1an”) “Cvetori vo plamenu” AMapn nomy
DNINY’” AADRT 1N ,1944-1941 nNnnYna ayn N2 mannwi
ivP? “manyI) Mz omern o Y mmm
NNV “IMTpn MW nmnyn annbna o Sy paph
MmN NN 1941 Mwn APYIRAD N1 MY ,“Spomenica”
L2000 RAXN YW RIVMA MRA .DMAA IPNN INNLXN
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ARDIRT AMDRY PAPPa 191472 TON RPN 0% qop
;Tl'?’ﬂi?n wm

SOV M L, PRDINY ATIRG AP 191672 119 9 nba

NR RWIAS IRNMYIT MMIN MUYDWMN PRMND N
7TRY2 29N Jam 29D MRY MNODm mnan naoN
MNW22 1NAN NTIAD-NYNIAW MAMNn Sw o pnh
N RWANDRA .NMNIEnTYsh s MaInnR-TmeItPhie
SRy o cny nYpha Yw pwyn NG Iy

N7

163



SRDT YT RO DINp PR 0P D192 DONPR P
%p2 595 7173 R R3ID MMTY 1IEAn MYpa b ,avn
22 12 Y1 2oNM NPYOY MNon 2N onm Mo IR
nemy 21mn pan RN COINR Nn Dy MaKva DI
oIn ,n%va Son Yy oman wm anon LT (137) TRn
o 20N Y RN oM Ao n2am ape i
DYV Hwna oM omnn i R mp n Yob
(132) WMnona 1YY a0 OIRA IR NPNA PR ANIRG .OaT
omyay R L(134) o S»wn L(133) w1 MR TN aNm
PAYPI MM N MAd 2¥T .(135) TPAN MM NI m
WIR MY Mo Mar mmakn .(136) NnnRa mmYRa
A0 m DEnY 2amp manvp omy?
YRR MDY DYNYN D TIavn DNmn v mmaon
PN %Y PNYR 1Ay naavnn onyyY vrow mmoa an
SNPI NAMWN AR AMNDRN .DIWA MNND 1MAOYN DINR
NN PRS Sw aninnann maT Yy ayasn Rmw mwn
1P R MY RYY Pron 7YY 1TaR o1 MaD .oravi
oM M%np Y 271 fapm TR Oy w2 onpny
(137) .o*mapn
RMPY WaARY Dwpan Nk oD omana 9w It 1apRa
MTPN *TIAD W mbphian aRnn phn oy masn mnr 12
DNDM INAN 13 Y3 NNMoNa A Orn TY N
059 4PN M NN NRY vt apuvm -a%nan
MY 12YV7 MM MYNpn S mnkt maexn Yw.onor
arwn
‘M Ahvan MM manan S Tawm NDND
MYn m on% ama oLanoa oMY amon oy Lipawpp
RPN %Y AW RN NN NYRNAKR-NLI
“Les Parlers Judéo-Espagnols de Bitola et Skopje”.
M ORWY 1 MmN Y oxpnn PONY rTan
1Y mann NN ,0IRaa Ecole des Hautes Etudes mpara
MOPPRD 1M 'a1e% NP IOn VR 1D .NTIH AN
mMat mxp % ,apra NIRMT NuLa% ann YR aNNm
NTAYN Twna
“An DYTIaPN DM TV an qoRr MSpYian aminn
MM NP2 3N YT LAPEm NN
a™ oMA% La%vNnaa 19192 THOn ,RA1 AMIRPYIRD DIAR
NOMPN M ADM
anawvna ,n%Ia 190072 1O ,Tpa UDRIIR 3P
;YA apm
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oo YT PUXND onbY mama anwm »Hrn% IR IR
9012 .17I7 1917 D37 DNADY LDMRNT MMYNT DIMYNR
DN PR DIRAN YV NN AVPY DviTn an non n
MNINR AP MWD 1N MaY WwTY 12mn RYna ornny
SWHN I IV MWRp ey nYN PR mpwa nnSevin
MEnY WA N DA% AN N2 PYnRa aMavn 1n mvabon.mb
NN DTINY MY Y LOMaR Nnom Nk o
(117) .onPpny’n nywa omN

oM :MAT NMNIAaM MPPnagn mwaa onT omaon
o'nIwn L, oow ,nnR L(119) 9Nk Pa L(118) InwR Sya ma
NYYNIR NMNon .wm omy L(120) any ooy ,onrmaym
A127) %own ma@n Qno ,MY MRDIMI MTnyn mal
A123) nmayy o ,pIx. T marn mayon ,(122) anmn
mbT (125) Mwaw L(124) nunn 0m a0 n»ad ,moxy
(126) NS

7N 2% naw anTan MnTe mYITPIN D27 Maw
0'ayna Janom M5 1IN Yon Pan N .RM anw
9Y Ppab KM’ 121 NP NN33a (127) DMNNTMY PnNn
NN TNAD NYR DNAD AYYY 1K 1IMnTY wpanw.m 93
%Y 921pn IR .INRA Yon N 01ap% 19 2ow-marm
11 07 oNae (128) o7 omana® m R DI 9on
MNAaY MRNA MIWIN OINR HIn 0INN Hnn andwa omwp
MIN HYI M M P L(129) AR DN ODNDN DIAXN
onavn apn ma Y Naby mpnmY oanon YAy onn
12 ,awn YR OMaw .oYm oavm aTa ombv ann
-(130) *RNYOT NN PR PYYN DORR IR YH2 ,ANwN

1972 @Y1 0RO 1PN 7DOVIY BRI MM Dy MY
IR DOIRY O TR IR Yuaph avp .oTmavn mnn
A9RD DML MM 1PN R MR ROY mwn ,onnpn

NAADHN WIAMINY W HYYR ,0YTIAVN DT nwvn 1317

52 PR DYOYY Dadwn orTnrn oM 0l PP PN naw :
17D) DRLIIA DRY :Onnil M2 pnymn Ywny mepn
onm ovma L(vawva

AMraran ,np-n N AWRD I MANE pnyb ,omavpa 118
T NAIDNI .NMIYEYN IN RTINS wIn aynx-nban
121 11 ,8 ,6 'pn o mawn

A D¥uhi no li manke sihurd (Bit.). Pur atakis Dzuha no 128
si kaza (Sk.).-
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N1 MIAF YINWI 10NN OFINR TRINS NNT TN unw
mynvn o'Yapn oK .OWTN IR RN MRMM 92N
DY DMINR ,DVTNNN DYDY DRXY DIRNN2 VTN
“NAD M VHRYHR DMMNANY AYYR .Y mRoTa
NPT TWRN 1PNN I N MNG 721 1N AN oD INY
M AR DA nn 19 YY JTIavn mam YW onrnnn
JVTIADTTTINN WA pnnY nx

MDN AMN MAPON NHNAN 0MNIN2 998 YW 1 NADNa
JU2°97OR TTD 28D mvaanan Ra axap Yom ,mNvnn @b
NR M NYLINT MY TWARE R 2aR  ,nmpn oD o
2% ApYNn omnan mpoy Onay oMIpwn orna minn
AN T MmN %0970 IRYNN NR A2pn mMxapn
;TP NN ,ND NPHBY MPARNA ,ONPR DY YT a5 v
A2 ,NAVN ,M20 ,2% MORYM AP n 1101 ,aani ,nronn
MMORY LPTEIR PR MIRAND LMD A ,AWR PR
AN RpY m%ann nusnp ,NMmoon  nuian mynax
JNDTIPNA NDN MO I0m ,amY OSM nudav apy ,o0pm
JUT L0000 AR YT Ay mTar L, ona Rivn

NIR NPI3 DNANSN DWNTA OO PPN WM WD 18D
aona oNT 0NANgN .OTR YR MPpH RN amava YN o
VN W72 ,0NPT ,DTPX ANAYA OR POIYARA WD o b
Y I n%va Sw mMRMND Y5 Mmubam 137 mmrna
M mdRYn MM A ,anNn omy L nbun nmaya
37 DMAINS .DMavY o mMmm Y2 maap omnyb
ANYY2 .A9aNa NTIY 02 W APVRDI NNINT DAMVIN
PR L,DDY, DT PI ONRNY Spa a3 onrTdn n Pa
PRI DY ™MD O .NNNTH Y92 o'nanaa pyava owwnnwn
0N MYnwn Yya omnax oyawn

Ny DM ,0T2Y DN DN WY NINNY m ! INDR2
APDa AMNNa ONTIRA DTYT NND "nn ann muymy
oDIVN L7 onb IR 29 RY 7apMm M mmIR L1963 mwa
NYPIAT M7 AN YNNI DR D DY M M Saw
oM a%oyn Lanbw mnan mamn Lina omT Mmawny
DTN YN nYYn T RYY By M8 LR Sownn
R L,TINAY ANNR MYV ,ANavnn anNa Tehnay ,ormavh
on oNanNaY NAeH .nNaY T MY mmny amy nmy
711ANN YV 0YNN Ma DR RLAM 12 HYAY nMenn N
DOTIX PN TTRI MR NPNVAR NV On JPYNNRD
oMM MY DN NAWH DYDY Ynn oA anvey onarn
THYS RY2 BTN M2 P2 DOMa oM,Yn Y RLNAD XNy
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:Ta%a A%vhaa mTnN a'na arpnn dz Xvn 38
dodzi, dudzeye, intidzar, katordzi, kindzi, mandziye, ondzi,
podzu, tedzu, tredzi.

Hwn% N mmza %R oYn mRvan apa
dodzi, dunzeya, intidzar, katorzi, kinzi, manziya, onzi, podzu,
tedzu, tredzi.

YA MNVIANN PTIAD'RY KD o'vn
dzabit, dzahd, dzingnu, dzund, dzungrane, hadzir, mamdzer,
pindzele, tridzis.

IAPDA NINY RPN
zabit, zahd, zinganu, zund, hazir, mamzer, pinzela.

SNPDa vIwa 1A NY dzungrane, tridzis DYORN
La kaze es podzu sin fondu (Bit.). '

Al podzu ki bevis no skupas (Sk.).

DNMPWMH MYNNA N2 Nra AN MMun oK
(115) . 91pDa A9 YTIADITIAN NAT? DMNANN
INMINY (121 0NN ,M2Y) YTIADRY RPN Yn and 39
WRI PN NN LNTER N YW MTarTmnn 1wva
AM¥I IRD MYN YR oYn v npavna RaAab e amvn
WHNMYAY 1MMIPD N0y yPIY 02 1YY myneyna
JMR

YW DRA W22 NN NNAYD AP NAT MAD NN
XN MM Y3 mmrpnn mnnann  oYTiavn omien
X9 D*TIADN WD 32772 .02 YYaw nNMopna nnmnyn
PV MTM mrp Dmavn DN DM ma
“AWN NN MR OMNNTIN 251 nepd NI e
ram nenn

oMYA MIRN MARYN OWN INDM TIAU3 11I¥NY mnsn
mYmpa 771 R% Puy ord o ormyn 1a Syaw nmvnb mmn
Aanwoa Sw anmn maanm WInn MIANI WM ROR SR
mmxpn Yy DRNYS ,a%pa L, odrNp ,Dmdung
.oMnN

W APDAY N9NIa nRYMY 0Mana YW NN NADKRN
TV INDIAMY DIMDRD YR omimaIiRn opn 9o nb
TWARTR PO 0N 2N INan RIpRS (116) Pway
A0 YV M SRIVPR MPNR IPTY 1R NN YIS MR RS
NP2 NAPRNN ANXI NNV MY MInNanh

NMIDN AMX2 DNINAT INVIZ NP NApYM oyn nnomn
NNWI MW NP Mav ovna e onyb e
RSY DMana ¥ nTanm a%p Aot Yy ovpn mvan Yw
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shermozo M TIavn nbnn H¥ Mm 1297 o2 ovpm AR 31
ermozu, :1"NpPY3a firmozu, frmozu, irmozu, rmozu :NMV33
.rmozu
Di 1a firmuzure no si unte i si komi (Bit.).
9123 HRUNORE WY 1IN e 1A% 7Y YRIT k Nvn 32
HenY 1%
ken, kege, kezu, kidar, kimar, Kkindzi, Kkirer, Kitar, Kidade,
kivrar.
Ken keri muu, pyerdi i lu poku (Bit.).
Ken s’aharva kun sus manus, ki no yori (Sk.).
AP R ken mpna éen nMNA DAY v ahaa 33
PRID o 1292 ken XD wnvwa TapPD2 ken nmxyn Iral
-0 .(114) Zero, Zeris, Leri MMXN VWA PR MDA D OV
192 ken, ker DMYa% mNVIN VYINPIAL 0 AR AYRD
Len MR MLV
INYPIN FAPDIY APIN23 MM DM AR g NS 34
' -9
lingwe, longu, ningunu, pinge (Bit.), pinga (Sk.), sigaretu,
ulenge (Bit.), ulenga (Sk.)

—MRNVN DOURPIN
garon, fayu, gere (Bit.), gera. (Sk.), ingurdar (Bit.), infudrar
(Sk.).

WMYN £ g LMW NN PRV N P S raa 35
dugunuyar—duguniyar; gway—gway; ingwayar—ingwayar,
lingwe — lingwe.

Arigimi tres ki dos no keru (Bit.).

Kwandu la vyeZa si keri aligrar, s’akodra di kazar (Sk.).
SwnY n5vaa nnvpnn rd MXWH NXAap 36

akurdar, ingurdar, murder, pirder, surdu, syerde, tardi, varda.

:dr5 rd 72 Mapoa

akudrar, ingudrar, mudrer, pidrer, sodru, syedra, tadri, vedra,

vidra.

Kurdiriku es, ya si va asar (Bit).

Bien gwadradu mal boskadu (Sk.).

Hwnb 1 NMwn IR 1N ,73%3 A% orpnn ¢ NYvYn 37

alcar, bolce, falcu, dulci, kaice, melce, pulcu,

nOM pitulice, babanace, civilizar, civil, :NT DY%N NNO3 1N

.Bencion, Cion :mnvw
Favle la boke, yeve la bolce (Bit.).

Ni para in bolsa ni dulsura in boka (Sk.).
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adurmiser, ingudrar, kada, padre, yida (Sk.).
Ken si kaze kun munede, soiu la muZer li kede (Bit.).
Ken poku kapital tyeni, prestu lu piedri (Sk.).
oona myun MY Pa nSEik d Rw rappa o 24
.adulsar(Sk.) :5wn% MR DY Masmm
d-n mviaa oTAava A SY amarta v ,ovI a .y 25
Ao (109) 1, [, n @NXWA MINRY MYNNn 13 2’71'7?1&2 NI
d MWD VYIRPIAZ 2TIADA DM MITA 1,9 APKRY
(110) 29N AN myunn Pa
AP0 RS nY02 RS v IR 7Snh Ipa d NYwn 26
SwnY
alhd(d), bundi(d), buvidi(d), diricida(d), kavé(d), malda(d),
meati(d), nigridd(d), paré(d), sali(d), sivdi(d), unestidi(d),
yida(d). .
vedra, nMpoar vardd n%vraa oan @p.)verdad nvni NR
vibrd
nTavn N2 oy arpni abna nSnna oo £ myvn 27
111 .h aspiratum™9 992 77172 73V 70 NN L1570 ONRD TV
SwnY ononnn £ M rapm a%va M Y onaa
falde (Bit.), falda (Sk.), falagar, fambri, farine (Bit.), farina
(Sk.), fartu, fastyar, fave (Bit.), fava (Sk.), favlar, fayar, fazer,
figadu, figadu (Sk.), figu, filvanar, fifiir, firir, fista, fita, fyel,
fyeru, fizu, fondu, forke (Bit.), forka (Sk.), foZe (Bit.), foza
(Sk.), fumu, furmige (Bit.), furmiga (Sk.).
%13 0 £ MRWN MY TITE oY Maomn Yna o 28
afartar, afinkar, disfazer, infilar, infurnar. :wn% ,apva n
917321981 1APP2A h-Y £ NNWN W ue MVATT NaS 29
HYn% MY RY3 R
afwera, fwegu, fwenti, fwerse, fwey, sfwegre, sfweku, sfweiiu
(Bit.), ahwera, hwegu, hwenti, hwey, shwegra, shweku, shwefiu
(Sk.).
Va i vyeni il kantariku a la fwenti a la fin s’arompi (Bit.).
Hwey pur lana, turné triskiladu (Sk.).
YTIAD YV oM m MY £ NXYN D L,YNTH 2 . 30
ermozu, avlar, asta, :IoN3 PVISN® QY TaN N ,mMDNa
ARV 2MYaY NI 0IN Y ue MY TN NaY .(fista oMmpad)
(112) .fue-hue, fuarti-huarti Swn% ,h omyab f
L9 N0 VYN *TIaD a2 obys £ 00 ,wnTn AYRD .0
SwnY Y MINKN3a 19N ambri, azer, avlar, ermozu HwnS
(113) .fieru, fiel, fista
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oanvarT
TN ey) el MvarTa ar2a orpnn odn anoa 11
€77 1Y NN PAPra DN Y Ya (NTIap
azeyti, peyni, pleytu, reyne (Bit.).
azeti, peni, pletu, rena (Sk.).
Mi nwera bien mi giza, gway di I' azeti i la farina (Sk.).
TAMPOD AN e el MV I MTNR DYNa 12
ses, trente (Bit.); ses, trenta (Sk.).
%073 R S MPPa o A% O iitY 1MW ei MUY 13
riir (Sk.); riyir (Bit.) :5wnY ,y xwn ii-a Na
SiSentus (Bit., Sk.) 7902 i'Y 73y ei MaArTH 14
DY 590 7112 ovpm (MTavTienma ye) ie MvaT 1§
<HonY ,mapea on nhonaa
avyerfu, dyenti, invyernu, myerkulis, vyernis (Bit., Sk.).
APAPOD A3 e ie MmN MY MINR DONa 16
' Hwnb
apretu, gregu, sensye (Bit.); sensya (Sk.).
{(Bit., Sk.) rizin 7503 i 7Y ie MV 17
TN ye) ie MVTY e YNNA MaYn? mMRONT v 18
Hwnb L(mTav
diyentru (Bit.), adyentru (Sk.).
11 NSV32 1 WYY (PTIRDTTIMNM we) ue ML 19
HSwnb opoa
kwentu, kwermu, kweru, kweyu, mwele (Bit.); mwela (Sk.),
mwertu.
Swn% ,ANPa3a uah ue MYST TAYRY MIRHANT RMAB N P
fuarsa, kuarpu, muartu (Bos.).
longu, postu :5wnY% ,0"7 ue MVTT 1Y DIPN AN 20
ARNN 932 .poru 71910122 M (p.)puerro nbnNA NN .(Bit., Sk.)
MAIPY2 MY (porro-port.) MHYRILMAN NYAVAN NMRY N
-prasa nYnN1 WnHNWN
HwnY uh 2 ue Mo 21
durmu, dZuzgu, inbunore (Bit), inbunora (Sk.). ‘
-preve (Bit.), preva (Sk.) :bwnb ,e® 1 ue mvarT 22

NNy
Hwnd n%viaa ambpink ron d nxwn 23

adurmiser, ingurdar, kada, padri, yida (Bit.).
VNN P2 W MYNN MY Pa RYM d NRWD IWRD LAPDR
HYNY ORI RN d MWD 1 MDY
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PIDIY TY NI YOI NN NP d NN NIV 90 nnda 3

D) NITI NRNMEPRN XM LNAYVIN a2 AYnNn nmakey adnn
Hwn a%vhaa on mapra

alh4(d), amista(d), bunda(d), buvidi(d), humanidi(d), maldi(d),

meata(d), nigrida(d), nuvidd(d), piyada(d), sulida(d):

Ken favle la vard4 pyedri Pamisti(d) (Bit.).

La muca amista trayi inimistida(d) (Sk.).

AW 9P AN PIDA a AYNNN NPNPNR AP N1 4

dote,nmMYY dota, landr:. lendra (Sk.):2wn% ,e MTava ynw

londre, lendre. (3p.)

a VNN Y2 NPT NPNYENN YN Sw vym wvEMma 5
IMYVINNS2 Maww
fina, fista, kada, para.
71997 YTIADRS KRNI 9N N IRYLVINNMYI a NN 6
MY RY2 IR AP 19N eH nYvraa
furée, pite, valute, vladike (Bit.); furfa, pita, valuta, vladika
(Sk.).
AR er NX2APA NRYVIA e AYNN PAPDANY ahvhaa 7
HWNY Lard ar er PanY MV NP2 Yap P2 Lp .mnvn
piarna, tiarna, paru, fuarsa (105).
:T2%a vardd nYnNa KON N9 112 OwN RS I Y
Favlar vardd, pirder 'amista (Bit.).
In kada burla ay vidra (Sk.).

u"? 593 77172 NP1V NAW NPYVIN-NYA AP o YNN8
A106) ,(105) .D"INR DA NN MM MY DNDT INY 1O
NN NYawn 9931 nwva PNvanr v imapoa (108) ,(107)
NPN NNYVINTRYA AaId o IYNN YY) IMWY RPNORDA
e Sy .o%0wnan Pa TIna Y an mvm‘_mm Nl=an!
o YNN M ,yapY TWaN mppa qoNiw MYphan aminn
Y My ovnn Ipa nnyvIN-NYa
grepu, peru, pidasu, ufisyu (Sk.).
Mirké lodu kun seda inbulvidu (Sk.).
nHRYVIN o AYNN mONn Aanda AYdm AYna 1 mapra 9
kurtu Swvnb ,u->
Kaveyu longu, miyoyu kurtu (Sk., Bit.)
sodru MPEA surdu NHV1aa PR (p)sordo nYnn 10
JUONNVNAN PWHR T 17 A9 kurtu surdu DYYBRN
Il mas sodru es ki no skuéa (Sk.).
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- n%v0Aa mnpnn M ohwa nnnvn W (102) 1916
TS DY IR DFIDMN SW OPNaIX 7ap na ol Ay
YT RO® Dwn IR M RYY vYRd D21 M oTnmvn
S5 moar w3 o Awvann NaINn nyavn Jnmany
PN MTIEADTONMTA WY MRY IRYY NY ann onny
n%ownn 12N w7173 (103) oTava oy Yy ovapn
(104) .11apa TAN S ONT PYHY LY yavnh minnym

Y L, 08 TN NN NADRIY MNYPYIan amina
m Y IR PTIEDTITMN MY MY eIy RN odn
MYN oM NN DR 11D INNY AYKR T 1vDNY oon
YRYINY 2as

APON IMNA 0y A%an Mbphian 1mnn nNNwna
VINWIA MY MnnNani mapya nxaw pwda ovTan wam
1 N2 RanS Pan noanpTd oMy myun anon
98D oYTIANN

mynunn
VN ALK i wva nnyvn mba nap a ayun 1
QMY NN TMYY  Mppa ATy pwvta aned
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